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Love is Love, No Matter What Gender or Race You Are 
 

I have nothing new to teach the world. Truth and Nonviolence are as old as the hills. 

All I have done is to try experiments in both on as vast a scale as I could. 
 

-Mahatma Gandhi 
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President’s Page  

Message from Mr. Gambhir Watts OAM from Hospital: 

“I wish nonviolence everywhere. Remember: nonviolence is not an absence of violence.” 

 

Gambhir Watts OAM, 

President, International Centre of Nonviolence Australia 

 

 

 

 

 

THOUGHTS ON NONVIOLENCE 
by Karl Meyer 

The Catholic Worker, Oct. – Nov. 1992 

 

Karl Meyer (born 1937) is an American pacifist, activist, Catholic Worker and tax resister. He is 

the son of William H. Meyer, a former member of the United States House of Representatives 

from Vermont. He is the founder of the Nashville Greenlands Catholic Worker community in 

Nashville, Tennessee. Meyer no longer considers himself a Catholic, but a Catholic worker. He 

is quoted as once "trying to be an American Gandhi". 

 

What is nonviolence? It is a way of life based on these human beliefs: Human conflicts can be 

resolved without violence or force; organized social aggression can be faced and turned back 

effectively without war and without killing anybody; most crime problems can be addressed 

more effectively without the use of violent methods or punishment or restraint; people well-

educated in the use of nonviolent methods will almost always be more effective in human 

relations than those who use physical threats and weapons. 

Commitment to nonviolence requires us to find solutions that address the needs and feelings 

of all parties. Resorting to violence means that one party will lose and be forced to give up 

when the other party wins. Nonviolence begins with respect for the needs and feelings of 

others, and a serious attempt to appreciate their point of view. The methods of nonviolence 

are communication, negotiation, mediation, arbitration and nonviolent forms of protest and 

resistance, when other forms of communication fail to resolve a conflict. When these methods 

are used with skill and persistence, most conflicts can be resolved without any party feeling 

the need to resort to violence. Organized, persistent nonviolent action can overcome 

oppression and resist aggression more effectively than violent means. 
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The fact is that all of us use nonviolent methods in most of our human relationships, most of 

the time. It would be a sorry world if we didn’t. What would it be like if we used violence 

instead of negotiation every time that someone else had something that we wanted? What 

would it be like if we used violent retaliation every time that someone else did something that 

obstructed us or angered us? We use nonviolent methods in most of our family disputes. We 

use it in our schools, our work relationships and our commercial trading transactions. We use 

it in almost all relationships between communities within the established borders of nations, 

and in most relations between nations. 

Many of us never resort to the explicit use of violence at all. Most others resort to it only in 

occasional situations. 

We carry on most of our activities within a structure of law and customary principles of 

nonviolent relationship. It may seem that this structure is only held together by the ultimate 

threat of police force; but, in fact, the fabric of social realtionships in families, in groups and 

in larger communities has always been held together primarily by voluntary assent to common 

principles of social organization. 

Throughout history it has been common to resolve conflicts between nations by warfare and 

the use of force. Yet even here the majority of relationships have been governed by negotiated 

agreements, treaties, laws and customs. 

Mahatma Gandhi and Martin Luther King Jr. did not invent nonviolence. Their instinctive 

contribution was to show how organized nonviolent action could solve intractable situations 

of longstanding oppression and conflict. Before them, others believed that these problems 

could not be solved, or could be solved only by violent revolt. 

Mahatma Gandhi and Dr. King showed how we can take the nonviolent methods that we use 

most of the time in everyday relationships, and develop them as powerful tools to solve the 

most difficult problems of entrenched oppression and institutional violence. 

We are all believers and practitioners of nonviolence in human relationships. The challenge 

is to extend our belief and our practical skills to more difficult and remote situations of human 

conflict. Those who really commit themselves to these principles find that they work. Many 

lives are saved. Destruction is avoided, and everyone benefits as the process develops. 

Our politicians often tell us that it is impossible to resolve conflicts without war. The fact is 

that they don’t try hard enough, because it is our lives and our well being that they put on the 

line when they decide that violence is necessary. 

 

  

Nonviolence is the greatest force at the disposal of mankind. It is mightier than the 

mightiest weapon of destruction devised by the ingenuity of man. 

 – Mahatma Gandhi 
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Nonviolence News and Events 

ART EXHIBITS: “Black Lives in Santa Cruz: 

What Matters” – A Photography and Interview 
exhibit by Allison Garcia 
Melissa West- Printmaking 
Stonewalled in Jerusalem- Sara Friedlander 
 
 “There’s racism in Santa Cruz?” — A white 
Santa Cruz resident, in 2017  
“Santa Cruz is one of the most racist places I 
know.” — A black Santa Cruz resident, in 2017 
How can these contradictory opinions exist in 
our community? With the percentage of black residents in Santa Cruz County at just 1.5%, in a 
place that is generally considered to be liberal-minded, what is the reality of the every day lives of 
people of color? 
Freelance photographer Allison Garcia invited a diverse group of Santa Cruz community members 
to share their perspectives, through writing and interviews, on being black in Santa Cruz and the 
Black Lives Matter movement. The accompanying photos in the exhibit depict the participants in 
personal and unique contexts of their daily lives and what matters to them. 
January 13 – February 26, 2018 
Resource Center for Nonviolence, 612 Ocean St., Santa Cruz 

 
Roc Restorative Conference 
Rochester is a city at a crossroads. We face 
tremendous challenges in education, 
crime, and poverty, yet we are resilient and 
strong. We have amazing people and 
organizations who work tirelessly to help make our community a better place to live. Restorative 
champions across the city and country are using Restorative Practices in settings such as schools, 
community based organizations, faith based organizations, the judicial system, and mental health 
organizations to heal harm and rebuild relationships. Through a series of keynote speakers, 
workshops and panels, the Restoring Rochester conference will provide opportunity for learning, 
growth, community and celebrating our tremendous potential as a Restorative Rochester. 
10 March 2018 
Holiday Inn Rochester NY - Downtown 70 State Street Rochester, NY 14614 

 
Kingian Nonviolence Training 
Now is the time to explore Kingian Nonviolent 
Conflict Reconciliation and gain the skills needed to 
peacefully and effectively transform the seemingly 
endless violence in the world around us. 
This training will be paid for via a gift economics 
model, similar to a sliding scale. We’ll go over more 
about what this means at the training. 
Kingian Nonviolence is a philosophy and 
methodology that provides the knowledge, skills and motivation necessary for people to pursue 
peaceful strategies for solving personal and community problems. Often mistaken for being 
simply the absence of, or opposite of violence, nonviolence is a systemic framework of both 
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conceptual principles and pragmatic strategies to reduce violence and promote positive peace at 
the personal, community, national and global levels. 
May 12 & 13. 
Resource Center for Nonviolence, 612 Ocean St., Santa Cruz, CA 

 
SONGS OF FREEDOM – SING OUT! HONORING 
DR. MARTIN LUTHER KING, JR. 
The Connecticut Center for Nonviolence (CTCN), is 
partnering with New Morning Market in presenting 
Songs of Freedom- Sing Out commemorating the 
life and work of Dr. Martin Luther King, Jr. 
Everyone of all ages, is invited to sing Traditional 
and contemporary, Freedom Songs, with Victoria 
Christgau, musician Gammy Moses and members of 
the CT Center for Nonviolence. 
January 14, from 3:00-5:00pm 
The New Morning Market community room 
New Morning Market –129 Main Street Woodbury, CT 06798 

 
January 2018 WOMEN'S MARCH  
By 2018, Women's March U.S., along with protesting 
Donald Trump and his administration’s policies on 
"immigration, healthcare, racial divides" and other 
issues, new themes gained momentum including 
"Power to the Polls". Power to the Polls carries a new 
message with a focus on increasing voter 
participation through new voter registrations, 
encouraging more women, as "strong advocates for 
women’s rights", to run for office. By January 2018, the #MeToo movement had become a "a 
galvanizing force at many of the rallies". The Women's March Global, under the theme of "Look 
Back, March Forward" included at least 38 rallies in Canada on January 20 with some in major 
cities such as Toronto and Calgary, attracting thousands. More events are planned by Women's 
March for January 21, 2018 including the launch of the national voter registration tour in Las Vegas, 
a "key battleground state in the 2018 midterm congressional elections."  

 
 

Embodying Nonviolence: A 5-Week Series on 
Nonviolent Communication 
Join Gandhi staff member Maria Engels, and 
facilitator Jonathon Jones, for five weeks of 
exploration and practice in Nonviolent 
Communication through thought, speech, and 
embodied practices. We will explore how to apply this 
framework through discussions, small group work, & 
roleplays. 
Gandhi Institute, 929 S Plymouth Ave 
Saturdays, February 17- March 17 
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Living the Legacy of Nonviolence 2018 Anniversary Gala 
2018 will mark the 50th anniversary of Dr. Martin Luther 
King’s tragic murder in our city, and our founders felt that we 
have a special responsibility as Memphians to continue the 
work of Dr. King, Cesar Chavez, Dorothy Day, and many 
others. Today, with a presidential agenda that strips our most 
vulnerable communities of dignity and safety, the stakes have 
gotten higher. We need to build power for the people most 
affected by the issues. And the Center continues to pursue 
that goal in our work around public transit, criminal justice 
reform, homelessness, neighborhood organizing, and renter’s 
rights. 
Our keynote speaker, Rosa Clemente, has been a prominent 
figure in Black and Latinx struggles throughout her long 
career. From her central role in the world of hip-hop activism, to her research on Black and Brown 
liberation movements, to her Vice Presidential run in 2008, Clemente understands that we should be 
fighting for social change on all fronts. According to legendary rap artist and activist Chuck D, “Rosa 
speaks from the heart with truth, fire, and passion. She is one of this generation’s most important 
political voices and community organizers.” 
March 10th, 2018 5:30 PM   through   9:00 PM 
1000 S. Cooper St. 
Memphis, 38104 
United States 
 
Fifty years since the first United 
Nations Conference on the 
Exploration and Peaceful Uses of 
Outer Space (1968 - 2018): 
UNISPACE+50 
From 20 to 21 June 2018 the international community will gather in Vienna 
for UNISPACE+50, a special segment of the 61 st session of the Committee on 
the Peaceful Uses of Outer Space (COPUOS). 
UNISPACE+50 will celebrate the fiftieth anniversary of the first United Nations Conference on the 
Exploration and Peaceful Uses of Outer Space. It will also be an opportunity for the international 
community to gather and consider the future course of global space cooperation for the benefit of 
humankind. 
UNISPACE+50 coincides with an evolving and ever more complex space agenda, when more 
participants, both governmental and non-governmental, are increasingly involved in ventures to 
explore space and carry out space activities. 
The shared goal for UNISPACE+50 is to build, together with all stakeholders, a comprehensive 
Space2030 agenda for the contribution of space activities to the achievement of the Sustainable 
Development Goals, addressing overarching, long-term development concerns, and which is based on 
the peaceful exploration and uses of outer space. UNISPACE+50 will take into account the 
interdependencies in the space sector and foster international cooperation, paying special attention 
to the future space-faring and developing countries while carefully considering the long-term 
sustainability of outer space activities. 
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MAHATMA GANDHI’S ASSASSIATION DAY

Gandhi was shot on January 30th, 1948 by the 
Hindu fanatic Nathuram Godse. 

On January 13th, beginning what would prove to 
be his last fast, the Mahatma said: 'Death for me 
would be a glorious deliverance rather than that 
I should be a helpless witness of the destruction 
of India, Hinduism, Sikhism and Islam', and 
explained that his dream was for the Hindus, 
Sikhs, Parsis, Christians and Muslims of all India 
to live together in amity. On the 20th a group of 
Hindu fanatics, who detested Gandhi's calls for 
tolerance and peace, set off a bomb some yards 
from him, which did no 
harm. It was not the first 
attempt on Gandhi's life, 
but he said: 'If I am to die by 
the bullet of a madman, I 
must do so smiling. There 
must be no anger within 
me. God must be in my 
heart and on my lips.' 
On the 29th one of the 
fanatics, a man in his 
thirties named Nathuram 
Godse, returned to Delhi, 
armed with a Beretta 
automatic pistol. About five 
o'clock in the afternoon of 
the next day, the 78-year-
old Gandhi, frail from 
fasting, was being helped 
across the gardens of Birla 
House by his greatnieces on his way to a prayer 
meeting when Nathuram Godse emerged from 
the admiring crowd, bowed to him and shot him 
three times at point-blank range in the stomach 
and chest. Gandhi raised his hands in front of his 
face in the conventional Hindu gesture of 
greeting, almost if he was welcoming his 
murderer, and slumped to the ground, mortally 
wounded. Some said that he cried out, 'Ram, 
Ram' ('God, God'), though others did not hear 
him say anything. In the confusion there was no 
attempt to call a doctor or get the dying man to 
hospital and he died within half an hour. 
Nathuram Godse tried but failed to shoot himself 
and was seized and hustled away while the 
shocked, hysterical crowd cried out, Kill him, kill 

him!' and threatened to lynch him. He was tried 
for murder in May and hanged in November the 
following year. 
Meanwhile, Gandhi's body was laid out on the 
terrace of Birla House, draped in a white cotton 
cloth that left his face uncovered, and a single 
spotlight focused on the corpse as all the other 
lights were turned off. Speaking on the radio, the 
Indian prime minister Pandit Nehru said: The 
father of the nation is no more. Now that the light 
has gone out of our lives I do not quite know what 
to tell you and how to say it. Our beloved leader 

is no more.' 
The following day an 
enormous crowd estimated 
at nearly one million people 
lined the five-mile route of 
the funeral procession to the 
bank of the Jumna River as 
the body, draped in the 
Indian flag, was carried on 
an army truck while air force 
planes overhead dropped 
flowers. Repeated 
incursions from the crowd 
meant that the journey took 
five hours and the police had 
to clear space by force while 
the bier was lifted onto the 
sandalwood funeral pyre 
and the body was cremated 
in the traditional manner. 
As the flames burned, the 

grieving crowd showered the pyre with petals. 
The ashes were kept on the river bank for three 
days before they were taken away for immersion 
at the spot where the Jumna joins the Ganges. 
Despite the efforts of Nehru and other leaders, 
violence erupted in Bombay and elsewhere in 
India, with riots and arson. There were attacks on 
Brahmins, because the killer was a Brahmin. 
Police in Bombay had to open fire on the rioters. 
It was an outcome which would have profoundly 
horrified Gandhi himself. 
 
 

Richard Cavendish | Published in History Today 
Volume 58 Issue 1 January 2008 
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THE YEAR OF “NONVIOLENCE OR NON-EXISTENCE” 

It was early 1968.  Since the previous spring 

Martin Luther King, Jr. had been pursuing a 

course that for many was unthinkable.  He had 

deliberately connected the dots between the 

movement for civil rights and the struggle to end 

the war in Vietnam, and had paid the price.  He 

was roundly criticized by the Johnson 

administration and the media, as well as people 

in his own movement.  From the right he was 

attacked for having the gall to question US 

foreign policy.  From the left he was lambasted for 

losing focus and not keeping his eyes on the prize. 

He even got it from a childhood friend who 

stopped by the house one afternoon to vent. 

“Why are you speaking out against the Vietnam 

War?” he carped. 

King put aside his customary oratory.  

“When I speak about nonviolence,” he patiently 

explained, “I mean nonviolent all the way.” 

As David Garrow’s classic biography of King, 

Bearing the Cross, reports, he went on to say, 

“Never could I advocate nonviolence in this 

country and not advocate nonviolence for the 

whole world. That’s my philosophy. I don’t 

believe in death and killing on any side, no matter 

who’s heading it up—whether it be America or 

any other country. Nonviolence is my stand and 

I’ll die for that stand.” 

A few months later King was dead, but not before 

making one last, indelible declaration of the 

existential importance of nonviolence. 

Standing before the jammed crowd at the Mason 

Temple in Memphis the night before his death, 

King linked his life wisdom with a pithy and 

resounding appraisal of our global predicament: 

“The choice before us is no longer violence or 

nonviolence,” he said. “It’s nonviolence or non-

existence.” 

This April marks the fiftieth anniversary of King’s 

assassination—and of King’s clear warning.  This 

is a moment not simply for remembering a great 

leader cut down in his prime but also for seriously 

contemplating the acute clarity of his assessment 

and what it means for us today. 

Sadly, in the same way that warnings of climate 

change have mostly been dismissed for decades, 

Dr. King’s stark framing of the pivotal choice 

before us—nonviolence or nonexistence—was 

steadfastly ignored over the past half-century as 

the United States lurched from another seven 
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years of the Vietnam War to decades of war in 

Central America, Iraq, Afghanistan, and many 

other places, even as the violence of racial 

injustice, economic inequality, environmental 

destruction, nuclear proliferation, gun deaths, 

armed drones, and many other forms of violence 

spiraled out of control.  Indeed, over these 

decades we have consistently opted for violence 

even as we have shunned the word “nonviolence,” 

as if it were the most dangerous word in the 

English language. 

Now, 50 years on, King’s words take on more 

weight with each passing hour. 

Fifty years after the watershed year of 1968, we are 

at another watershed, and Dr. King has put the 

fundamental choice before us. This is the Year of 

Nonviolence or Nonexistence. 

Like his childhood friend, all of us must learn his 

wisdom of active nonviolence and rise to the 

occasion as Dr. King did and choose active 

nonviolence if we are to not to go over the brink. 

Kingian nonviolence calls for active, universal 

love toward all human beings, all creatures, and 

all creation, that refuses to kill or be silent in the 

face of killing. It is a way of life, a spiritual path, 

and a political methodology toward peaceful 

conflict resolution and global justice. 

It means striving to be nonviolent to ourselves 

and to those around us, trying to be nonviolent 

toward all the creatures and the environment, 

and doing our part to build up the global 

grassroots movements of active nonviolence for a 

new culture of justice, equality, and peace. 

“A culture of nonviolence is not an impossible 

dream,” Pope Francis said recently, following up 

on his 2017 World Day of Peace 

message, “Nonviolence—A New Style of Politics,” 

the first statement on nonviolence in the history 

of the Catholic Church. 

But our culture of violence begs to differ.  “No, 

Pope Francis,” it says, “a culture of nonviolence is 

an impossible dream. No, Dr. King, there is no 

choice; non-existence is inevitable.” Deep down, 

that’s what we think, isn’t it? That’s what the 

culture of violence, the voice of despair, tells us. 

If we give in to such despair, then our fate is 

sealed. But this need not be how things turn out. 

 

“Darkness cannot drive out 

darkness;  

only light can do that. 

 Hate cannot drive  

out hate;  

only love can do that.” 

 
The ironic good news is that never before have so 

many nonviolent movements existed in this 

country and around the globe.  The world is on 

the march for the nonviolent option, and we, too, 

can opt for active, creative and powerful 

nonviolence—and not for the trajectory of 

nonexistence—by joining them in this critical 

year.  It’s our most important choice ever. 

In 2018, may we, like Martin Luther King, Jr., 

“mean nonviolent all the way.” 

By John Dear 

Source: http://www.paceebene.org/2018/01/02/the-

year-of-nonviolence-or-non-existence/

http://www.paceebene.org/2018/01/02/the-year-of-nonviolence-or-non-existence/
http://www.paceebene.org/2018/01/02/the-year-of-nonviolence-or-non-existence/
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SEASON FOR NONVIOLENCE 

The Gandhi King Season for Nonviolence (SNV) 

commences for the 20th consecutive year on 

January 30, 2018 in cities across the globe. The 

annual 64 day campaign, co-founded in 1998 by 

Dr. Arun Gandhi and The Association for Global 

New Thought (AGNT), is an educational, media 

and grassroots awareness campaign spanning the 

January 30th and April 4th memorial 

anniversaries of Mahatma Gandhi and Dr. Martin 

Luther King, Jr. 

Our purpose is to create an awareness of 

nonviolent principles and practice as a powerful 

way to heal, transform and empower our lives and 

communities. Through an educational and 

community action campaign, we honor those 

who use nonviolence to build a community that 

honors the dignity and worth of every human 

being. We are demonstrating that every person 

can move the world in the direction of peace 

through his or her daily nonviolent choice and 

action. 

In 2018, The Gandhi King Gyatso Season for 

Nonviolence honors the beloved, courageous 

Nelson Mandela during the 20th annual season. 

Co-founded in 1998 by the Association for Global 

New Thought (AGNT), and Arun and Sunanda 

Gandhi of the MK Gandhi Institute for 

Nonviolence. Campaign is convened and directed 

by the Association for Global New Thought led by 

AGNT President, Michael Bernard Beckwith. 

Spiritually guided citizen leaders in 900 cities in 

67 countries have participated since the 

campaign began in 1998. 

Baha’i Prayer for Peace 

Be generous in prosperity, and thankful in 

adversity. Be fair in judgement, and guarded in 

thy speech. Be a lamp unto those who walk in 

darkness, and a home to the stranger. Be eyes to 

the blind, and a guiding light unto the feet of the 

erring. Be a breath of life to the body of 

humankind, a dew to the soil of the human heart, 

and a fruit upon the tree of humility. 

Buddhist Prayer for Peace 

May all beings everywhere plagued with 

sufferings of body and mind quickly be freed from 

their illnesses. May those frightened cease to be 

afraid, and may those bound be free. May the 

powerless find power, and may people think of 

befriending one another. May those who find 

themselves in trackless, fearful wilderness – the 

children, the aged, the unprotected – be guarded 

by beneficial celestials, and may they swiftly 

attain Buddhahood. 

Christian Prayer for Peace 

Blessed are the PEACEMAKERS, for they shall be 

known as the Children of God. But I say to you 

that hear, love your enemies, do good to those 

who hate you, bless those who curse you, pray for 

tHose who abuse you. 

To those that strike you on the cheek, offer the 

other one also; and from those who take away 

your cloak, do not withhold your coat as well. 

Give to everyone who begs from you; and of those 

who take away your goods, do not ask for them 

again. 

And as you wish that others would do to you, do 

so to them 

Prayer of St. Francis 

Lord, make me an instrument of your peace. 

Where there is hatred . . . let me sow love; Where 

there is injury . . . pardon; Where there is doubt . 

. . faith; Where there is despair . . . hope; Where 

there is darkness . . . light; Where there is sadness 

. . . joy. 

O Divine Master, grant that i may not so much 

seek to be consoled . . .as to console; to be 

understood . . .as to understand; to be loved . . . 

as to love. For it is in giving . . .that we receive; It 

is in pardoning, that we are pardoned; 

Hindu Prayer for Peace 

Oh God, lead us from the unreal to the Real. Oh 

God, lead us from darkness to light. Oh God, lead 

us from death to immortality. Shanti, Shanti, 

Shanti unto all. 

Oh Lord God almighty, may there be peace in 

celestial regions. May there be peace on Earth. 
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May the waters be appeasing. May herbs be 

wholesome, and may trees and plants bring peace 

to all. May all beneficent beings bring peace to us. 

May thy Vedic Law propogate peace all through 

the world. May all things be a source of peace to 

us. And may thy peace itself, bestow peace on all 

and may that peace come to me also. 

Jainist Prayer for Peace 

Peace and Universal Love is the essence of the 

Gospel preached by all Enlightened Ones. The 

Lord has preached that equanimity is the Dharma 

Forgive do I creatures all, and let all creatures 

forgive me. Unto all have I amity, and unto none 

enmity. Know that violence is the root cause of all 

miseries in the world. Violence, in fact, is the knot 

of bondage. 

“Do not injure any living being.” This is the 

eternal, perrinial, and unalterable way of spiritual 

life. A weapon, howsoever powerful it may be, can 

always be superseded by a superior one; but no 

weapon can, however, be superior to non-

violence and love. 

Jewish Prayer for Peace 

Come, let us go up to the mountain of the Lord, 

that we may walk the paths of the Most High. And 

we shall beat our swords into ploughshares, and 

our spears into pruning hooks. Nation shall not 

lift up sword against nation – neither shall they 

learn war any more. And none shall be afraid, for 

the mouth of the Lord of Hosts has spoken. 

Muslim Prayer for Peace 

In the name of Allah, the beneficent, the merciful. 

Praise be to the Lord of the Universe who has 

created us and made us into tribes and nations 

that we may know each other, not that we may 

despise each other. 

If the enemy incline towards peace, do thou also 

incline towards peace, and trust God; for the Lord 

is the one that heareth and knoweth all things. 

And the servants of God, most gracious are those 

who walk on the Earth in humility, and when we 

address them, we say “PEACE”. 

Native African Prayer for Peace 

Almighty God, the Great Thumb we cannot evade 

to tie any knot; the Roaring Thunder that splits 

mighty trees; the All-seeing Lord up on high who 

sees even the footprints of an antelope on a rock 

mass here on Earth… You are the one who does 

not hesitate to respond to our call. You are the 

cornerstone of peace. 

Native American Prayer for Peace 

Oh Great Spirit of our Ancestors, I raise my pipe 

to you. To your messengers the four winds, and 

to Mother Earth who provides for your children: 

Give us the wisdom to teach our children to love, 

to respect, and to be kind to each other so that 

they may grow with peace of mind. Let us learn 

to share all good things that you provide for us on 

this Earth. 

Shinto Prayer for Peace 

Although the people living across the ocean 

surrounding us are all our brother and sister, why 

are there constant troubles in this world? 

Why do winds and waves rise in the oceans 

surrounding us? I only earnestly wish that the 

wind will soon puff away all the clouds which are 

hanging over the tops of mountains. 

Sikh Prayer for Peace 

God adjudges us according to our deeds, not by 

the coat that we wear. Know that Truth is above 

everything, but higher still is truthful living. 

Know that we attaineth God when we loveth, and 

only victory endures in consequences of which no 

one is defeated. 

Zoroastrian Prayer for Peace 

We pray to God to eradicate all the misery in the 

world: that understanding triumph over 

ignorance, that generosity triumph over 

indifference, that trust triumph over contempt, 

and that truth triumph over falsehood. 

 

 

 

 

Source: 

https://www.soulcenteroc.com/about/season-for-

non-violence
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A WORLDWIDE HISTORY OF MARRIAGE EQUALITY 

Same-sex couples can now legally marry in 17 

countries and similar laws are pending in another 

three. In the United States, where 36 states—plus 

Washington DC—issue marriage licenses to 

same-sex couples, the Supreme Court will shortly 

release a decision which could effectively legalise 

gay marriage nationally. Keri Phillips tracks the 

spread of gay marriage. 

Although the issue was being tested in the state 

courts in the US as early as 1970, the legal changes 

that would ultimately lead to the world’s first 

same-sex marriage law took place in Europe. In 

1989, Denmark became the first country to 

recognise same-sex unions through what were 

called 'registered partnerships'. Other 

Scandinavian and northern European countries 

followed suit. 

 

“I think there was just a big 

cultural conversation, and as 

more and more states started 

to allow same-sex couples to 

marry, the main kinds of 

images that we would see in 

the news media were happy, 

excited couples who were 

thrilled to be able to get 

married.”  

- Lee Badgett 
 

The Netherlands became the first country to 

introduce full legal marriage equality, according 

to Professor Lee Badgett, an economist at the 

University of Massachusetts, Amherst. 

‘First, couples who lived together got the same 

rights as unmarried heterosexual couples who 

lived together, and then they created a registered 

partnership status, and then that gradually 

evolved to have more and more of the rights and 

benefits of marriage. It ultimately meant that you 

couldn't really any longer say that you really had 

a good reason to treat gays differently. 

‘There was also big political effort, helped along 

the way by the need to form a coalition 

government. One of the leaders of the key parties 

was an openly gay man who insisted that a pledge 

to enact marriage equality was put into the 

coalition agreement. So everything was aligned in 

2001 to make this to happen first in the 

Netherlands.’ 

Twelve of the further 15 countries that have 

legalised same-sex marriage since then are in 

Europe and include Spain and France, where 

religious opposition through the Catholic Church 

was strong. Both countries already had an 

alternative status for same-sex couples and 

marriage equality was also part of the Socialist 

Party’s platform in each nation. Although there 

was a bitter fight over the issue in France, 

ultimately Socialist governments legalised same-

sex marriage in both places (Spain in 2005, France 

in 2013). 

In the United States, the roots of the campaign 

for marriage equality go back further than the 

first legal challenges in the 1970s, says William 

Eskridge, professor of Jurisprudence at Yale Law 

School. 

‘Well, culturally you can see stirrings of marriage 

equality as early as the 1950s, when lesbian and 

gay couples, some of them long lasting and some 

of them raising children, began to form. Some of 

them—a very small minority, admittedly—

aspired toward legal recognition of their unions, 

which in the 1950s and the 1960s was at best a 

pipe dream, and at worst a delusion.’ 

In the 1970s, however, after the famous Stonewall 

riots of 1969, lesbian and gay couples became 

much more open. More of them came out of the 



Nonviolence News I February – March 2018                                                    14 
 

closet not just as lesbian and gay individuals, but 

also as committed partners. 

Same-sex marriage activists scored their first 

significant legal success in the state of Hawaii in 

1993 when the Hawaii Supreme Court suggested 

in the case of Baehr v Lewin that the denial of 

marriage to same-sex couples might be sex 

discrimination, forbidden under the Hawaii 

constitution. 

The success of the Hawaii case generated a 

nationwide backlash against marriage equality, 

which culminated in 1996 with the adoption—by 

a huge, bipartisan congressional majority—of the 

Defence of Marriage Act. This law protected 

states against recognition of same-sex unions and 

locked in the permanent exclusion of lesbian and 

gay married couples from spousal obligations and 

benefits in the federal laws and regulations. 

As in Australia, American family and marriage 

law exists on both the state and the federal level. 

In the years following the US Defence of Marriage 

Act, although most states passed constitutional 

amendments against same-sex marriage, many, 

like California and Vermont, also passed bills 

recognising the ongoing committed relationships 

of gay and lesbian couples. 

A seismic shift occurred in 2003, when the 

highest court in Massachusetts decided that it 

was unconstitutional for the state to keep same-

sex couples from marrying. Since the first 

marriages in Massachusetts in 2004, the US battle 

over marriage equality has taken place at the state 

level, with judgments in state supreme courts, 

bills passed in state parliaments and changes to 

state constitutions, sometimes through citizen-

initiated referendums. 

In 2009, the US Supreme Court began hearing a 

number of law suits and ultimately, in 2013, 

struck down a significant part of the Defence of 

Marriage Act, although it stopped short of 

determining whether gay Americans had a 

constitutional right to marry. 

After that Supreme Court decision, couples and 

their lawyers filed lawsuits across the country. 

Courts began to rule that they could not see any 

reason to keep same-sex couples from getting 

married and that therefore it was 

unconstitutional to treat same-sex couples 

differently. 

As a result, by October, 2014, the number of states 

that allowed same-sex couples to marry doubled, 

rising from about 15 to 30. Ultimately, however, 

some appeals courts decided to uphold some 

states’ bans on same-sex marriage. At that point, 

the US Supreme Court agreed to hear appeals 
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against such bans in Kentucky, Ohio, Michigan 

and Tennessee. 

Oral arguments were heard in April and a 

decision is expected later this month. If, as 

expected, the court finds bans on same-sex 

marriage unconstitutional, it will effectively 

legalise it nationally. 

In the background to this long legal process, 

there have been enormous social and cultural 

changes in the US. 

‘When I look at what's been happening and the 

things that seem to make a big difference, some 

are clear-cut, like in 2012 when President Obama 

announced his support for same-sex couples 

having the right to marry,’ says economist Lee 

Badgett. ‘That kind of leadership and his example 

really was a game-changer I think. LGBT people 

in the US are also much more visible; there are 

lots more characters on television shows, there 

are many more famous people coming out who 

are public figures. 

‘I think there was just a big cultural conversation, 

and as more and more states started to allow 

same-sex couples to marry, the main kinds of 

images that we would see in the news media were 

happy, excited couples who were thrilled to be 

able to get married. Those people have families 

and they have neighbours and they have co-

workers, and when people saw them get married 

sometimes literally right there at their wedding 

ceremonies, I think it just got harder to think that 

this is something that's going to bring down 

civilisation.’ 

Public opinion polls show that a majority of 

Americans believe that lesbian and gay couples 

who want to get married ought to have the same 

rights as straight couples, although about a third 

of the country is opposed. There is also marked 

regional variation. In the Deep South, for 

example, the numbers do not reflect the national 

figures. 

‘I’d also make a generational point,’ says William 

Eskridge, ‘and I'm sure this is true for Australia as 

well. Older Americans tend to be unenthusiastic 

about marriage equality—divided. Americans 

under the age of 35 are overwhelmingly either in 

favour of marriage equality or okay with it. That's 

a phenomenon that has driven a remarkable 

about face in American public opinion. Younger 

Americans are overwhelmingly unimpressed with 

the arguments opposing equal treatment for 

lesbian and gay committed couples.’ 

Ireland recently became the first country to 

legalise same-sex marriage by popular vote. 

‘For me the main issue was the relationship 

between culture and politics and society,’ says 

Professor Tom Inglis, a sociologist at University 

College Dublin. ‘Irish culture has changed over 

the past decade or so and people are no longer 

bound by or fearful of church teaching. They are 

willing to make up their own minds as to what is 

right and wrong independent of the dictates of 

the church. 

‘That's not to say that the church is not a 

meaningful institution in the lives of Catholics, 

but it is at a level of a cultural heritage. People 

still like the feel of the church, particularly when 

it comes to ceremonies such as baptism, 

confirmations, marriages, funerals and so forth. 

‘Politicians no longer feel it is necessary to be 

card-carrying Catholics in order to get elected. 

Most politicians didn't actively take part for a yes 

vote or for a no vote. They stood on the sidelines 

and it was the same thing, actually, within the 

Catholic Church. Those priests with a younger 

congregation did not want to alienate those 

people by coming out with a strong exhortation 

to vote no. It was also a very civilised debate. 

There wasn't any attempt to denigrate 

homosexuality.’ 

Source: http://www.abc.net.au/ 
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LOVE IS LOVE: AUSTRALIA VOTES “YES”
In Australia, support for marriage equality is 

strong. A Crosby Textor poll commissioned by 

Australian Marriage Equality a year ago found 

that 72 per cent of Australians want same-sex 

marriage legalised. Given this level of support and 

the ease with which marriage equality was 

legislated for in countries similar to Australia—

New Zealand, Canada and the UK—why hasn't it 

happened here? 

In 2004, it became a matter of public debate, 

sparked by reform in Canada, where Australian 

same-sex couples had begun to marry in 2003. On 

return to Australia, they asked the courts to 

recognise their overseas marriages. John Howard, 

then prime minister, saw this is as a danger to the 

traditional institution and his government 

introduced the Marriage Legislation Amendment 

Bill, incorporating the words —‘the union of a 

man and a woman to exclusion of all others’—

into the Marriage Act and the Family Law Act. At 

the time, the Labor Party supported the 

amendments. 

‘The centre left of Australian politics was slow to 

pick up on marriage equality as an important 

issue,’ explains Rodney Croome, the national 

director of Australian Marriage Equality. ‘It 

wasn't until 2011 that the Labor Party changed its 

policy to support same-sex marriage and, even 

then, a conscience vote was allowed for MPs, 

which really, in terms of centre left parties in the 

western world, is unprecedented. I think the 

difference in Australia is that there is a minority 

of MPs in the Labor Party who are staunchly 

Catholic and are holding the party back on this 

issue.’ 

At the beginning of June, Opposition Leader Bill 

Shorten introduced a private member’s bill in the 

House of Representatives which would amend 

the Marriage Act, replacing the words ‘man and 

woman’ with the term ‘two people’. Shorten has 

offered to withdraw his marriage equality bill if 

the Liberal Party introduces its own. 

Australia has taken a decisive step towards 

legislating marriage equality by Christmas after 

61.6% of voters in an unprecedented national 

postal survey approved a change to the law to 

allow couples of the same sex to marry. 

Australia’s parliament has legislated for marriage 

equality, passing a bill almost unanimously to 

allow two people, regardless of sex, to marry. 

The House of Representatives passed a cross-

party bill after an unprecedented national postal 

survey gave unstoppable momentum to legislate 

the historic social reform. Australia, which 

changed the law in 2004 to say that marriage is 

only between a man and a woman, now becomes 

the 25th country to recognise same-sex marriage. 

The lower house passed marriage equality with 

almost all members of the governing Liberal-

National Coalition joining Labor, the Greens, and 

crossbench MPs in a free vote to pass the bill 

which cleared the Senate last week without 

amendment. 

“We’ve voted today for equality, for love, it’s time 

for more marriages, more commitment, more 

love, more respect. This is Australia: fair, diverse, 

loving and filled with respect.” 

 - Prime Minister Malcolm Turnbull 

 

Source: https://www.theguardian.com/australia-

news/2017/dec/07/marriage-equality-law-passes-

australias-parliament-in-landslide-vote 

https://www.theguardian.com/australia-news/2017/dec/07/marriage-equality-law-passes-australias-parliament-in-landslide-vote
https://www.theguardian.com/australia-news/2017/dec/07/marriage-equality-law-passes-australias-parliament-in-landslide-vote
https://www.theguardian.com/australia-news/2017/dec/07/marriage-equality-law-passes-australias-parliament-in-landslide-vote
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AUSTRALIAN ABORIGINAL HISTORY

“The very ink with which all history is written is 

merely fluid prejudice.” 

- Mark Twain 

Since the European invasion of Australia in 1788, 

the Aboriginal people have been oppressed into a 

world unnatural to their existence for thousands 

of years. First came the influx of the strangers 

who carried with them diseases, which decimated 

the immediate population of the Sydney tribes. It 

is estimated that over 750,000 Aboriginal people 

inhabited the island continent in 1788. The 

colonists were led to believe that the land was 

terra nullius (‘no one’s land’), which Lt James 

Cook declared Australia to be in 1770 during his 

voyage around the coast of Australia. 

 

“… they were so ignorant they thought there was 

only one race on the earth and that was the white 

race. So when Captain Cook first came, when 

Lieutenant James Cook first set foot on Wangal 

land over at Kundul which is now called Kurnell, he 

said oh lets put a flag up somewhere, because these 

people are illiterate, they’ve got no fences. They 

didn’t understand that we didn’t need fences … that 

we stayed here for six to eight weeks, then moved 

somewhere else where there was plenty of tucker 

and bush medicine and we kept moving and then 

come back in twelve months’ time when the food 

was all refreshed …”1 

- the late Aunty Beryl Timbery Beller 

 

It would not be an exaggeration to claim that the 

Island continent was owned by over 400 different 

nations at the time of this claim by Cook. When 

the first fleet arrived in Sydney Cove it is said that 

Captain Philip was astounded with the theory of 

Cook’s terra nullius, saying “Sailing up into 

Sydney cove we could see natives lining the shore 

shaking spears and yelling.” 

 

The Occupants of the Land 

For thousands of years prior to the arrival of 

Europeans, northern Sydney was occupied by 

different Aboriginal clans.  Living primarily along 

the foreshores of the harbour, they fished and 

hunted in the waters and hinterlands of the area, 

and harvested food from the surrounding bush. 

Self-sufficient and harmonious, they had no need 

to travel far from their lands, since the resources 

about them were so abundant, and trade with 

other tribal groups was well established. Moving 

throughout their country in accordance with the 
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seasons, people only needed to spend about 4-5 

hours per day working to ensure their survival. 

With such a large amount of leisure time 

available, they developed a rich and complex 

ritual life – language, customs, spirituality and 

the law – the heart of which was connection to 

the land. 

European Discovery and Arrival 

The arrival of Lt James Cook in 1770 marked the 

beginning of the end for this ancient way of life. 

Cook’s voyage of exploration had sailed under 

instructions to take possession of the Southern 

Continent if it was uninhabited, or with the 

consent of the natives if it was occupied. Either 

way, it was to be taken. Upon his arrival, Lt Cook 

declared the land he called New South Wales to 

be the property of Britain’s King George III, and 

ignored the inconvenient fact that the land was 

already well populated. His failure to even 

attempt to gain the 

consent of the 

natives began the 

legal fiction that 

Australia was 

waste and 

unoccupied. 

Cook was followed 

soon enough by the 

arrival of the First 

Fleet, in January of 

1788, under the 

command of 

Captain Arthur 

Phillip, whose 

mission was to 

establish a penal 

colony and take 

control of Terra 

Australia for settlement. 

 

“We found the natives tolerably numerous as we 

advanced up the river, and even at the harbour’s 

mouth we had reason to conclude the country 

more populous than Mr Cook thought it. For on 

the Supply’s arrival in the [Botany] bay on the 18th 

of the month they assembled on the beach of the 

south shore to the number of not less than forty 

persons, shouting and making many uncouth 

signs and gestures. This appearance whetted 

curiosity to its utmost, but as prudence forbade a 

few people to venture wantonly among so great a 

number, and a party of only six men was observed 

on the north shore, the governor immediately 

proceeded to land on that side in order to take 

possession of this new territory and bring about an 

intercourse between its new and old masters.” 

- Watkin Tench, January 1788 

 

The first act of land ownership by Europeans 

came within four days of arrival when a group of 

men from the HMS Sirius went ashore to clear 

land to gain access to fresh water. By 26 January, 

the First Fleet had found its way to Sydney Cove 

and landed there on the harbour. 

 

Aboriginal Life Through European Eyes 

The early Europeans took a dim view of the 

Aboriginal way of life when first they 

encountered it. 

This excerpt is taken from the diary of Watkin 

Tench, an officer in the First Fleet: 

 



Nonviolence News I February – March 2018                                                  19 
 

“It does not appear that these poor creatures have 

any fixed Habitation; sometimes sleeping in a 

Cavern of Rock, which they make as warm as a 

Oven by lighting a Fire in the middle of it, they will 

take up their abode here, for one Night perhaps, 

then in another the next Night. At other times (and 

we believe mostly in Summer) they take up their 

lodgings for a Day or two in a Miserable Wigwam, 

which they made from Bark of a Tree. There are 

dispersed about the woods near the water, 2, 3, 4 

together; some Oyster, Cockle and Muscle (sic) 

Shells lie about the Entrance of them, but not in 

any Quantity to indicate they make these huts 

their constant Habitation. We met with some that 

seemed entirely deserted indeed it seems pretty 

evident that their Habitation, whether Caverns or 

Wigwams, are common to all, and Alternatively 

inhabited by different Tribes.” 

 

Kinship with the Land 

For Aboriginal people and, in this instance, the 

clans living on the northern shores of Sydney, 

nothing could have been further from the truth. 

What the early colonists never understood, and 

perhaps what many Australians are only now 

beginning to grasp, was that the Aboriginal 

lifestyle was based on total kinship with the 

natural environment. Wisdom and skills 

obtained over the millennia enabled them to use 

their environment to the maximum. For the 

Aboriginal people, acts such as killing animals for 

food or building a shelter were steeped in ritual 

and spirituality, and carried out in perfect 

balance with their surroundings. 

 

… from time immemorial, we believe as Aboriginal 

people, Australia has been here from the first 

sunrise, our people have been here along with the 

continent, with the first sunrise. We know our land 

was given to us by Baiami, we have a sacred duty 

to protect that land, we have a sacred duty to 

protect all the animals that we have an affiliation 

with through our totem system …1 

- Jenny Munro, Wiradjuri nation 

 

Food was abundant, as was fresh water and 

shelter. Everything needed for a fruitful, healthy 

life was readily available. It was not to remain so. 

The British arrival brought armed conflict and a 

lack of understanding, which heralded the 

demise of the northern Sydney clans, along with 

the other peoples of the Sydney basin – the 

Dharawal to the south and the Dharug to the 

west. Food shortages soon became a problem. 

The large white population depleted the fish by 

netting huge catches, reduced the kangaroo 

population with unsustainable hunting, cleared 

the land, and polluted the water. As a result, the 

Aboriginal people throughout the Sydney Basin 

were soon close to starvation. 

 

Disease and Devastation 

Disease struck a fatal and extensive blow to the 

Aboriginal people, who until that point had been 

isolated for thousands of years from the diseases 

that had raged through Europe and Asia. They 

had no resistance to the deadly viruses carried by 

the sailors and convicts such as smallpox, syphilis 

and influenza. In less than a year, over half the 

indigenous population living in the Sydney Basin 

had died from smallpox. The region, once alive 
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with a vibrant mix of Aboriginal clans, now fell 

silent. 

“Every boat that went down the harbour found 

them lying dead on the beaches and in the caverns 

of the rocks… They were generally found with the 

remains of a small fire on each side of them and 

some water left within their reach.” 

- Lieutenant Fowell, 1789 

The colonists had destroyed within six months a 

way of life that had outlasted British history by 

tens of thousands of years, and the people soon 

realised that the trespassers were committed to 

nothing less than total occupation of the land. 

To most settlers, the Aboriginal people were 

considered akin to kangaroos, dingoes and emus, 

strange fauna to be eradicated to make way for 

the development of farming and grazing. 

 

“I have myself heard a man, educated, and a large 

proprietor of sheep and cattle, maintain that there 

was no more harm in shooting a native, than in 

shooting a wild dog. I have heard it maintained by 

others that it is the course of Providence, that 

blacks should disappear before the white, and the 

sooner the process was carried out the better, for 

all parties. I fear such opinions prevail to a great 

extent. Very recently in the presence of two 

clergymen, a man of education narrated, as a good 

thing, that he had been one of a party who had 

pursued the blacks, in consequence of cattle being 

rushed by them, and that he was sure that they 

shot upwards of a hundred. When expostulated 

with, he maintained that there was nothing wrong 

in it, that it was preposterous to suppose they had 

souls. In this opinion he was joined by another 

educated person present.” 

- Bishop Polding, 1845 

 

And though a guerrilla war had been mounted 

against the British during the early years of the 

colony, the eradication, for the most part, had 

been easy. Smallpox had destroyed over half the 

population and those not ravaged by disease were 

displaced when land was cleared for settlements 

and farms. Dispossessed of the land that had 

nourished them for so long, the Aboriginal people 

became dependent on white food and clothing. 

Alcohol, used as a means of trade by the British, 

served to further shatter traditional social and 

family structures. 

European civilisation devastated, in what 

amounts to the blink of an eye, an incomparable 

and ancient people. Because the vast majority of 

clans living in the Sydney Basin were killed as a 

result of the 1788 invasion, the stories of the land 

have been lost forever. Much of what we do know 

about the northern Sydney clans must be gleaned 

from their archaeological remains. Middens, 

shelters, engravings and art remnants of 

indigenous life are prolific throughout the region, 

but no one remains to reveal their particular 

meanings or ancient significance. No one remains 

to bring the archaeology truly alive. 

 

Source: 

http://www.aboriginalheritage.org/history/ 



Nonviolence News I February – March 2018                                                 21 
 

AUSTRALIAN ABORIGINAL CULTURE 

Aboriginal culture dates back as far as between 

60,000 to 80,000 years.  This is when Aborigine’s 

first settled in Australia.  The first evidence of 

Aboriginal ethos or philosophy is evident in the 

still visible rock art which dates back more than 

20,000 years. 

Ochres were used to paint on rocks.  

Archaeologists have been able to date remains 

and findings as far back as 40,000 to 60,000 years 

from discoveries of primal campsites. 

There is no written language for Australian 

Aboriginal People so in order to convey their 

important cultural stories through the 

generations it is portrayed by symbols/icons 

through their artwork. 

It is imperative to pass on information to preserve 

their culture. Indigenous art is centered on story 

telling. It is used as a chronical to convey 

knowledge of the land, events and beliefs of the 

Aboriginal people. 

The use of symbols is an alternate way to writing 

down stories of cultural significance, teaching 

survival and use of the land. The interpretations 

of the iconography differ depending on the 

audience. 

Aboriginal Rock Art 

When being told to children it would take on a 

simpler form highlighting the educational and 

behavioural aspect.  There can be a combination 

of information and moral teachings behind the 

story.  The children are taught right from wrong 

and the consequences of good and bad behaviour.  

 

The stories, however would be interpreted at a 

very different and higher level form when 

teaching to initiated elders. 

Although Australian Aboriginals have been using 

ochres as body paint, on bark and rocks for tens 

of thousands of years it was not until the 1930’s 

that the first paintings were done. 

These were not done in ochre or in dot art but in 

water colour at the Hermannsburg mission near 

Alice Springs.  

They illustrated desert landscapes.  The first 

exhibition was in 1937 by the most famous of the 

first aboriginal watercolour painters, Albert 

Namatjira. His exhibition was held in Adelaide. 

Up until the early 1970s artists mainly used 

watercolours.  Ochre and bark paintings were 

starting to become available to non-indigenous 

admirers and at Ernabella mission in 1948 an art 

and craft centre was founded. 

Traditionally paintings by Aboriginals were 

drawn on rock walls, ceremonial articles, as body 

paint and most significantly drawn in dirt or sand 

together with songs or stories.  Artwork we see 

today on canvas and board commenced merely 50 

years ago. 

In 1971, a school teacher named Geoffrey Bardon 

was working with Aboriginal children in 

Papunya, near Alice Springs.  He noticed whilst 

the Aboriginal men were telling stories they 

would draw symbols in the sand. 

He encouraged them to paint the stories onto 

canvas and board.  This began the famous 

Aboriginal art movement. It was a major jump for 

indigenous people to start painting their stories 

onto western facades which was a very foreign 

concept to them. 

Since then Australian Aboriginal Art has been 

identified as the most exciting contemporary art 

form of the 20th Century. Aboriginal Artists need 

permission to paint particular stories. 
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They inherit the rights to these stories which are 

passed down through generations within certain 

skin groups. An Aboriginal artist cannot paint a 

story that does not belong to them through 

family. 

Aboriginal artist Tarisse King 

Tarisse was handed down the Earth Images style 

to paint by her father, William King Jungala. It is a 

macro view of land around the small remote town 

of Katherine, the area where her Gurindji tribe 

once inhabited. 

 

Creation Law is the heart of Aboriginal culture 

and consequently for Aboriginal art.  It sets down 

the Dreaming which provides the identity for 

Aboriginal people and their association or link to 

the land. 

Dreamtime or Jukurrpa and Tingari (the term 

varies according to their particular local 

language) is the translation of the Creation of 

time for the Aboriginal People.  Most Aboriginal 

Artists paint facets of their Dreaming which 

forms a share of their inheritance and identity. 

Many people believe that dots were used to hide 

information from white men when the Aboriginal 

people became afraid that they would be able to 

see and understand their sacred, private 

knowledge.  The dots were used to obscure the 

secret symbols or iconography underneath. 

Aboriginal art differs in character and style 

depending from which region the artist is from 

and what language is spoken.  Most 

contemporary art can be recognised from the 

community where it was created. 

Australian Indigenous artwork 

Much more than just dots, the patterns and 

symbols can mean different things to different 

people from different regions of the country. 

 

The use for ochre paints is marked in Arnhem 

Land and east Kimberley. Materials (colours) 

used for Aboriginal art was originally obtained 

from the local land. Ochre or iron clay pigments 

were used to produce colours such as white, 

yellow, red and black from charcoal. 

Other colours were soon added such as smokey 

greys, sage greens and saltbush mauves. 

During the mid 1980’s with more Aboriginal 

women artists, appeared on the scene and a wider 

range of modern colours were chosen and bright 

desert paintings started to arrive on the market. 

Choice of colour continues to be an identify of 

style in many communities; Papunya Tula, part of 

the western desert art movement is known for its 

use of soft earth colours whilst many other 

Western Desert Communities opt for strong 

primary colours. 

The styles vary dramatically even within regions 

and there is certainly no hard rule here as can be 

seen in many of Papunya’s artworks that don’t 

necessarily follow this thinking. 

Other artistic variations pinpoint more closely to 

specific communities. Again, the styles can vary 

significantly within communities as well, 
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although many become “well known” for a 

particular style of art. 

A very popular style adopted by artists painting 

from an aerial view. Many Indigenous artists 

imagine themselves hovering over the land 

(country) observing both the natural and 

metaphysical forms or markings of the landscape. 

This characteristic style is quite popular and has 

led to some incredible works being produced. 

Knowledge of water sources and locations of bush 

tucker are drawn onto these maps. 

Songlines or Dreaming tracks laid down in the 

Creation time by the spirit Ancestors are also laid 

down by the artist. These bird’s eye views are 

characteristic of a hunter and gatherer society. 

They read the earth surface closely for signs of 

life, for tracking animals and recognising recent 

events. 

May 2007 saw the first piece of indigenous art 

sold for more than $1 million. It was achieved by 

Emily Kame Kngwarreye’s work ‘Earth’s Creation’ 

also sold in 2007 to a private buyer for $1.056 

million. 

First Million Dollar Aboriginal Artwork 

 

The same year in July of one of Clifford Possum 

Tjapaltjarri’s acclaimed work ‘Warlugulong “map 

series” reached $2.4 million. 

Aboriginal Art is equally at home in both galleries 

and museums. The Australian Aboriginal is 

arguably the most successful and certainly the 

longest surviving culture in human history.  

It is complex and focused on long term survival in 

the most hostile of environments.  It has deep 

knowledge, spiritual, cultural and practical 

survival teachings.  

Aboriginal Art reflects the earliest period of this 

ancient culture; it has both artistic and 

anthropological merit. This is one of the reasons 

it is so special and important. 

Contemporary Aboriginal art has been an 

incentive for remote Aboriginal communities, in 

many places being the only business in small 

communities providing significant income to 

Aboriginal families. 

The art movement has helped to strengthen 

culture in Aboriginal society by reinforcing the 

values of traditional knowledge, which forms the 

basis of Aboriginal art. 

Now there is much Aboriginal art being produced 

in hundreds of remote communities around 

Australia and by urban Aboriginal artists. 

Supporting Aboriginal art has a secondary effect 

in supporting the language and culture of 

Indigenous families who chose to live in remote 

locations linked to their own ancestral lands. 

These groups are the largest contributors to art 

works seen in galleries and museums around the 

country. 

Aboriginal art has brought about a revival of their 

culture in many ways.  It has substantially 

knocked down barriers of prejudice and 

misunderstanding on the part of westerners. 

Our admiration of Indigenous art and our 

readiness to pay for it has helped Aboriginal 

people financially and most importantly given 

them a place of respect, standing and greater 

confidence. 

It has revitalised young Aboriginal’s appreciation 

and understanding of their culture through the 

teachings of the elders through this medium. 

Westerners admire the outstanding beauty and 

meaning of Aboriginal art which has completely 

changed relationships between the people and 

has helped build stronger bridges of 

understanding. 

 

Source: https://www.aboriginal-art-

australia.com/aboriginal-art-library/the-story-of-

aboriginal-art/
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GOVERNMENT POLICY IN RELATION TO ABORIGINAL 

PEOPLE 

Since the European invasion until very recently, 

government policy relating to Aboriginal people 

has been designed and implemented by non-

Aboriginal people. The common justification for 

most policies for Aboriginal people was that they 

were ‘for their own good’. There have been 

policies of protection, assimilation, self-

determination and reconciliation. It is now clear 

that none of these policies have actually made the 

condition of Australia’s Aboriginal and Torres 

Strait Islander peoples any better than it was 

prior to the invasion. 

When the six Australian colonies became a 

Federation in 1901, white Australia believed that 

the Aboriginal people were a dying race and the 

Constitution made only two references to them. 

Section 127 excluded Aboriginal and Torres Strait 

Islander people from the census (although heads 

of cattle were counted) and Section 51 (Part 26) 

gave power over Aboriginal people to the states 

rather than to the federal government. This was 

the situation until the referendum of 1967 when 

an overwhelming majority of Australians voted to 

include Aboriginal people in the census of their 

own country. The referendum finally recognised 

Aboriginal people as citizens in their own land. 

In 1902, women in NSW were granted the right to 

vote, but this did not apply to Aboriginal women. 

And when compulsory voting was introduced in 

NSW in 1929, Aboriginal people were still 

excluded under the Commonwealth Electoral Act 

1918. In 1962, the Federal government gave 

Aboriginal people the optional right to vote. State 

laws, however, still classified ‘natives’ as ‘wards of 

the state’ and as such they were denied the right 

to vote in state elections. 

In 1881, George Thornton MLC was appointed the 

first NSW Protector of Aborigines. Under the 

NSW Aborigines Protection Act 1909, this 

position was abolished and replaced by the 

Aborigines Protection Board. This became the 

NSW Aborigines Welfare Board in 1943. The 

board administered government policy, dictating 

where Aboriginal people could live and work, 

their freedom of movement, their personal 

finances and their child rearing practices. 

The NSW Aborigines Welfare Board controlled 

Aboriginal lives until the 1960s, pursuing policies 

that are now acknowledged as having 

contributed to the destruction of Aboriginal 

families and society by separating children from 

their parents. These children became known as 

‘the stolen generations’ and are still searching for 

their families. They now number between 15,000 

and 20,000 in NSW alone. During World War I, 

around 500 Aboriginal people enlisted in the 

armed forces. During this time, the state 

government continued to remove Aboriginal 

children from their families, including youngsters 

whose fathers were serving overseas. 

 
An official commemoration and wreath-laying for 

Aboriginal servicemen held at the ANZAC War 

Memorial, Hyde Park, with the Governor’s Rolls 

Royce in the background, c1969 (Mitchell Library, 

State Library of NSW – APA 31662) 
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The NSW Aborigines Protection Act subsumed 

previous legislation, including the 1867 law 

prohibiting alcohol being sold to Aboriginal 

people. It also provided for Aboriginal people of 

‘mixed blood’ to be issued with ‘certificates of 

exemption’, releasing them from the provisions of 

the Aborigines Protection Act and its regulations. 

These certificates, commonly known as ‘dog tags’, 

came at a price as individuals were forced to 

relinquish family connections. They were not 

allowed to visit their own families and were 

gaoled if caught doing so. Many of those who 

travelled to Sydney needed an exemption 

certificate to allow them to work. When they 

wanted to return home for family business like 

funerals, they had to get written permission from 

the manager of the station or mission to do so. 

The welfare board saw the increase in the number 

of certificates issued as proof of the success of its 

assimilation policy. 

The board’s policy was based on a belief that 

‘protection’ of Aboriginal people would lead to 

their ‘advancement’ to the point where they 

would eventually fit into the white community. 

Protection and segregation policies were 

enforced until the 1940s, when they were 

replaced with policies of assimilation and 

integration. Features of the administration of the 

board included the implementation of the 

assimilation policy, and, from the early 1950s, the 

movement of Aboriginal people to Aboriginal 

Stations where they could be prepared for 

absorption into the general community. 

The policy of assimilation meant individual 

families were persuaded to share the life in the 

towns with whites. Earlier government policies 

had relocated Aboriginal people from their 

homelands to reserves, known as stations or 

missions. The assimilation policy aimed at 

breaking up these reserves and ‘encouraging’ 

people to give up seasonal and casual work, 

replacing this with regular work for wages (which 

remained unequal). The stations were considered 

as ‘stepping-stones to civilisation’. 

The Aborigines Welfare Board of NSW consisted 

of 11 members, and by 1943, two positions were 

designated for Aboriginal people, one ‘full-blood’ 

and one having ‘a mixture of Aboriginal blood’. 

An amendment to the Aborigines Protection Act 

in 1911 established Kinchela Boys Home and 

Cootamundra Girls Home for Aboriginal children 

removed from their families. In these homes, 

Aboriginal children were taught farm labouring 

and domestic work, many of them ending up as 

servants in the houses of wealthy Sydney 

residents. 

While espousing the benefits of assimilation to 

Aboriginal people, the assimilation policy still 

denied their basic rights, even in the 1960s. It 

stopped them from raising their own children, 

stopped freedom of movement, having access to 

education, receiving award wages, marrying 

without permission, eating in restaurants, 

entering a pub, swimming in a public pool or 

having the right to vote. 

The Aborigines Act of 1969 abolished the NSW 

Aborigines Welfare Board and Aboriginal 

children then became wards of the state. The 

welfare board’s functions in thus area were 

transferred to the Department of Child Welfare 

and Social Welfare. This later became the 

Department of Youth and Community Services, 

which created the NSW Directorate of Aboriginal 

Welfare. In 1975, the Commonwealth 

Government took over many of the functions and 

records of the Directorate of Aboriginal Welfare, 

which then became the Aboriginal Services 

Branch. The department’s name was changed in 

1988 to Family and Community Services and in 

1995 to Community Services. 

The NSW Land Rights Act 1983 was another 

important milestone. The dispossession of 

Aboriginal people from their land is 

acknowledged in the Act’s preamble, which 

states: 

• Land in the State of New South Wales was 

traditionally owned and occupied by Aborigines: 

• Land is of spiritual, social, cultural and 

economic importance to Aborigines; 
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• It is fitting to acknowledge the importance 

which land has for Aborigines and the need for 

Aborigines of land: 

• It is accepted that as a result of past government 

decisions the amount of land set aside for 

Aborigines has been progressively reduced 

without compensation. 

A three-tiered system of Aboriginal Land 

Councils (state, regional and local) was 

established under this legislation. In 2000, the 

Metropolitan Local Aboriginal Land Council’s 

offices were located at the ‘Day of Mourning’ Site 

in Elizabeth Street but have since moved to 

Redfern  The NSW Aboriginal Land Council’s 

head office is located at Parramatta. There are 120 

local Aboriginal land councils in NSW and 13 

regional land councils. 

The NSW Department of Aboriginal Affairs 

(DAA) was formed on 4 April 1995 (replacing the 

former Office of Aboriginal Affairs) and is 

recognised as the leading advocate and 

representative voice of Aboriginal affairs at both 

state and community level. The rhetoric has 

shifted to one of encouraging partnerships with 

the Aboriginal community and NSW 

Government service providers. The functions of 

DAA are determined by the Minister for 

Aboriginal Affairs and conform to the directions 

and requirements of the NSW Government.  

On a national level, the Aboriginal and Torres 

Strait Islander Commission (ATSIC) was 

Australia’s national policy making and service 

delivery agency for Aboriginal and Torres Strait 

Islander people from 1900 to 2005. ATSIC was an 

independent Commonwealth authority 

established under the ATSIC Act passed in 

November 1989. ATSIC had offices in all States 

and Territories and advised the Minister for 

Aboriginal and Torres Strait Islander Affairs, 

while delivering programs to Aboriginal and 

Torres Strait Islander people. 

In relation to the past administration of 

Aboriginal affairs, it should be recognised that 

Aboriginal people have continuously resisted the 

imposition of much of this government 

legislation. The official records reflect this 

opposition and contain letters written by 

Aboriginal people seeking to recover their land, 

to receive the right to vote, to have their children 

returned, to receive citizenship rights and so on. 

 

Source:  

http://www.sydneybarani.com.au/sites/governme

nt-policy-in-relation-to-aboriginal-people
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FACE THE FACTS: ABORIGINAL AND TORRES STRAIT 

ISLANDER PEOPLES 

Aboriginal and Torres Strait Islander peoples 

have a unique place in Australia as the original 

inhabitants of the land. Face the facts Aboriginal 

and Torres Strait Islander People stats 

Across the country, many individuals and 

communities maintain strong connections to 

their culture, language and traditional lands, 

while also contributing to the environmental 

management, economic development and 

cultural identity of our nation. 

Aboriginal and Torres Strait Islander peoples 

hold distinctive rights as Australia’s First Peoples, 

set out in international law. 

And in 2009, Australia gave its formal support to 

the United Nations Declaration on the Rights of 

Indigenous Peoples, a ground-breaking 

document that seeks to reset relationships 

between indigenous peoples and governments 

around the globe. 

However, despite some improvements in recent 

years, Aboriginal and Torres Strait Islander 

people continue to be one of the most vulnerable 

groups in Australia. 

In 2011, almost 670 000 Aboriginal and Torres 

Strait Islander people were living in Australia; 

around 3 per cent of the Australian population. 

By 2031, it is estimated that this number will 

exceed one million, with Aboriginal and Torres 

Strait Islander people comprising 3.9 per cent of 

the population. 

One third (34.8 per cent) of Aboriginal and Torres 

Strait Islander people live in major cities; 43.8 per 

cent live in regional areas; 7.7 per cent live in 

remote areas; and 13.7 per cent live in very remote 

areas. 

In 2011, more than one in three Aboriginal and 

Torres Strait Islander people were under 15 years 

(36 per cent), compared with one-fifth of non-

Indigenous Australians. Almost 4 per cent of 

Aboriginal and Torres Strait Islander people were 

aged 65 years and over, compared with 14 per cent 

of non-Indigenous Australians. 

In 2011, 11 per cent of Aboriginal and Torres Strait 

Islander people spoke an Indigenous language at 

home. 

Key issues for Aboriginal and Torres Strait 

Islander Peoples 

In 2010-12, the average life expectancy of 

Aboriginal and Torres Strait Islander people was 

approximately ten years (10.6 years for men and 

9.5 years for women) less than that of non-

Indigenous Australians. Leading causes of death 

included heart disease, diabetes, respiratory 

disease and cancer. 

Just over half (52.2 per cent) of Aboriginal and 

Torres Strait Islander people aged between 15 and 

64 years were not employed in 2012-2013, 

compared with 24.4 per cent of non-Indigenous 

Australians. 

One in five Aboriginal and Torres Strait Islander 

women experienced physical violence in the 

previous 12 months, compared to 7 per cent of 

non-Indigenous women. Over the same period, 

Aboriginal and Torres Strait Islander women (12 

per cent) were three times more likely to 

experience sexual violence than non-Indigenous 

women (4 per cent). 

In 2008, half of all Aboriginal and Torres Strait 

Islander people aged 15 years and over had some 

form of disability.[11] In non-remote areas, 

Aboriginal and Torres Strait Islander people were 

one-and-a-half times more likely than non-

Indigenous adults to have a disability or a long-

term health condition. 

Around one in twelve Aboriginal and Torres 

Strait Islander adults are part of the Stolen 

Generations. In 2008, 8 per cent (26,900) of 

Aboriginal and Torres Strait Islander people aged 

15 years and over stated that they had been 

removed from their natural family. 35 per cent 

assessed their health as fair or poor and 39 per 
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cent experienced high or very high levels of 

psychological distress. 

 

The national imprisonment rate for Aboriginal 

and Torres Strait Islander adults is 15 times higher  

than that for non-Indigenous adults. In the 

December quarter of 2013, Aboriginal and Torres 

Strait Islander people comprised 28 per cent of 

Australia’s full-time adult prison population. 

There were approximately 250 Australian 

Indigenous languages spoken at the time of 

colonisation. However, a 2005 survey found that 

only 145 Indigenous languages are still spoken to 

some degree and less than 20 are considered to 

be “strong” and able to be spoken by all 

generations. 

Between 2005-07 and 2010-12, life expectancy for 

Aboriginal and Torres Strait Islander men 

increased by 1.6 years and by 0.6 years for women. 

Over the same period, 

the life expectancy 

gap between 

Aboriginal and Torres 

Strait Islander people 

and the rest of the 

Australian population 

reduced by 0.8 years 

for men and 0.1 years 

for women. 

In 2011, 53.9 per cent 

of Aboriginal and 

Torres Strait Islander 

people aged between 

20 and 24 years had 

attained a Year 12 or 

equivalent 

qualification, up from 

47.4 per cent in 

2006.[18] Higher 

levels of educational 

attainment are 

associated with better 

health outcomes. 

Between 2002 and 

2012, Aboriginal and 

Torres Strait Islander 

smoking rates 

dropped from 51 per cent to 41 per cent. 

The 2011 Census results show that health services 

currently employ 14.6 per cent of employed. 

Aboriginal and Torres Strait Islander people. 

Health services are the single biggest “industry” 

source of employment for Aboriginal and Torres 

Strait Islander people, expanding by almost 4,000 

places since 2006. 

Source: 

https://www.humanrights.gov.au/education/face

-facts/face-facts-aboriginal-and-torres-strait-

islander-peoples 
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THE FUTURE FOR AUSTRALIA’S ABORIGINAL PEOPLE 
My trip to the Kimberley has rekindled my 

interest in looking at what might be the case in 

2067 with respect to our Aboriginal people. I’m 

using the ‘A’ word rather than ‘indigenous’, for 

two reasons. The first is that in the Kimberley and 

later in Perth it became clear to me that we in the 

East use ‘indigenous’ because it embraces both 

Aboriginal people and Torres Strait Islanders, and 

somehow it has become the politically correct 

term. There are only a few thousand Torres Strait 

Islanders on the islands themselves, the great 

majority of the rest living in North Queensland, 

and seemingly happy to be called Aboriginal as 

well. The second is that Aboriginal people, at 

least in the remoter parts of W.A., want to be 

called ‘Aborigines/als’ or ‘blacks’. ‘Indigenous’,it 

was put to me. is ‘pissant Canberra talk’. 

How many Aboriginal people are there? About 

700,000. How many live in urban settings? About 

three quarters of them. Of the others, 9 per cent 

live in remote areas, and 15 per cent in very 

remote areas. In Western Australia, 24 per cent 

live in regional areas and 41 per cent live in 

remote areas. It is, on the whole, about the latter 

group, across Australia (but mostly in W.A., the 

Northern Territory and Queensland) where we 

find considerable media and political attention. 

You can find details of the distribution of the 

Aboriginal people here. 

While we hear much talk about ‘crisis’, it has to 

be asserted, again and again, that there have been 

huge improvements in the lives and conditions of 

Aboriginal people in the last fifty years, and there 

is no reason to suppose that this trend will come 

to a stop. Yes, everyone concerned with the issues 

of Aboriginal health, proportions in custody, 

domestic violence, education, and so on wants 

faster progress than we are seeing. But social and 

cultural changes occur slowly even after 

revolutions (which are political rather than 

social). What are the prospects for the future? 

What follows are my own 

thoughts about what 

might happen to those 

Aboriginal people in the 

‘remote’ areas. A visit to 

the Kimberley will 

emphasise to the visitor 

just what is meant by 

‘remote’. My ideas have 

been germinating over 

the last half-century, and 

I have written about 

these issues before, as 

here, though that issue 

was written five years 

ago. 

Let me say at once that I 

do not accept that the future of Australia’s 

Aboriginal people is something for them alone to 

work out. We are all citizens of our country, and 

its problems are our problems. We don’t accept, 

for example, that the problems in health are only 

for doctors, or that the shape and size of the 

military are only for high-ranking officers to sort 

out. We all have a stake in our country’s future, 

and in this area my views are as valid as anyone 

else’s, especially when they involve law-making 

and thus politics. Nonetheless, I put them 

forward modestly. I do not think I must have all 
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the right answers, and am interested in the 

arguments of other people. This is work in 

progress, not a definitive statement. 

First, in the long run, the outcome will be that 

Aboriginal Australians are simply Australians. All 

being well, all those councils and committees and 

government programs that have the ‘Aboriginal’ 

adjective in front of them will have gone. 

Aboriginal people are entitled to health services, 

education and social welfare because they are 

Australians, not because they are Aboriginals. 

Virtually all of them will have other ancestries 

apart from their Aboriginal heritage, and they 

will vary in how they respond to these heritages 

(as the rest of us do). They will work in all the 

fields that are available (as is the case now, 

though in smaller proportion now than will be 

the case in future). That makes me an 

‘assimilationist’, but I point out at once that the 

Australia of today is not at all the Australia of 

1950, or even 1967. The Australia of 2067 will be 

different again. In the progress of assimilation 

there is always an exchange of attitudes and 

behaviours. 

Second, and it follows a little from the first, I see 

no great point in ‘treaties’ or special ‘preambles’ 

to the Constitution. So much energy has been 

wasted on what the Constitution means that I see 

possible harm arising through later generations 

of lawyers and judges wrestling with what ‘we’ 

might have meant in the early 21st century. There 

is no Preamble to our Constitution other than 

these rather formal words: 

WHEREAS the people of New South Wales, 

Victoria, South Australia, Queensland, and 

Tasmania, humbly relying on the blessing of 

Almighty God, have agreed to unite in one 

indissoluble Federal Commonwealth under the 

Crown of the United Kingdom of Great Britain 

and Ireland, and under the Constitution hereby 

established: 

And whereas it is expedient to provide for the 

admission into the Commonwealth of other 

Australasian Colonies and possessions of the 

Queen: 

I would leave it that way. If something must be 

done, and I can’t think what must be done, then 

Parliament can pass a law. Former W.A. Supreme 

Justice Nicolas Hasluck has a good piece in the 

current Quadrant on aspects of this question. 

Third, I do not agree with Keith Windschuttle 

that there is any real plan for a separate 
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Aboriginal State, or any likelihood of there ever 

being one. I would certainly oppose such a plan if 

it ever had any substance. Native title is not 

‘freehold’ in our sense. Aboriginal people in their 

country see themselves as ‘custodians’ rather 

than as ‘owners’, but certainly as custodians they 

see themselves as having rights and duties. I felt 

the same way about my university when I was a 

vice-chancellor: I was there to look after it, 

understand it, respect it and improve it — and 

pass it on to the next custodian. I would imagine 

that there are hundreds of thousands of 

Australians who would share that view of their 

roles in other organisations, too. 

Fourth, Aboriginal cultures are to be respected 

where they deserve respect through 

understanding. I do not respect some aspects of 

traditional Aboriginal culture, like the marriage 

of young girls to old men, or some forms of 

payback, any more than I respect female genital 

mutilation in some Islamic cultures. What I have 

in mind are the ‘dreaming’ stories, which have 

their parallels in the first Book of Genesis. Much 

rock art tells of these origin tales. They have their 

own beauty and resonance. If we were to 

understand that moving Aboriginal people off 

what they see as their land is akin to 

excommunication, and that to place 

them in someone else’s land is akin to 

asking Protestants to worship in a 

Catholic church — to use examples 

from Australia’s history — then we 

might mend some of our ways, and 

improve theirs. 

Fifth, successful Aboriginals in 2067 will 

be bi-cultural, able to use all the assets 

of Western material culture, but alert to 

their own ancestries, especially the 

Aboriginal one. They will be proud of that 

ancestral mixture. My guess is that in large parts 

of wider Australian society it will be chic to be 

able to point to an Aboriginal ancestor. 

Sixth, and I repeat that I am referring mostly to 

those in remote communities, there must be 

satisfying work. It is not easy to see where that 

will come from, though tourism is a growth 

industry, and I saw and talked with Aboriginal 

young men and women working alongside white 

Australians and overseas youth on working visas. 

I bought a piece of art in one gallery, where the 

boss was a most competent young Aboriginal 

woman, adept at all the technology of modern 

commerce and communication. I have 

emphasised remote communities, but all the 

above makes sense in the cities as well, though it 

is likely that ‘country’ will be less important there, 

if only because those concerned are no longer 

living in their ancestral domains. 

I finish with a vivid memory. In another 

Aboriginal art gallery, beautifully done, we were 

invited to watch a video that explained how this 

mob came to be where they were. It was most 

moving, and some of my remarks above are a 

distillation of that video. In it the mob performed 

one of the traditional dances, which they 

maintain as an annual event. I have seen others, 

so the sound and vision were if not familiar than 

recognisably Aboriginal. A fine crowd was 

watching, among them other Aboriginal men and 

women using their smart phones and tablets to 

make a record of the evening. That is the future. 

 

 

 

 

 

Source: http://donaitkin.com/the-future-for-

australias-aboriginal-people 
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PHILOSOPHY OF NONVIOLENCE 
By David McReynolds 

 

We write and talk about nonviolence as if it were 

simply a technique. I believe it is much more, that 

it is a "one-edged philosphy" which cannot easily 

be used to defend or advance injustice, and which 

is of value only if tested in the real world.  When 

I came into the pacifist movement in 1948 the 

concept of nonviolence as a method of change 

was new to the United States, the direct result of 

Gandhi's teachings and actions in India. 

Historically nonviolence had been seen either as 

an expression of the Gospels, or as a variant on 

the stoic philosophy of Marcus Aurelius. But 

neither the Christian nor the stoic teachings gave 

us a method to deal with injustice except through 

endurance. This was fine if I was the one 

suffering, but it did not provide a way to stop you 

from inflicting injustice on a third party. The 

Christian could choose to endure great injustice - 

but what of the non-Christian who had done 

nothing to merit the suffering, and sought relief 

from it? 

THE PROBLEM OF DEALING WITH EVIL 

Particularly after World War II with the horror of 

the mass killing, there was a sense that pacifism 

alone - the refusal to kill - was not good enough. 

Communism offered one answer but, as 

expressed by Lenin and Trotsky, it was an answer 

in which the end justified the means and by 1945 

it was clear that, at best, Communism was a 

"lesser evil" than Fascism. Into this vacuum, this 

"historic place" where we found ourselves 

confronted by the reality that men such as Hitler 

and Stalin existed, that the atom bomb was 

possibly a final step in human history, the pacifist 

movement embraced what we call today 

"Nonviolence" as opposed to the earlier word 

"pacifism". 

And it was here that I entered the pacifist 

movement, as old ideas and new ones were 

explored and tested. It was one of the twists of 

history that when nonviolence did re-enter 

American life, it was returning home. Henry 

David Thoreau's essay on Civil Disobedience had 

been read by Tolstoy, Tolstoy had been read by 

Gandhi, and Gandhi had been read by Martin 

Luther King Jr. It was an ideology which had been 

around the world, affecting and being affected by 

all it encountered. 

 

A BASIC ASSUMPTION OF NONVIOLENCE 

There is an absolute reality, but none of us are 

absolutely certain what it is. Each of us sees part 

of it, none of us can grasp all of it. Let's think of 

reality - the "real world" - as the earth itself. If we 

ask a handful of widely scattered people what the 

"reality of the earth is", the man who lives on a 

small island in the Pacific will say it is almost 

entirely water, except for the patch of land on 

which he and his family live. A woman in Kansas 

will say it is flat, dry except when it rains, and is 

covered by wheat. The nomad in the Sahara 

desert will say the earth is dry, sandy, constantly 

moving with the wind, and there is little 

vegetation. The hunter in the Brazilian rain forest 

will insist the earth is wet with water, the air is 

thick with moisture, the day is filled with the 

sounds of birds and insects, and the vegetation so 

dense that it is hard to move. 

Each statement is true - as a part of the truth. 

None of the statements is true of the whole. Yet 

we often believe the partial truth we perceive is 

the full truth. Put it another way - each human 

being perceives "reality" in different ways. For 

most of us that difference is so slight we don't 
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notice it. But the matter is important when a 

person is color blind and cannot distinguish 

between red and green - which is why STOP signs 

say STOP and do not just flash red (it is also why 

the red is the top color of traffic lights, and green 

the bottom one - a person who is color blind can 

still tell the difference by their position). 

Someone who, from birth, is deaf or blind lives in 

a world as "real" as the one you live in, but their 

"reality" will be profoundly different. 

We are, each of us, finite beings in a universe 

which, so far as we can know, is infinite. Whether 

the universe had a beginning and an end we are 

not sure - but we are certain we had a beginning 

and we all know we will have an end. There is a 

limit to the time during which we can learn 

things - and there are far too many things to learn 

for any of us ever to be sure we are an authority 

except - at best - in small and limited ways. 

We may be absolutely certain - as I am - that 

behind the illusions of a solid world (an illusion, 

because the solid world is made up of impossibly 

small ticks of energy bound together in such a 

way as to give the illusion of being chairs, tables, 

people, etc.) there is some "reality." But I am 

absolutlely certain, because I am finite and the 

true reality is infinite, that I can never be 

absolutely certain of anything being absolutely 

true. I believe there is truth, but I do not believe I 

will ever be certain of it. 

 

THE SEARCH FOR TRUTH AS COMMON 

GROUND 

And if Gandhi's search for truth saw "God as 

Truth", then it is possible for the "non-believer" 

to approach Gandhi, with the search for truth as 

a common ground. But - and we will return to this 

again and again - because Gandhi was aware that 

he could not be certain that he was right, he was 

not willing to destroy others in his test of truth. 

Himself, yes, but not others. He was aware (and 

Marxists tend not to be) that his perception of 

reality was always, and by the nature of things, 

"partial and incomplete". And he knew that his 

opponent also saw a part of the true reality. This 

is terribly hard for us to admit or recognize. The 

General sees a part of reality? Nixon saw a part of 

reality? Yes. 

Let me close this first "chapter" by noting that 

one of the things which most deeply impressed 

me about the late A.J. Muste was his ability to 

listen with respect to those with whom he deeply 

disagreed, not as a tactic but because he hoped to 

catch in their remarks some truth he himself had 

missed. Most of us, in arguing, can hardly wait for 

our "opponent" to finish so that we can "correct" 

him (or her). 

A.J. was in no hurry to "correct" his opponent, nor 

was Gandhi. Nonviolence is many things, but if it 

is not a search for truth - a search that is never 

ended - it will fail. 

 

THE INEVITABILITY OF CONFLICT 

Nonviolence assumes conflict is inevitable 

because change is inevitable, and with change 

comes conflict. If there has been a traditional 

view of seeing pacifists as "peaceful" (overlooking 

the fact we usually cause a good deal of trouble, 

being non-conformists by nature), Gandhian 

philosophy assumes that the "reality" we see is 

transitory, that change and struggle is the rule, 

not the exception. 

This view of the world is very old - Heraclitus, 

(the Greek philosopher who lived about 535-475 

B.C.) taught there was no permanent reality 

except the reality of change - illustrated by his 

maxim "You cannot step twice in the same river". 

This is also, in many ways, the essence of Marxism 

- everything we observe is in a state of change. It 

may help if we think of the world "of reality" as if 
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it were water in the process of becoming either 

steam or ice - no change seems to be taking place 

until, suddenly, there is a great change. 

(Remember how the institution of Jim Crow 

suddenly cracked beginning in December, 1955, 

in Montgomery, Alabama). 

For Gandhi, as a Hindu, this was an easy 

assumption, since for Hinduism all the reality we 

see is an illusion, covering a deeper, changeless, 

unknowable reality. In thinking of Gandhi we 

should understand the role of the Bhagavad-Gita 

(meaning "Song of God") in his life and thinking. 

The Gita is very old - perhaps the 5th to 2nd 

century B.C. It is relatively short - the paperback 

copy I have is just 140 pages. (Printed in 1954, a 

"Mentor Book by the New American Library" its 

pages brown and fragile, proof of the instability 

of matter!). The most poplar work in Hindu 

religious scripture, it was as well known to 

Gandhi as the Gospels would be to a devout 

Christian. 

 

GANDHI AND KARMA YOGA 

KKrishna goes on to spell out for Arunja the path 

of "Karma Yoga" which is the "yoga of action". 

(We are familiar with yoga as a form of exercise - 

in Hinduism there are various forms of the 

discipline of yoga - one is "Karma Yoga", which is 

seeking unity with God through good actions, 

rather than meditation. Gandhi, if we are to 

understand him, must be seen as a Hindu who 

took the path of Karma Yoga). 

For orthodox Hindus, the text of the Gita is hardly 

an invocation to nonviolence. On the contrary it 

seems an apologia for doing one's military duty. 

But Gandhi, unorthodox in so many ways, was 

unorthodox here, as well, and saw nonviolence - 

the path of loving resistance, of "soul force" or 

Satygraha - as the way out of the pain of engaging 

in the slaughter of his brothers. Yes, he would 

accept his duty as if he were in the warrior caste, 

but he would transform the very nature of battle 

itself. 

I have drastically condensed what should be read 

whole - if the translation by Swami 

Prabhavananda & Christopher Isherwood is still 

available, it is much worth reading [Eds. Note: It 

is and you can buy it here via Amazon.Com]. One 

can't grasp the philosophy of nonviolence as 

Gandhi developed it without looking at this 

source. 

For Gandhi, the hope was that if each conflict 

could be resolved through nonviolence, the next 

conflict would occur at a "higher level" - an echo, 

arrived at by a Hindu, of Marx's thought that the 

dialectic would lead to positive change. In 

practical terms there is not much difference 

between Marx's "material dialectic" and Gandhi's 

thought, though one was rooted in the rejection 

of religion and other rooted in it. For Marx, all 

history was the process of a "material dialectic" 

between the human race in conflict with its 

environment, with the cultures that emerged 

from that conflict reflecting it - thus, the "Gods" 

of nomadic tribes were different from the "Gods" 

of early city life. The concept of God evolves from 

that of the Torah, in which the God of the Jews 

was one of many Gods - but the only one the Jews 

should worship - to the God spoken of by Jesus, 

who was one, and universal. Of course, primary 

to Marx's thought was that social structures 

reflected the power of those who owned the 

means of production. 

 

THE UNIQUENESS OF BEING 

TThere is one remarkable line from the Gita that 

is central to nonviolence: "Of all the world's 

wonders, which is the most wonderful? . . . That 

no man, though he sees others dying all around 

him, believes that he himself will die." 

Death is a given. Our own life is supremely 

important to us - our only experience of 

consciousness - yet we must come to terms with 

its inevitable end. At least for those of us who are 

atheists, there is no afterlife. Part of what makes 

nonviolence so powerful is its respect for the 

unique nature of every person. Not one of us has 

existed before, or will exist again. Each of us 

contains a kind of "private universe" of 

experience. It is good to live, good to experience 
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life, good to enjoy that experience, good to rejoice 

in the wonders of life. All the more urgent, if we 

are here but once, and briefly, to feel entitled to 

experience the delights. 

It is this extraordinary uniqueness of being that 

makes the pacifist so absolutely unwilling to 

destroy another person, for with each death a 

universe ends, and can never be replaced. How 

wonderfully we are made, how different from one 

another. To respect and understand the 

uniqueness of each person may 

make it possible also to 

sense what we have in 

common, even if 

what we have in 

common is only 

the certainty 

of our own 

end. Yet we 

must be 

reconciled 

with the fact 

that we must 

die. What we 

do not have 

to do is kill - 

that alone is our 

choice. 

We come in different 

sizes, shapes, sexes, 

colors, each of us bearing 

different cultural and family 

memories. Nonviolence is about a society in 

which, far from having people conform to some 

standard, each person is able to realize, during his 

or her life, their greatest potential. 

 

DEATH AS A DIMENSION 

Yet . . . it is certain that at some point our life 

must end. To enjoy life it is, oddly, necessary to 

realize the dimension death gives it. If we were to 

live forever, each day would be of less value - our 

days being endless. (Just as a person with only a 

single ten dollar bill values it far more highly than 

the person who has a room jammed full of them 

). It is precisely the "finite nature" of our chance 

to experience life that makes it so wonderful. And 

it is our willingness not to be "attached" to the 

material world, to realize death will take from us 

all we have, that gives daily life its savor. The 

popular saying "He who dies with the most toys 

wins" sums up the wrong position - what can a 

dead man do with his toys? How much more 

joyous if we say "The one who has given away his 

toys before the deadline wins". I remember 

Bayard Rustin once remarking 

that whatever clothes you 

had in your closet that 

you had not worn in 

the past year no 

longer belong to 

you - clearly 

you didn't 

need them, 

and must 

give them to 

someone 

who did. The 

Christian 

Gospels 

contain a 

parable about 

the rich man who 

had gathered great 

wealth to insure his 

security and God says "You 

fool! Tonight you will die - what 

good will your riches do you?". 

So . . . nonviolence is a philosophy based on the 

assumption of change, and on the realization that 

change will cause pain and injustice. It is an effort 

to deal with that one certainty of existence - 

nothing remains stable. (Think of Gimbels, 

Woolworth's and the Soviet Union!). 

More seriously think of the Industrial Revolution, 

with its monstrous suffering (if you compare the 

horror of Stalin's short time in power and the 

millions who died under him as Russia 

industrialized with the agony of the century and 

more of the Industrial Revolution, the suffering is 



Nonviolence News I August - November 2017     36 
 

not so different - only the time frame). The 

struggle against racism in which good people find 

themselves trapped by old concepts. Think of the 

struggles of labor, where union organizing often 

divided families - the old union song "Which side 

are you on?". Nonviolence means an effort "to do 

battle with injustice" without risking the 

destruction of our opponents, both because we 

cannot be absolutely certain we are right (dealt 

with in Part One), and because those we oppose 

are as unique as we ourselves. 

Part of the philosophy of nonviolence has to 

confront the issue of "non-attachment" to 

materialism and also even to life - a paradox, 

because we place so high a value on life. And, in 

the next issue, I want to take up the paradox of 

how, to achieve justice we have to accept 

injustice. 

 

THE INJUSTICE OF THE STRUGGLE FOR 

JUSTICE 

First the bad news". The slogan "No justice, no 

Peace" is popular. But it is a risky slogan. It could 

well be turned around to read "No peace, no 

justice". Too much of the discussion of social 

change is conducted by people who are not, 

themselves, oppressed, and who think life should 

be fair. Life isn't fair. The process of social change 

is flawed and profoundly unjust. 

The good news is that justice can be won - but at 

a very unfair cost. This is the beginning of 

wisdom for all revolutionaries, violent or 

nonviolent. The whole concept of "deep social 

change" rests on the reality that only the 

oppressed will do a damn thing to change society 

- only they have an interest. Men won't liberate 

women. Straights won't liberate gays and 

lesbians. Whites won't liberate blacks. Capitalists 

won't organized trade unions. Militarists won't 

lead the disarmament movement. 

This isn't to say that some men, or some whites, 

etc., won't be involved in struggles for liberation. 

But collectively, the British didn't liberate India - 

the Indians did. The whites in the South didn't 

end Jim Crow - the blacks did. Where there is 

injustice, God does not come down, wave her 

hands, and create justice. We do it or it doesn't 

get done. 

No fair, you say! And right, it isn't. Why should 

Southern blacks, who had suffered so deeply and 

so long from racism, have to carry the main 

burden of social change? The only reason is that 

no one else really has an interest. 

 

CREATING JUSTICE 

If you followed the first two parts of this 

exploration of nonviolent philosophy, you 

remember that society is always in the process of 

change, and that change always involves 

suffering. The creation of the capitalist system - 

which we hope some day to replace with 

something better - brought enormous suffering 

to the vast majority of people. (Though fair is fair, 

we have to admit that life before capitalism was 

no picnic - few would trade "where we are now" 

for "where we were then").  

The institution of slavery created, in this country, 

an enduring set of injustices with which, in some 

ways, we are only beginning to grapple. 

If we want to change this situation - the 

militarism, racism, economic exploitation of our 

present - we must accept the fact that such a 

change will also bring pain. If workers organize 

strong trade unions, that will diminish the profits 

of the employers. To avoid that pain they will use 

the full power of the State and the media (and 

often the church) to discredit the trade union 

movement. 

Since we have grown up in a society that sees 

trade unions as legitimate, it is easy to forget how 

recently there were violent battles, not only in the 

coal fields, but in the factories in the North, 

between workers and employers. Closer to our 

time - but increasingly distant - is the history of 

the Civil Rights movement. Still closer was the 

Vietnam movement. In every case the record is 

clear - those who sought justice had to pay the 

highest price. Unfair, but that is life. 

Martin Luther King Jr. is dead. One of a long line 

of resisters, including NAACP leaders, students, 
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church leaders, who were gunned down, lynched, 

vanished in the night. Very few Southern sheriffs 

were killed (I can't recall one). If life were fair, 

those who died would be alive, and their killers 

would be dead. 

Those of us who, for whatever reason, have 

chosen to try to change society must accept the 

fact that (a) change means suffering and (b) we 

will get more than our fair share of it. We have 

our choice between "getting revenge or getting 

change" - we can't have both. 

This is true whether we are pacifists or believe in 

violence. Look at Vietnam, where on the scales of 

justice the cause of the Vietnamese are 

monumentally more just than that of the 

Americans. Yet we suffered 55,000 some dead , 

while the Vietnamese suffered over a million 

dead. And those who led us into this war have 

either died natural deaths or, like Robert 

MacNamara, have visited Vietnam. 

The revolutionist knows the goal is deep change, 

not settling old scores. Thus the Vietnamese 

welcome Americans who fought against them. 

Like them, our goal is a new society, and that 

must include those who were yesterday our 

enemies. The goal of a successful revolution is a 

reconciliation after the social change. (The South 

Africans are giving us a startling lesson in this, as 

they handle those who had committed crimes 

under the old regime - amnesty is being granted). 

For pacifists all of this is not abstract. It means 

that, because we know our opponent is also a 

member of our family - often, in civil conflict, 

literally a member of our family - we are more 

willing to suffer than to inflict suffering. 

I am not trying to make a fetish out of suffering, I 

am not a masochist. Life is good, we want to keep 

the pain as contained as possible, and enjoy the 

best in life. (My God! That is why we are working 

for social change in the first place!!). What I am 

suggesting is that the effort to avoid that pain - 

the determination to carry a gun so that "if push 

comes to shove, I'd rather shoot him than be 

shot" - is not the answer. In Vietnam where the 

gun was used, society was laid waste. In our own 

country, where the division between black and 

white was so deep, but nonviolence was chosen, 

the society was not laid waste. We have enough 

wounds from slavery and racism - we hardly 

needed to compound them with a new civil war. 

(Our Civil War is an excellent lesson in the 

dreadful effect of violence as an agent of change - 

it delayed beginning to deal with the reality of 

racism until the middle of this century, and it 

brought appalling suffering to both Southern 

whites and blacks - suffering and starvation not 

recorded in the history books). 

 

UNITE YOUR FRIENDS, DIVIDE YOUR 

ENEMIES 

TThe "trick" to nonviolence is to find a way to 

divide your opposition , while keeping our side 

united. Had Martin Luther King Jr. used violence, 

it would have divided the black community in 

different ways - between those fearful of using it, 

those too weak to use it, etc. - and it would have 

united the white community against him. But 

nonviolence was something every Southern black 

could do, no matter how weak, how old, how ill. 

It took courage, but it didn't take military 

training. 

And it divided the white community. It divided 

the nation. 

If the Southern Black movement had been violent 

(which they had every moral right to be) the 

nation as a whole would have panicked. Because 

they were nonviolent, they created a massive 

national pressure on the White House to 

intervene. The "trick" is, of course, not a trick at 

all. Where your opposition had expected anger 

and hatred you offer love (or as close to it as you 

can get). Where the opposition insists on seeing 

you as an object, you insist on treating the 

opposition as consisting of unique individuals 

who merit compassion. In short, we can change 

the terms of the struggle, can transform it - and 

in the process, while we must often "unjustly 

suffer", out of that comes the hope of justice. 

There is no justice in history except as we create 

it. And the creation of justice demands we accept 
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a large part of the pain of conflict and change. 

Why would we do this? Because, by the grace of 

God or accident, we have stumbled on a truth 

which has taught us that our opposition is our 

brother, our sister, and we will pay a very high 

price, if necessary, before inflicting the pain on 

others which history has inflicted on us. Our goal 

is transformation and reconciliation, and that is 

what a revolution is about. 

 

WHY DOES NONVIOLENCE WORK? 

Having admitted our approach cannot win all 

battles, why does it work at all? Why did it work 

against the Nazis in Norway and Denmark, or 

against the power structure in the American 

South? Or against the British in India? 

Let us concede that all human events have "plural 

explanations". It takes nothing from the Vietnam 

Peace movement in our country to see that while 

our nonviolence was effective, so, too, was the 

pain of the body bags coming home as a result of 

the military struggle the Vietnamese waged 

against our troops. Let us concede that while the 

British in India weren't terribly nice, Britain had 

a democratic society which permitted an anti-

colonial politics to develop. Let us admit that the 

violence of Southern racists was limited by fear of 

federal intervention, due to strong Northern 

support for Martin Luther King Jr. 

Looking farther back in history, to times before 

any "civil society", there are two examples of 

movements which spread in the face of great 

oppression. Buddhism is a totally non- violent 

philosophy which, despite hardship and 

persecution, spread throughout Asia, finally 

subduing the Mongols, who had so savaged 

Europe and China. Christianity, which did not 

make an alliance with the State until three 

hundred years after the death of Jesus, became 

the dominant religious force in the West, 

triumphing over the total power of Roman 

Emperors. 

 

Neither Christianity nor Buddhism was a 

philosophy of social change - that awaited the 

teachings of Gandhi in this century. 

But the fact remains like a stubborn rock - both 

Western and Eastern civilization are founded on 

the basis of ideologies that were nonviolent, and 

which for some time in their early period faced 

extreme persecution. Thus, when Gandhi began 

"to experiment with truth" in this century, and 

see if nonviolence could be used to challenge 

social injustice, he was working on a foundation 

that was not entirely new. Nonviolence is older 

than the Christian era. 

 

THE BASIC RULES OF NONVIOLENCE 

 
Perhaps one more instalment and we will have 

this finished. In Part Five I laid out how non-

violence works. By creating social dislocation, it 

creates "new facts" that permit your opponent to 

change. There is an art to this kind of politics. It 

is not enough to say to your opponent, "I am a 

pacifist, I will not shoot you, but I sure as hell will 

make your life so difficult that, miserable bastard 

that you are, you will be forced to behave 

decently even though the whole world knows you 

are a sorry excuse for a human being". 

It is our job not to make it harder than necessary 

for our opponent to change. Yes, Cesar Chavez 

forced the farm owners to bargain because the 

boycott of their produce hit them in the pocket 

book. Without that, the negotiations wouldn't 

begin. But it is hard to negotiate with a man you 

despise and distrust, and much easier to 

negotiate with an opponent whom you respect, 
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whom you feel "fought fair". They respected 

Chavez. 

Years ago in Greenwich Village, in the long-lost 

days when radicals sometimes spoke from "soap 

boxes", I was about to start a speech in Sheridan 

Square late one afternoon when a cop came up 

and told me to stop. I didn't say "Look, you 

wretched running dog of the imperialist state, I 

know the Constitution, I have a right to speak, 

and I defy you to arrest me". Instead I said "I think 

I have a right to speak, However I'll get down 

while you check with your captain. After fifteen 

minutes, when you've had a chance to check it, 

I'll get back up and speak - if your captain thinks 

it is legal to arrest me, then you can". The cop 

walked off, fifteen minutes later I got up and kept 

on talking - the cop never returned. 

 

THE BASICS 

- The person using 

Nonviolence will seek to be 

absolutely open, honest and 

truthful. 

 

- The person using 

Nonviolence will seek to 

overcome fear, so as to act not 

out of weakness, but from 

strength. 

 

- The person using 

Nonviolence will never defame 

the character of the opponent, 

but always seek to find what the 

Quakers call "that of God" in 

those with whom we struggle. 

 

- We shall do our best to love 

those with whom we are in 

conflict. 
 

THE HARDEST PART 

Let me just underline this point. The hardest part 

of nonviolence isn't breaking a law, or going to 

jail - it is insisting on the humanity of our 

opposition. Nonviolence means both seeing the 

full truth of what racism does, or what American 

capitalism does (or what Soviet Communism 

did), and still seeing our opponent as part of our 

own family. Nonviolence is an effort to restore a 

sense of "the beloved community". If it was easy 

to do this, then it would be no big deal. It is very 

hard to do it, and much harder in our atomized 

society where we encounter one another not as 

living beings, but as bits and pieces transmitted 

by the media or the Internet. Do we have to love 

Pinochet? Yes. We don't have to like him, but we 

must not hate him. We should be delighted he 

has been arrested and faces trial (and we can wish 

someone would extradite Kissinger) but we still 

need to think how his children feel, and realize 

that he, himself, charged with such dark and 

terrible crimes, has shown the darkness which 

hides in each of us. 

To illustrate this last point, when we wonder 

what is behind the crimes of violence against gays 

we will find the attackers almost always have a 

fear of being, themselves, homosexual, and have 

often had homosexual relationships. The more 

angry a man is about "queers", the more likely he 

is struggling against this aspect of himself. 

The more certain you are that Pinochet is unique, 

and you'd like to get in line to hit him with a club, 

the more certain it is that there is "a little 

Pinochet" in you. 

One of the things which the American pacifist 

movement has not inherited from Gandhi - and 

needs to! - was Gandhi's conviction that the main 

work of his movement was not the nonviolent 

resistance campaigns, but his "Constructive 

Program". In our country - and generally in the 
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West - there has developed an unhappy split 

between nonviolent resistance, and a positive 

program. 

Gandhi, in his struggle to defeat the British, 

counted the various non- resistance campaigns as 

being of very secondary value. An essential tool, 

but not his main focus. Without trying to 

recapitulate the history of the Gandhian 

movement let's note some of the key factors. 

Gandhi was dealing with peasants who lacked 

basic education, and lacked skills in sanitation. 

They also lacked a history of acting on their own, 

for their own interests. 

Gandhi stressed education, literacy, sanitation, 

health measures - all at the village level. (If we 

examine the success of the Communists in 

Vietnam we find very much the same pattern - 

the military struggle was as secondary as, for 

Gandhi, the satygraha campaigns were. The 

Communists went to the village level in Vietnam, 

taught literacy, gave medical care, and gave the 

villagers a sense of "empowerment". The method 

of struggle - violent or nonviolent - was quite 

different, but not the consistent stress on a 

"Constructive Program". 

What is our constructive program? We are good, 

certainly, at saying no, at protesting, but where is 

the pacifist program that would provide an 

alternative sense of community? 

The socialist movement, both in Europe and here, 

during the time it was a mass movement, did 

much the kind of thing which Gandhi did in 

India. There were youth organizations, cultural 

programs, credit unions, trade unions, programs 

for the elderly - in short, the socialists were not 

waiting for their triumph at the ballot box but 

had already begun to establish some of the key 

elements of the "new society". (Including their 

own media - something which was also true in 

India). 

It is impossible to expect one organization, the 

War Resisters League, to develop and project 

such a positive program. But it is not impossible 

to realize the need for it. 

 

TWO FINAL POINTS 

 
Nonviolence certainly needs men and women 

with courage, but if it must count only on the 

courageous, it will lose. Nonviolent actions are 

not a test to see how many times you can be 

arrested, how often you can be beaten up, or how 

long a jail term you can serve. Any of those things 

may happen (they can happen if you are violent, 

also). 

But our goal is a good life, it is happiness. It is not 

the glorification of suffering. We need a 

movement of ordinary people who, sometimes, 

can behave in extraordinary ways. We need to 

honor those whose nonviolence may be the most 

effective and challenging of all - the nonviolence, 

the love, the compassion, of the parent who risks 

everything to give life to a child, and to nurture 

it. The nonviolence of the teacher, who may never 

be arrested, but whose life as a teacher can 

transform so many children. Dorothy Day should 

not be remembered for her various arrests - 

which were relatively easy to bear. She should be 

remembered for housing the homeless and 

feeding the hungry - her own "Constructive 

Program". 

I have been hesitant throughout these essays 

because my own life is not a long and heroic 

record, and I am aware of that. While I've been 

arrested more than a dozen times, I've never been 

beaten by the cops. My times in jail have been 

brief - not the long prison terms many have 

undergone. And as a "peace bureaucrat" it is 

much easier to be "outspoken" than if I held a job 

where being outspoken could also mean being 
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out of work. So let what I've written stand on its 

own merits, not on mine. 

There is always about nonviolence the need to see 

ourselves in those we hate. In 1951 I took my first 

trip to Europe, to a pacifist conference in 

Denmark. I traveled through Germany to get 

there and saw the destruction left by the war. In 

Hamburg whole blocks in the center of the city 

had been leveled, the gravel neatly swept so no 

trace of buildings remained. ( I thought "how 

strange that in the center of such old cities there 

are vacant lots" - and then I realized they had 

once been filled with buildings). At first all my 

views were traditional - that this destruction had 

been caused by the righteous struggle between 

the Nazis and the West. Then, in Bremen, the 

damage was more overwhelming, not yet tidy. A 

church, broken by bombs, its roof gone, a tree 

growing in its very center among what had been 

the pews. I remembered in High School my 

intense interest in current events. The headlines 

have never left my mind: ONE THOUSAND 

BOMBERS MAKE HAMBURGER OF HAMBURG 

and SIX HUNDRED BOMBERS BLAST BREMEN 

(in the Bremen attack 60 bombers were lost to 

anti-aircraft fire). I had rejoiced reading those 

headlines, sitting in High School, my father in the 

Army Air Force in India. 

And now I was here, in Bremen, in the ruins 

which so recently I had rejoiced to read of. In one 

of two genuine religious experiences in my life I 

suddenly realized that I was a bomber of Bremen, 

that nothing the civilians there had done justified 

the horror of the fire and blast so randomly 

scattered on their homes . . . that their killing of 

the Jews could not be undone or made right by 

our killing of the Germans. It is when we realize 

that we can will the act of murder, that we at last 

can begin to choose the alternative. So long as we 

think we are exempt, that we could never have 

been a death camp guard, we have not yet begun 

our journey. 

David McReynolds worked with the War 

Resisters League. 

He writes: "There is not a single original idea in 

this material. Some of the ideas may be new to 

you, or may be arranged in ways that seem novel. 

They lack the power to kill, but contain the power 

to change. Read with caution. They have not been 

approved by any government authority. You are 

free to reprint, giving the source." 

 

Source: http://smu-

facweb.smu.ca/~evanderveen/introduction_to_so

ciology/philosophy_of_nonviolence.htm 
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NEW 2018 INITIATIVE: PEACE FORESTS   

Sibusiso Xaba, community leader in Lindelani, 

shows the stream at the centre of the Peace Forest. 

 

In response to requests from members of the 

Lindelani community, ICON is assisting in 

developing a Peace Forest. Lindelani has a long 

history of intense violence, in particular during 

the years before the transition to democracy. At 

one stage, a stream surrounded by trees was the 

dividing line between warring communities. 

Members of the local community, led by Sibusiso 

Xaba, have proposed that the area now been 

made into a Peace Forest; a place that offers local 

people peace and that also symbolises and 

celebrates peace. 

 
The stream is presently polluted with sewerage 

overflow and a lot of plastic. 

 

In 2018, this will be a project of the Durban 

Leadership Programme, which operates from the 

International Centre of Nonviolence in 

collaboration with staff of DUT and the African 

Centre for Constructive Resolution of Disputes 

(ACCORD). A group of students will work on the 

project, undertaking tasks like assisting in the 

removal of refuse from the stream, removing 

alien vegetation, developing signage and setting 

up a web presence for the project. 

 

 
Discussion taking place with community 

leadership about the project. 

 

In addition, the project will also work at Pigeon 

Valley nature reserve, in Glenwood on the 

Durban Berea. This is a well-established and 

systematically managed municipal nature 

reserve. However, some of the issues, like the 

threat of crime, pollution and invasive plants, 

also affect this park. It could also be developed in 

innovative ways to foster ways of achieving 

greater peace. 

 
Source: http://www.icon.org.za/current/new-

2018-initiative-peace-forest
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MY FAITH IN NON-VIOLENCE 

I have found that life persists in the midst of 

destruction and, therefore, there must be a higher 

law than that of destruction. Only under that law 

would a well-ordered society be intelligible and 

life worth living. And if that is the law of life, we 

have to work it out in daily life. Wherever there 

are jars, wherever you are confronted with an 

opponent, conquer him with love. In a crude 

manner I have worked it out in my life. That does 

not mean that all my difficulties are solved. I have 

found, however, that this law of love has answered 

as the law of destruction has never done. In India 

we have had an ocular demonstration of the 

operation of this law on the widest scale possible. 

I do not claim therefore that nonviolence has 

necessarily penetrated the three hundred 

millions, but I do claim that it has penetrated 

deeper than any other message, and in an incredi

苑ly short time. We have not been all uniformly 

nonviolent; and with the vast majority, 

nonviolence has been a matter of policy. Even so, 

I want you to find out if the country has not made 

phenomenal progress under the protecting power 

of nonviolence. 

It takes a fairly strenuous course of training to 

attain to a mental state of nonviolence. In daily 

life it has to be a course of discipline, though one 

may not like it-like, for instance, the life of a 

soldier. But I agree that, un衍ess there is a hearty 

cooperation of the mind, the mere outward 

observance will be simply a mask, harmful both 

to the man himself and to oth苟rs. The perfect 

state is reached only when mind and body and 

speech are in proper coordination. But it is always 

a case of intense mental struggle. It is not that I 

am incapable of anger, for instance, but I succeed 

on almost all occasions to keep my feelings under 

control. Whatever may be the result, there is 

always in me a conscious struggle for following 

the law of nonviolence deliberately and 

ceaselessly. Such a struggle leaves one stronger 

for it. Nonviolence is a weapon of the strong. 

With the weak it might easily be hypocrisy. Fear 

and love are contradictory terms. Love is reckless 

in giving away, oblivious as to what it gets in 

return. Love wres負les with the world as with the 

self and ultimately gains a mastery over all other 

feelings. My daily experience, as of those who are 

working with me, is that every problem lends 

itself to solution if we are determined to make the 

law of truth and nonviolence the law of life. For 

truth and nonviolence are, to me, faces of the 

same coin. 

The law of love will work, just as the law of 

gravitation will work, whether we accept it or not. 

Just as a scientist will work wonders out of various 

applications of the law of nature, even so a man 

who applies the law of love with scientific 

precision can work greater wonders. For the force 

of nonviolence is infinitely more wonderful and 

subtle than the material forces of nature, like, for 

instance, electricity. The men who dis苞overed 

for us the law of love were greater scientists than 

any of our mod苟rn scientists. Only our 

explorations have not gone far enough and so it is 

not possible for everyone to see all its workings. 

Such, at any rate, is the hallucination, if it is one, 

under which I am laboring. The more I work at 

this law the more I feel the delight in life, the 

delight in the scheme of this universe. It gives me 

a peace and a meaning of the mysteries of nature 

that I have no power to describe. 
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On the 25th April 1891, Gandhiji wrote in " The 

Vegetarian", a magazine being published from 

London an article titled "Holi". While narrating 

the significance of the festival and the customs 

followed during the festivities, his discerning eyes 

do not fail to see the bad customs even at that 

young age also. This quality of an impartial 

observer and narrator reached its peak in the 

latter years. The reader is invited to glance 

through the following passage from the 

Introduction of his Autobiography "The Story of 

My Life or My Experiments with the Truth". 

"Only those matters of religion that can be 

comprehended as much by children as by older 

people, will be included in this story. If I can 

narrate them in a dispassionate and humble spirit, 

many other experimenters will find in them 

provision for their onward march. Far be it from 

me to claim any degree of perfection for these 

experiments. I claim for them nothing more than 

does a scientist who, though he conducts his 

experiments with the utmost accuracy, fore-

thought and minuteness, never claims any finality 

about his conclusions, but keeps an open mind 

regarding them. I have gone through deep self-

introspection, searched myself through and 

through, and examined and analyzed every 

psychological situation. Yet I am far from claiming 

any finality or infallibility about my conclusions. 

One claim I do indeed make and it is this. For me 

they appear to be absolutely correct, and seem for 

the time being to be final. For if they were not, I 

should base no action on them. But at every step I 

have carried out the process of acceptance or 

rejection and acted accordingly. And so long as my 

acts satisfy my reason and my heart, I must firmly 

adhere to my original conclusions." 

HOLI 
Next in importance to the Divali holidays are the 

Holi holidays, which were alluded to in The 

Vegetarian of the 28th March. 

Holi holidays, as will be remembered, correspond 

to Easter in point of time. Holi takes place on the 

full moon day of the fifth month, Falgun, of the 

Hindu year. This is just the Spring-time. Trees are 

budding forth. Warm clothes are put off. Light 

clothes are the fashion. That the Spring has come 

is even more manifest when we have a peep at one 

of the temples. The moment you enter a temple 

(and you must be a Hindu in order to gain 

admittance there into, you smell nothing but 

sweet flowers. Pious persons are sitting on the 

steps, making garlands for Thakorji (god). Among 

the flowers you see beautiful roses, champeli, 

mogra, etc. When the doors are flung open for 

darshan (literally seeing), you observe the 

fountains in full play. You enjoy soft and fragrant 

breezes. Thakorji has worn light costumes of 

delicate shades. Piles of flowers before him, and 

garlands round his neck almost hide him from 

your view. He is swung to and fro. The swing, too, 

is covered with green leaves sprinkled with 

fragrant waters. 

Outside the temple the sight is not edifying. You 

here meet with nothing but obscene language 

during the fortnight preceding the Holi. In small 
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villages, it is difficult for ladies to appear without 

being be spattered with mud. They are the subject 

of obscene remarks. The same treatment is meted 

out to men without distinction. People form 

themselves into small parties. Then one party 

competes with another in using obscene 

language and singing obscene songs. All persons 

— men and children, but not women — take part 

in these revolting contests. 

Indeed, it is not considered bad taste to use 

obscene words during this season. In places 

where people are steeped in ignorance they even 

pelt one another. They paint obscene words on 

your clothes, and if you wear a white garment and 

go out, you are sure to return home with plenty 

of mud about you. This reaches its climax on the 

Holi day. Whether you are in the house or out of 

it, obscene words are jarring on your ears. If you 

happen to visit a friend, you are sure to be bathed 

in foul water, or in fragrant water as the case may 

be. In the evening, a big pile of wood or dried 

cow-dung is made and set on fire. These piles are 

often as high as twenty feet or more. And the 

pieces of wood used are so thick that the fire is 

not extinguished for seven or eight days. On the 

day following, people heat water on these fires 

and bathe with it. 

So far I have spoken of the way in which the Holi 

holidays are abused. It is a relief to be able to say 

that with the progress of education and 

civilization such scenes are slowly, though surely, 

dying out. But the richer and refined classes use 

these holidays in a very decent way. Coloured 

water and fragrant waters take the place of mud. 

Throwing pails of water is replaced here by a little 

sprinkling only. Orange-coloured water is most 

used during these days. It is made by boiling 

dried flowers, called kesuda, which have the 

colour of an orange. Rose water, too, is used 

where people can afford it. Friends and relations 

meet and feast one another, and thus enjoy the 

Spring in merriment. 

In many respects, the Divali holidays present a 

beautiful contrast to the, for the most part, 

unholy Holi holidays. Divali holidays begin soon 

after the monsoon season which is also the time 

of fasting. So the feasting during the Divali 

holidays is all the more enjoyable. While the Holi 

holidays follow the winter which is the time for 

taking concentrated foods of all sorts, such foods 

are left off during the Holi holidays. Obscene 

language of Holi follows the most sacred songs of 

the Divali. Then again people begin to wear 

winter clothes in the Divali, while they put these 

off in the Holi. The Divali proper takes place on 

the fifteenth day of the dark half of the month 

Aswin and consequently there is much 

illumination; while on account of the Holi taking 

place on the full-moon day, illumination would 

be out of place. 

 

 

Source: "The Power of Nonviolence Writings By 

Advocates of Peace" Page
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BREAKING NEWS! 

HOLI MAHOTSAV 14-15 April 2018  
is CANCELLED 

 

Gambhir Watts OAM is in the Hospital from 3rd February 2018 and will remain in Rehabilitation 
Centre until mid April 2018. 

Mr. Watts was hit by car due towards he lost his both legs and seriously injured his shoulders. 

As Mr. Watts has been mainly responsible for putting together Holi Festival and organize 
finances, it has become inevitable that we cancel our most loved festival.  

We are very sorry and apologies for the inconvenience.  

Thank you. 

 
Gambhir Watts OAM 

President 
Bharatiya Vidya Bhavan Australia 
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Global Organisations Engaged in 

Nonviolence and Peace Activities
AUSTRALIA 

1. International Centre of Nonviolence 
Australia  

www.nonviolence.org.au 

The main objective of the International 
Centre of Nonviolence Australia  is to part 
education on action in nonviolence at 
various levels. 

The vision the International Centre of 
Nonviolence Australia  is of a nonviolent 
society based on the celebration of our 
common humanity and of the natural 
environment that sustains us. It works to 
make strategic interventions in education – 
development of educators and curricula, 
teaching and writing – that challenge 
structural violence, enable learning 
untainted by violence and advance a culture 
of nonviolence. It works through reflective 
practice and focused research to develop 
and disseminate its understanding, and to 
build networks of educators with a similar 
vision and commitment. 

Contact: International Centre of 
Nonviolence Australia 

Suite 102 L1 (Lower Ground),  

Maestri Towers  

515 Kent Street, Sydney NSW 2000, 

GPO Box 4098 Sydney NSW 2001 

Tel: +612 9283 5088 

pr@nonviolence.org.au 

 

2. Sydney Peace Foundation (SPF) 

sydneypeacefoundation.org.au 

The Sydney Peace Foundation, a University 
of Sydney foundation promotes peace with 
justice and the practice of Nonviolence and 
awards the Sydney Peace Prize, Australia’s 
international prize for peace. The Sydney 
Peace Foundation (SPF) encourages to 

think about the meaning of peace, justice 
and alternatives to violence.  

Contact: The Sydney Peace Foundation 

Mackie Building K01, University of Sydney 

NSW 2006, Australia 

Tel: +61 2 9351 4468 

peace.foundation@sydney.edu.au 

 

3. The World Peace Society of Australia, 
Australia 

www.worldpeace.org.au 

The World Peace Society of Australia, 
Australia has a Vision: “Peace Begins with 
Me”, and a Mission Statement: “We hold 
that a lasting peace will not be found in the 
world, until it is developed in the hearts of 
humanity. Its goal is to inspire the brothers 
and sisters of our human family with an 
achievable vision that is not bound by 
politics or religion or economics but an 
inevitable, triumphant victory of the heart. 

Contact: World Peace Society 

731 Pacific Drive, 

Deepwater, Qld, 4674, Australia 

 

4. Soka Gakkai International (SGI), 
Australia 

 www.sgiaust.org.au 

Soka Gakkai, literally translates as “value 
creation society”. Soka Gakkai International 
(SGI) throughout the world strive to reveal 
the life state of Buddhahood or 
enlightenment and enact the creative and 
compassionate potential in life. 

Contact: Soka Gakkai International (SGI), 

The Australia Culture Centre, 3 Parkview 
Drive, Sydney Olympic Park NSW 2127, 
Phone: (02) 9763 2283, 
admin@sgiaust.org.au 

mailto:pr@nonviolence.org.au
http://sydneypeacefoundation.org.au/
mailto:peace.foundation@sydney.edu.au
http://www.worldpeace.org.au/
http://www.sgiaust.org.au/
mailto:admin@sgiaust.org.au
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5. Centre for Nonviolence, Victoria, 
Australia  

 www.cnv.org.au 

CNV is active in various violence prevention 
and community education and engagement 
activities, including our award-winning 
program “Solving the Jigsaw”, widely known 
for its work with school communities to 
eliminate bullying, harassment and 
violence and to build a culture of well-being 
through equipping young students with 
positive life skills and constructive 
attitudes. 

Contact: Centre for Nonviolence, Victoria, 

Postal: PO Box 958, Bendigo Vic. 3552 

Women & Children’s Services 

Ph: (03) 5430 3000, 1800 884 038  

reception@cnv.org.au 

 

6. Alternatives to Violence Project 
Queensland   

www.avpq.org.au 

AVPQ is a growing community of people 
who support those actively seeking 
nonviolent solutions to conflict. Members 
share experiences, skills, information and 
their time. It is a multicultural, 
independent, non-profit association of 
trained volunteers, offering experiential 
workshops that can help people to change 
their lives. 

Contact: Alternatives to Violence Project 
Queensland, PO Box 78, Sherwood Qld 
4075, Ph: 07 3286 2593, 0422 434 336 

admin@avpq.org.au  

 

AUSTRIA 

7. Austrian Development Agency 

 www.entwicklung.at 

ADA is engaged in peace promotion and 
conflict prevention in different ways: 

• Firstly, concrete projects are being 
supported by civil society and 
international organizations that are 

committed to peace promotion, conflict 
prevention and conflict transformation. 

• Secondly, fragile states are supported in 
the development of constitutional and 
democratic structures. 

• Thirdly, ADA is committed to the 
protection of women in conflict 
situations and their participation in 
peace processes. 

• Fourthly, when planning activities in 
countries with conflict situations, care is 
taken to avoid conflict aggravation and 
strengthen peace-promoting effects (Do 
No Harm Principle). 

Contact: Austrian Development Agency 

Zelinkagasse 2, 1010 Vienna, Austria 

Tel: +43 1 90399-0, office@ada.gv.at 

 

BELGIUM 

8. CIDSE Together for Global Justice 

 www.cidse.org 

CIDSE Together for Global Justice is an 
international family of Catholic social 
justice organisations working together with 
others to promote justice, harness the 
power of global solidarity and create 
transformational change to end poverty and 
inequalities. 

Contact: CIDSE, RueStévin, 16, 1000 
Brussels, Belgium 

Ph: +32.(0).2.230.77.22, 
postmaster@cidse.org 

 

BOSNIA AND HERZEGOVINA 

9. Centre for Nonviolent Action (CNA) 

www.nenasilje.org 

Centre for Nonviolent Action’s mission is 
the building of sustainable peace in the 
region of  former Yugoslavia through the 
promotion of nonviolence and dialogue, 
and through the trust building among 
individuals and groups, as well as 
constructive dealing with the past. 

http://www.cnv.org.au/
mailto:reception@cnv.org.au
http://www.entwicklung.at/
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CNA has been striving to achieve a society 
of sustainable peace where the 
development of critical thought, taking 
responsibility for society and community, 
the encouragement to reassess one’s own 
attitudes and the acceptance of the diversity 
are cherished. To achieve these social 
values, CNA applies different kinds of 
activism, while focusing on peace 
education, publishing and video 
production. 

Contact: Centre for Nonviolent Action 
(CNA), Kranjčevićeva 33, 71000 Sarajevo 

Bosnia and Herzegovina 

Tel: +387 33 260 875, 260 876 

 cna.sarajevo@nenasilje.org 

 

BRAZIL 

10. Fight for Peace (Luta Pela Paz) 

www.fightforpeace.net 

Fight for Peace was founded in Complexo da 
Maré, Rio de Janeiro, as a direct response to 
youth-involvement in drug-related crime 
and violence. Fight for Peace implements 
the Five Pillars programme at its main 
Academy in Nova Holanda and via satellite 
projects located in two other communities 
(Baixa do Sapateiro and Marcílio Dias). 
Fight for Peace in Brazil also trains Brazilian 
partner organisations in the Fight for Peace 
methodology as part of the national 
programme Rede Brasil. 

Contact: Fight for Peace Luta Pela Paz  

(Rio De Janeiro) 

Academia Luta pela Paz 

Rua Teixeira Ribeiro 900, Bonsucesso, 

Rio de Janeiro – RJ, Brazil, Tel: (+55) 21 3104-
4115, info@lutapelapaz.org 

 

CANADA 

11. Christian Peacemaker Teams (CPT)  

 www.cpt.org 

Partnering with nonviolent movements 
around the world, CPT seeks to embody an 

inclusive, ecumenical and diverse 
community of God’s love. We believe we 
can transform war. CPT places teams at the 
invitation of local peacemaking 
communities that are confronting 
situations of lethal conflict. These teams 
seek to follow God’s Spirit as it works 
through local peacemakers who risk injury 
and death by waging nonviolent direct 
action to confront systems of violence and 
oppression. 

Contact: Christian Peacemaker Teams 
(CPT), 140 Westmount Road N, Waterloo, 
ON N2L 3G6  

Tel: +1-416-423-5525, canada@cpt.org 

 

12. Mahatma Gandhi Canadian Foundation 
for World Peace 

 www.gandhifoundation.ca 

Inspired by Mahatma Gandhi’s life and 
principles Mahatma Gandhi Canadian 
Foundation for World Peace, Alberta, 
Canada envisions a just and peaceful society 
the Foundation promotes peace and 
encourage nonviolent action based on 
Gandhian principles through education, 
public awareness, collaboration, and 
building intercultural understanding. 

Contact: Mahatma Gandhi Canadian 
Foundation for World Peace,  

Alberta, Canada, Box 60002, University 
Postal Outlet, University of Alberta, 
Edmonton, lberta, Canada, T6G 2J7 

 gandhifoundationcanada@gmail.com 

13. Nobel Women’s Initiative 

www.nobelwomensinitiative.org 

The Nobel Women’s Initiative was 
established in 2006 by sister Nobel Peace 
Laureates Jody Williams, Shirin Ebadi, 
Wangari Maathai, Rigoberta Menchú Tum, 
Betty Williams and Mairead Maguire. The 
six women decided to bring together their 
extraordinary experiences in a united effort 
for peace with justice and equality. Leymah 
Gbowee and Tawakkol Karman joined the 
Initiative in 2012. 

mailto:cna.sarajevo@nenasilje.org
http://www.cpt.org/
mailto:canada@cpt.org
http://www.gandhifoundation.ca/
mailto:gandhifoundationcanada@gmail.com
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1 Nicholas Street, Suite 430 
Ottawa, ON KIN 7B7 
Canada, Ph: +1.613.569.8400 
Email: info@nobelwomensinitiative.org 

 

COLOMBIA 

 

14. The Christian Centre for Justice, Peace 
and Nonviolent Action (Justapaz) 

 www.justapaz.org 

The Christian Centre for Justice, Peace and 
Nonviolent Action (Justapaz) seeks to 
embody and serve Nonviolence through 
programmes working towards transforming 
Colombia into a just and peaceful state. 

Contact:  The Christian Centre for Justice, 
Peace and Nonviolent Action (Justapaz) 

Av. Calle 32 No. 14-32  

Bogotá, Cundinamarca, Colombia 

Ph:+57 (1) 2326080, +57 (1) 2873968, +57 (1) 
301 605 69 51, justapaz@justapaz.org 

 

Colombian President Juan Manuel 
Santos 

 

The civil war in Colombia is one of the 
longest civil wars in modern times and the 
sole remaining armed conflict in the 
Americas. It is the Norwegian Nobel 
Committee's firm belief that President 
Santos, despite the "No" majority vote 

in the referendum, has brought the bloody 
conflict significantly closer to a peaceful 
solution, and that much of the groundwork 
has been laid for both the verifiable 
disarmament of the FARC guerrillas and a 
historic process of national fraternity and 
reconciliation.  

 

WOLA's Colombia Peace Blog 

 

WOLA's Colombia Peace blog is a unique 
resource for journalists, policymakers, 
scholars, activists and others interested in 

understanding the peace process in 
Colombia. 

 http://colombiapeace.org/ 

 

CZECH REPUBLIC 

 

15. White Circle of Safety 

www.bkb.cz 

White Circle of Safety provides free and 
discrete assistance to victims and witnesses 
of crime. 

Contact: White Circle of Safety 

U Trinity 2, 150 00 Prague 5  

Tel: +420 257 317 110 nonstop,  

 centrala.praha@bkb.cz 

 

16. ROSA  www.rosa-os.cz 

ROSA is a Czech non-profit and 
nongovernmental organization specializing 
in providing help to women, victims of 
domestic violence. It was established in 
1993. The main goal of its activities is to 
make the issue of domestic violence more 
visible, to help the victims and improve the 
system of domestic violence victim´s 
support in the Czech Republic.  

Contact: ROSA - Centre for Women 

Podolská 242/25, 147 00 Praha 4, Czech 
Republic, on Slupi 14, 128 00 Praha 2  

Czech Republic, Ph: + 420-241-432-466  

 info@rosa-os.cz 

 

DENMARK 

 

17. Center for Conflict Resolution 

 www.konfliktloesning.dk 

Center for Conflict Resolution works for 
conflict resolution. They have teachers who 
train and educate others in constructive 
conflict resolution, affiliated brokers, law 
centers that provide conflict resolution 
counseling.  

mailto:info@nobelwomensinitiative.org
http://www.justapaz.org/
mailto:justapaz@justapaz.org
mailto:centrala.praha@bkb.cz
http://www.konfliktloesning.dk/
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Contact: Center for Conflict Resolution 

Fælledvej 12, entrance C, 2nd floor, DK-2200 
Copenhagen, Denmark 

Tel: 3520 0550 

 center@konfliktloesning.dk 

 

FINLAND  

 

18. Crisis Management Initiative (CMI)  
www.cmi.fi 

The Crisis Management Initiative (CMI) is 
an independent Finnish organisation that 
works to prevent and resolve violent 
conflicts through informal dialogue and 
mediation. Nobel Peace laureate and former 
President of Finland Martti Ahtisaari 
founded CMI in 2000. 

cmi.helsinki@cmi.fi 

Tel: +358 75 755 1800 

 

FRANCE 

 

19. The United Nations Educational, 
Scientific and Cultural Organization 
(UNESCO) 

 www.en.unesco.org 

The United Nations Educational, Scientific 
and Cultural Organization (UNESCO) is a 
specialized agency of the United Nations 
(UN) based in Paris. Its declared purpose is 
to contribute to peace and security by 
promoting international collaboration 
through educational, scientific, and cultural 
reforms in order to increase universal 
respect for justice, the rule of law, and 
human rights along with fundamental 
freedom proclaimed in the United Nations 
Charter. 

Contact: UNESCO Headquarters is 
established in Paris. Offices are located in 
two places in the same area: 

UNESCO, 7 place Fontenoy, 75007 Paris, 
France, P: +33 (0)1 4568 1000, UNESCO 

1 rue Miollis, 75015 Paris, France 

 

20. Nonviolent Peaceforce 

 www.nonviolentpeaceforce.org 

Nonviolent Peaceforce is a global non-profit 
organization. They protect civilians in 
violent conflicts through unarmed 
strategies, build peace side by side with 
local communities and advocate for the 
wider adoption of these approaches to 
safeguard human lives and dignity. 

Contact: Nonviolent Peaceforce Head 
Office, 13 Chemin Du Levant, Bat. A. 

01210 Femey Voltaire, France 

Tel: +33 (0) 9 674 619 48 

headoffice@nonviolentpeaceforce.org 

21. Movement for a Nonviolent Alternative 

www.nonviolence.fr 

A non-violent movement of reflection and 
action born in 1974, the MAN is an 
association law 1901 federating about 
twenty local groups gathering more than 
350 members. The aim of the MAN is to 
promote non-violence and to emphasize its 
specific contribution to daily life, education 
and social and political struggles. Through 
reflection, action and training, the MAN 
seeks to promote by non-violent strategy a 
society of justice and freedom. 

47 Avenue Pasteur, 93100 Montreuil, Tel: 
+33 (0) 1 45 44 48 25 

 

GERMANY  

 

22. Berghof Foundation 

 www.berghof-foundation.org 

The Berghof Foundation is an organisation 
that supports efforts to prevent political and 
social violence, and to achieve sustainable 
peace through conflict transformation. 

Contact: Berghof Center, Berghof 
Foundation Operations GmbH 

Altensteinstrasse 48a, 14195 Berlin 

Tel: +49 (30) 844154 - 0 

mailto:headoffice@nonviolentpeaceforce.org
http://www.nonviolence.fr/
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 info@berghof-foundation.org, 
info@berghof-foundation.org. 

Georg Zundel Haus, Berghof Foundation 
Operations GmbH, Corrensstrasse 12, 72076 
Tübingen, Tel: +49 (7071) 920510 

info-tuebingen@berghof-foundation.org 

 

GREECE 

23. World Peace Council 

 www.wpc-in.org 

The World Peace Council (WPC) is an anti-
imperialist, democratic, independent and 
non-aligned international movement of 
mass action. It is an integral part of the 
world peace movement and acts in 
cooperation with other international and 
national movements. The WPC is the 
International Peace structure, based in 
more than 100 countries. 

Contact: World Peace Council 

10,Othonos St., 10557 Athens/Greece 

Tel: +30210 331 63 26 

 wpc@otenet.gr 

 

IRELAND 

 

24. Irish Network for Nonviolent Action 
Training and Education (INNATE)  

 www.innatenonviolence.org 

The organisations acts as a network linking 
those committed to, or interested in, 
explicitly nonviolent action and training. 
INNATE’s work is intertwined with 
community relations and the development 
of a nonviolent response to areas of 
community tension.  

Contact: INNATE, 16 Ravensdene Park, 
Belfast BT6 0DA, Northern Ireland. Tel: 028 
9064 7106, info@innatenonviolence.org, 
innate@ntlworld.com 

 

JAPAN 

 

25. Soka Gakkai International (SGI) 

 

 www.sgi.org 

The Soka Gakkai International (SGI) is a 
community-based Buddhist organization 
that promotes peace, culture and education 
centered on respect for the dignity of life. 
SGI members uphold the humanistic 
philosophy of Mahayana Buddhism in 192 
countries and territories. 

SGI Headquarters 

Josei Toda International Center 

15-3 Samon-cho, Shinjuku-ku, Tokyo 160-
0017, Japan, Tel: +81-3-5360-9811 

 

24. Toda Peace Institute, Japan  

www.toda.org 

The Toda Peace Institute is an independent, 
nonpartisan institute committed to 
advancing a more just and peaceful world 
through policy-oriented peace research and 
practice.  

Toda Peace Institute, Tokyo Office 

15-3, Samon-cho, Shinjuku-ku, 

Tokyo 160-0017, Japan 

 contact@toda.org 

 

27. Japan Center for Conflict Prevention 

 www.jccp.gr.jp 

Japan Center for Conflict Prevention (JCCP) 
carries out projects to prevent the outbreak 
and recurrence of conflicts by establishing 
sustainable peace situation in injured 
societies and improving dangerous 
environments. 

Contact: 3rd Floor Fujita Building,  
Sekiguchi, Bunkyo-ku, 

Tokyo 112-0014, Japan, contact@jccp.gr.jp 

 

KENYA 

 

28. TransConflict   

mailto:info@berghof-foundation.org
mailto:info-tuebingen@berghof-foundation.org
http://www.innatenonviolence.org/
mailto:info@innatenonviolence.org
http://www.sgi.org/
mailto:contact@toda.org
http://www.jccp.gr.jp/
mailto:contact@jccp.gr.jp
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www.transconflict.com 

TransConflict contributes to conflict 
transformation through research, training, 
advocacy and promoting active-
nonviolence. Upholding the Principles of 
Conflict Transformation it provides 
consultancy services to support research, 
conflict analysis, peace building, civic 
awareness and training.  

Active Nonviolence Initiatives (ANVI) 
Kenya promotes and supports the 
dissemination of information that 
addresses conflict sensitivity and 
transformation, and facilitates leadership 
seminars, forums and consultations related 
to issues of peace building and conflict 
transformation. 

Contact: TransConflict, 
office@transconflict.com 

 

MIDDLE EAST 

 

29. YaLa Peace Institute in Honor of Nelson 
Mandela 

www.yalaacademy.org  

The YaLa Peace Institute in Honor of 
Nelson Mandela is a peace studies program 
to supply the young leaders of the Middle 
East & North Africa (MENA) region with the 
necessary tools to create a future of self-
sustaining and durable peace. 

YaLa Young Leaders is an online, Facebook-
based movement of young Middle 
Easterners dedicated to leading their 
generation to a better future. YaLa Young 
Leaders is the broadest and fastest-growing 
Middle East peace movement today. Our 
nearly 1,000,000 members come from all 
across the MENA region, hailing from 
Israel, Palestine, Egypt, Algeria, Iraq, 
Jordan, Morocco, Tunisia, Turkey, Libya, 
Saudi Arabia, Lebanon, the United Arab 
Emirates, Kuwait, Sudan, Syria, Yemen and 
Qatar, among others. 

 info@yalayl.org 

 

SOUTH AFRICA  

 

30. Gandhi Development Trust (GDT), 
Durban, South Africa 

 www.gdt.org.za 

The Gandhi Development Trust (GDT), 
established in 2002 aims to promote 
Gandhian thought and values. With a Core 
Vision: “A peaceful, just and non-violent 
world” GDT promotes a culture of peace, 
justice, Nonviolence and Ubuntu. 

GDT engages in education and training 
programmes, raises public awareness in 
respect of nonviolent strategies taking 
lessons from our history, Gandhian ideas in 
addressing the issues facing the community 
and facilitation of critical forum 
discussions. 

Contact: Gandhi Development Trust 
(GDT), 49 Mazisi Kunene Road, Berea, 
Durban, KwaZulu-Natal, 4001, T: +27 31 201 
2067, info@gdt.org.za, egandhi@gdt.org.za 

 

31. International Centre of Nonviolence 
(ICON), Durban, South Africa 

 www.icon.org.za 

International Centre of Nonviolence 
(ICON’s) mission is to make strategic 
interventions in education that challenge 
structural violence. These processes work to 
bring key changes in society – specifically 
supporting the creation of a culture of 
Nonviolence. 

ICON seeks to make Nonviolence real 
through analysis of the local and global 
context, through research and through 
reflective practice. These inform its actions 
and strengthen its capacity in the field of 
nonviolence. Its vision is that of a centre, 
based in the third world, that connects and 
sustains a global network of activists with 
the skills and understandings needed to 
build peace, in particular through 
education. 

Contact: ICON, ML Sultan campus of 
Durban University of Technology, ML 

http://yalaacademy.org/
mailto:info@yalayl.org
http://www.gdt.org.za/
mailto:info@gdt.org.za
mailto:egandhi@gdt.org.za
http://www.icon.org.za/
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Sultan Road, Durban, South Africa 4001. 
Telephone: +27 373 5499,  icon@dut.ac.za 

 

32. Center for Nonviolence and Peace 
Studies  

 www.cnv.madinainstitute.org.za 

The Center for Nonviolence and Peace 
Studies is to continue the Madinan School 
of Nonviolence and Peace as laid down in 
the Prophetic example, and to challenge 
global extremism, in both its violent and 
nonviolent forms. 

Contact: Center for Nonviolence and Peace 
Studies, 7th Floor Icon Building,  

Cape Town, South Africa, Tel: +27 21 421 
9027,  cnv@madinainstitute.org.za 

 

33. Centre for Conflict Resolution  

Building Peace in Africa 

www.ccr.org.za 

Centre for Conflict Resolution (CCR) is a 
pan-African organisation playing a leading 
role in contributing towards the resolution 
of conflict and the reduction of violence in 
Africa. 

Contact: Centre for Conflict Resolution, 
Coornhoop, 2 Dixton Road, Observatory 
7925, Cape Town, South Africa,  

Tel: +27 (0)21 689 1005  

 

34. Centre for the Study of Violence and 
Reconciliation, South Africa (CSVR) 

www.csvr.org.za 

CSVR is a multi-disciplinary institute 
involved in research, policy formation, 
community interventions, service delivery, 
education and training, as well as providing 
consultancy services. The primary goal of 
CSVR is to use its expertise in building 
reconciliation, democracy and a human 
rights culture and in preventing violence in 
South Africa and in other countries in 
Africa. 

Contact: Johannesburg Office: 33 Hoofd 
Street, Braampark Forum 5, 3rd Floor, 
Johannesburg, 2001, South Africa 

P O Box 30778, Braamfontein, 
Johannesburg, 2017, South Africa 

Tel: +27 (11) 403-5650, info@csvr.org.za 

 

Cape Town Office: 501 Premier Centre, 451 
Main Road, Observatory, 7925 

Tel: +27 (21) 447-2470, ctadmin@csvr.org.za 

 

SOUTH KOREA  

35. International Peace Youth Group 

www.ipyg.org 

IPYG youth around the world are united in 
one purpose-to share in the love and life 
granted from heaven through peace 
projects and campaigns. IPYG gathers and 

mobilizes the youth around the world to 
work and learn from one another in the 
hope of realizing peace. We envision the 
unity among youth that transcends 
boundaries, races, and religions. When we 
gather as one in an effort to pursue the 
common purpose of peace, we will be able 
to pave our own way to a peaceful future of 
the world. 

Contact: 46,Cheongpa-ro 71-gil, Yongsan-
gu, South Korea, +82-02-514-1963, 
info@ipyg.org 

36. International Women’s Peace Group  

IWPG is the gathering of women who 
embrace the world with maternal hearts to 
make peace. All the women in the world are 
becoming one to implement "the cessation 
of war movement so that young people are 
no longer sacrificed by wars. 

Contact: 3F Samjung Bld., 20 Mabang-ro, 

Seocho-gu, Seoul, Korea 

Phone : +82 (0)2-540-5999 

Email : iwpg@iwpg.org 

 

SPAIN 

mailto:icon@dut.ac.za
mailto:cnv@madinainstitute.org.za
http://www.ccr.org.za/
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37. Centre for Peace Studies JM Delàs 

 www.centredelas.org 

The Centre Delàs whose mission is the 
promotion of a culture of peace and the 
construction of a disarmed society and 
therefore is dedicated to raising awareness 
about the negative effects of arms and 
militarism. Combine work and study 
publication dissemination and social 
mobilization around the negative effects of 
militarism, including military spending, 
military R & D and manufacturing and trade 
of weapons, as well as denunciation of the 
breach of the agreements of the 
governments in these areas. 

Contact: Centre for Peace Studies JM Delàs 

Street Erasme Janer, 8 (Mezzanine - office 
9) 08001 Barcelona, Spain, Tel: + (34) 93 441 
19 47,  info@centredelas.org 

 

SWITZERLAND 

 

38. Nonviolence Project Foundation, (NVP) 

www.nonviolence.com 

The Nonviolence Project Foundation, 
(NVP) was registered in Bagnes Valais, 
Switzerland in 1993. NVP is a non-profit 
foundation with the mission to inspire, 
engage and motivate young people to 
understand how to solve conflicts without 
resorting to violence. The objective is to 
reach out to as many schools and sport 
clubs around the world as possible. 

Contact: Nonviolence Project Foundation 

Rue de Medran 29, 1936 Verbier, 
Switzerland, Ph: +41 79 310 79 90 

info@nonviolence.com 

 

39. Center for Nonviolent Action (CENAC) 

 www.nonviolence.ch 

The CENAC aims to promote Nonviolence 
In French-speaking Switzerland. 
Nonviolence is primarily about respect for 

yourself, others and the environment. It is 
also not to sit idle by the injustices. CENAC 
illustrates the Nonviolence by the formula 
“Neither hedgehog nor doormat”, not to 
hurt, not to get trampled. 

Contact: Center for Nonviolent Action 
(CENAC), Rue de Genève 52,  

CH - 1004 Lausanne, Switzerland 

Tel: +41 21 661 24 34, info@non-violence.ch 

 

40. The International Federation of Red 
Cross and Red Crescent Societies (IFRC) 

 www.ifrc.org 

The International Federation of Red Cross 
and Red Crescent Societies (IFRC) is the 
world’s largest humanitarian and 
development network Promoting social 
inclusion and peace along with other 
Disaster response and recovery and 
development works. 

Contact: International Federation of Red 
Cross and Red Crescent Societies 

P.O. Box 303, CH-1211 Geneva 19 

Switzerland, Tel: +41 22 730 42 22 

 

41. International Campaign to Abolish 
Nuclear Weapons (ICAN) 

http://www.icanw.org 

The International Campaign to Abolish 
Nuclear Weapons (ICAN) is a coalition of 
non-government organizations in one 
hundred countries advocating for a strong 
and effective nuclear weapon ban treaty. 
Negotiations on this new global agreement 
are taking place at the United Nations in 
New York in 2017. 

Contact: 150 Route de Ferney, 1211 Genève 2, 
Switzerland, Ph: +41 22 788 20 63, +41 78 613 
04 72, Email: info@icanw.org 

TURKEY  

 

42. Nonviolent Education and Research 
Center  

www.nvrc-sarm.org 

http://www.centredelas.org/
mailto:info@centredelas.org
http://www.nonviolence.com/
mailto:info@nonviolence.com
mailto:info@non-violence.ch
http://www.ifrc.org/
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Nonviolent Education and Research Center 
is a non-profit, independent entity. The 
Center does research, generates reference 
resources and materials, and organizes 
seminars and workshops with the purpose 
of spreading a non–violent culture and 
implementation of human rights and 
justice. 

Contact: Kuloğlu Mah.  Güllabici sokak No: 
16  

Daire:3 (2nd floor) 34433 Cihangir / Istanbul 
– Turkey, Tel: (+90)212 244 12 69 

office@nvrc-sarm.org 

 

UGANDA 

 

43. The GBV Prevention Network 

 www.preventgbvafrica.org 

The GBV Prevention Network (Gender-
Based Violence (GBV) is a network of 
activists and organizations working to 
prevent violence against women (VAW), 
united in our mission to uphold equality in 
our homes and communities. The GBV 
Prevention Network works to increase 
momentum for VAW prevention by 
strengthening analysis, building 
connections and taking action to prevent 
VAW. 

Contact: GBV Prevention Network, Plot 16 
Tufnell Drive, Kamwokya, P. O. Box 6770, 
Kampala, Uganda, Ph: +256 414 532 183 / 
+256 414 531 186, Email: 
info@preventgbvafrica.org 

 

UNITED KINGDOM (UK)  

 

44. Peace Brigades International 

 www.peacebrigades.org 

PBI envisions a world in which people 
address conflicts nonviolently, where 
human rights are universally upheld and 
social justice and intercultural respect have 
become a reality. PBI’s principles are 
Nonviolence, non-partisanship, 

international character and horizontality 
and our mandate is to create space for peace 
and to protect human rights. It carries out 
protective accompaniment, international 
observation, targeted advocacy and 
workshops and training. 

Contact: International Office 

Development House, 56-64 Leonard Street 

London, EC2A 4LT, UK 

Tel: +44 20 7065 0775 

 

45. ABColombia  

www.abcolombia.org.uk 

ABColombia is the advocacy project of a 
group of five leading UK and Irish 
organisations with programmes in 
Colombia: CAFOD, Christian Aid UKI, 
Oxfam GB, SCIAF and Trócaire.  

Contact: ABColombia, Romero House 

55 Westminster Bridge Road, London, SE1 
7JB, Tel: +44 (0) 207 870 2216  

abcolombia@abcolombia.org.uk 

UNITED STATES OF AMERICA (USA) 

 

46. M.K. Gandhi Institute for Nonviolence, 
Memphis, USA 

 www.gandhiinstitute.org 

M.K. Gandhi Institute for Nonviolence was 
founded by Arun Gandhi (Grandson of 
Mahatma) Gandhi and Sunanda Gandhi in 
Memphis, USA in 1991. The works to realize 
the vision of its historic namesake by 
helping individuals and communities create 
public awareness of nonviolence as 
knowledge critical to human thriving. The 
M.K. Gandhi Institute collaborates with 
local organizations, academic institutions, 
students and committed peacemakers in 
the areas of nonviolence education, 
sustainability and environmental 
conservation, and the promotion of racial 
justice. 

Contact: 929 South Plymouth Avenue, 
Rochester, New York 14608, USA,  

mailto:office@nvrc-sarm.org
http://www.peacebrigades.org/
mailto:abcolombia@abcolombia.org.uk
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T: 585-463-3266 

 

47. The King Center   

www.thekingcenter.org 

Established in 1968 by Mrs. Coretta Scott 
King, The Martin Luther King, Jr. Center for 
Nonviolent Social Change (“The King 
Center”) has been a global destination, 
resource center and community institution 
for over a quarter century. Nearly a million 
people each year make pilgrimage to the 
National Historic Site to learn, be inspired 
and pay their respects to Dr. King’s legacy. 

Contact: The King Center, 449 Auburn 
Avenue, NE, Atlanta, GA 30312,  

Ph: 404-526-8900 

48. Association for Global New Thought 
(AGNT)  

 www.agnt.org 

Association for Global New Thought 
(AGNT) principles reflect a universal 
conviction that the community of all life is 
sacred; our practices of meditation and 
prayer enhance a worldview promoting 
reverence for, and service to humanity and 
planet earth. 

 AGNT, 220 Santa Anita Rd, Santa Barbara, 
CA 93105, T: 805-563-7343 

 

49. The Center for Nonviolent 
Communication, USA   
www.cnvc.org 

The Center for Nonviolent Communication 
(CNVC) is a global organization that 
supports the learning and sharing of 
Nonviolent Communication (NVC), and 
helps people peacefully and effectively 
resolve conflicts in personal, organizational, 
and political settings. 

Contact: Center for Nonviolent 
Communication, 9301 Indian School Rd NE 
Suite 204, Albuquerque, NM 87112-2861 

Tel: +1.505.244.4041, 1.800.255.7696 

 

50. Global Peace Foundation, USA 

www.globalpeace.org 

The Global Peace Foundation promotes an 
innovative, values-based approach to 
peacebuilding, engages and organizes a 
global network of public and private-sector 
partners who develop community, national, 
and regional peace building models as the 
foundation for ethical and cohesive 
societies. 

 

51. Global Peace Education, USA  

www.globalpeace.org 

Global Peace Education the Education 
Division of Global Peace Foundation, works 
with educators and stakeholders around the 
world to ensure that students graduate 
ready to succeed in all aspects of twenty-
first century life. By making education more 
relevant and comprehensive, graduates are 
better prepared to prosper in the workplace, 
build healthy and resilient families, and 
contribute to economic development and 
social stability. 

Contact: Washington DC, 9320 Annapolis 
Road, Suite 100, Lanham, MD 20706,  

Ph: 202.643.4733 

Seattle, WA 

6912 220th Street SW, Suite 200, Mountlake 
Terrace WA 98043 

Ph: 425.582.7901, info@globalpeace.org 

 

52. International Center on Nonviolent 
Conflict, USA (ICNC)  

www.nonviolent-conflict.org 

The International Center on Nonviolent 
Conflict (ICNC) engages in Civil resistance 
movements—featuring a wide range of 
nonviolent tactics such as strikes, boycotts, 
mass demonstrations, acts of 
noncooperation, civil disobedience, and 
other actions. Its mission is educational ie 
to develop and share knowledge and 
educational resources related to civil 
resistance with interested recipients 
throughout the world.  

http://www.cnvc.org/
http://www.cnvc.org/
http://www.globalpeace.org/
mailto:info@globalpeace.org
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Contact: International Center on 
Nonviolent Conflict, 1775 Pennsylvania Ave. 
NW, Ste. 1200, Washington, D.C., USA 

Ph:  + 202-416-4720,  

icnc@nonviolent-conflict.org  

 

53. Karuna Center for Peacebuilding, 
Amherst, USA 

 www.karunacenter.org 

Karuna Center for Peacebuilding innovates 
approaches for transforming conflict across 
divides by supporting people in all sectors 
of society to discover their shared capacity 
for building peace. 

Contact: Karuna Center for Peacebuilding 

447 West Street, Amherst, MA 01002 USA 

Ph: +1 413.256.3800, info@karunacenter.org 

 

54. METTA Center for Nonviolence, 
California USA  

www.mettacenter.org 

METTA Center for Nonviolence provides 
educational resources on the safe and 
effective use of nonviolence, with the 
recognition that it’s not about putting the 
right person in power but awakening the 
right kind of power in people. The Center 
advances a higher image of humankind 
while empowering people to explore the 
question: How does nonviolence work, and 
how can I actively contribute to a happier, 
more peaceful society? 

Metta Center for Nonviolence 

PO Box 98, Petaluma, California 94953 

707-774-6299, info@mettacenter.org 

 

55. Center for Global Nonkilling, Honolulu, 
Hawai‛I, USA 

www.nonkilling.org 

The Center for Global Nonkilling promotes 
change toward the measurable goal of a 
killing-free world by means open to infinite 
human creativity. 

Contact: 

Center for Global Nonkilling, 3653 Tantalus 
Drive, Honolulu, Hawai‛I, 96822-5033 
United States, (+1) 808-536-7442 

info@nonkilling.org 

 

56. Rotary Peace Centers (Worldover)  

www.rotary.org 

The Rotary Peace Centers program has a 
vision of sustainable peace: encompassing a 
network of peace builders and community 
leaders dedicated to preventing and 
resolving conflicts across the global 
community. The Rotary Peace Centers 
program empowers, educates, and increases 
the capacity of peace builders through 
academic training, practice, and global 
networking opportunities.  Rotary has 
Peace Centers in several countries. 

Contact: World Headquarters, Rotary 
International, One Rotary Center, 1560 
Sherman Ave, Evanston, IL 60201-3698, 
USA, Ph: +1 866-976-8279  

rotarypeacecenters@rotary.org  

 

57. Raven Foundation 

www.ravenfoundation.org 

The Raven Foundation is committed to 
making religion reasonable, violence 
unthinkable and peace a possibility by 
spreading awareness of the transformative 
power of mimetic theory. Our goal is to 
foster peaceful individuals and harmonious 
communities that will reject scapegoating 
and violence as ways to form identity and 
achieve real and lasting peace. 

Contact: 2624 Patriot Boulevard, Glenview, 
IL 60026, USA, Ph: 224-521-2470  

58. The Peace Alliance 

 www.peacealliance.org 

The Peace Alliance are an alliance of 
organizers and advocates throughout the 
United States taking the work of 
peacebuilding from the margins of society 
into the centers of national discourse and 

mailto:icnc@nonviolent-conflict.org
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policy priorities. Their network includes 
volunteer grassroots teams in cities, towns, 
colleges and high school campuses across 
the nation. 

Contact: 2108 Military Road 

Arlington VA 22207, USA 

Ph: 202-684-2553,  

 info@thepeacealliance.org 

 

59. The Resource Center for Nonviolence,  
www.rcnv.org 

The Resource Center for Nonviolence, 
founded in 1976, is a peace and justice 
organization promoting the practice of 
nonviolent social change. It cultivates 
relationships with allies around California, 
across the United States, in Latin America, 
the Middle East and elsewhere. Its primary 
mission is to support the growth of 
nonviolent activists. The Center hosts 
activists and analysts from nonviolent 
struggles around the world. And the Center 
is a venue for social change groups and non-
profit organizations to conduct meetings 
and public events. 

Contact: 612 Ocean Street, Santa Cruz, CA, 
USA, T:  831-423-1626 

E: rcnvinfo@gmail.com 

 

60. Nonviolence International 

www.nonviolenceinternational.net 

Nonviolence International provides services 
to individuals, groups, organizations, and 
international bodies that need to resolve 
conflicts and help with overcoming 
obstacles. Our services are provided by 
trained professionals with international 
experience. 

Contact: 4000 Albemarle Street, NW 

Suite 401, Washington, DC 20016, USA 

Ph: +1 202 244 0951 

 info@nonviolenceinternational.net 

 

61. The Tariq Khamisa Foundation (TKF)  

www.tkf.org 

The Tariq Khamisa Foundation (TKF) was 
established in 1995 after Tariq Khamisa, a 20 
year old college student was killed by Tony 
Hicks, a 14 year old gang member. Tony 
became the first child in California under 
the age of 16 to be convicted as an adult. He 
was sentenced to 25 years to life in prison. 

Believing there were “victims on both ends 
of the gun”, Tariq’s father Azim Khamisa 
reached out in forgiveness to Tony’s 
grandfather, Ples Felix to begin the process 
of healing; together they established TKF. 

Contact: 9920 Pacific Heights Blvd #150, San 
Diego, CA 92121, Ph:  (619) 955-8777,   
info@tkf.org 

62. War Resisters League 

www.warresisters.org 

The United States’ oldest secular pacifist 
organization, the War Resisters League has 
been resisting war at home and war abroad 
since 1923. Our work for nonviolent 
revolution has spanned decades and been 
shaped by the new visions and strategies of 
each generation’s peacemakers. 

Contact: War Resisters League, 168 Canal St, 
Suite 600. New York, NY 10013, Ph: 
212.228.0450,  wrl@warresisters.org 

 

63. United States Institute of Peace   

www.usip.org 

The United States Institute of Peace is an 
independent national institute founded by 
Congress. Its mission is to help prevent and 
resolve violent conflicts abroad, which pose 
risks for U.S. and global security.  

Contact: United States Institute of Peace 

2301 Constitution Avenue, NW 
Washington, DC 20037, Tel: +1.202.457.1700 

 

64. Connecticut Center for Nonviolence 
(CTCN)    

www.ctnonviolence.org 

Connecticut Center for Nonviolence 
(CTCN) provides education in Nonviolence. 

mailto:info@thepeacealliance.org
mailto:rcnvinfo@gmail.com
mailto:info@nonviolenceinternational.net
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It brings people from diverse communities 
together in dialogue and creative expression 
to explore the root causes of violence and to 
learn constructive methods of developing 
and applying alternative solutions. CTCN 
has worked people to train and implement 
the philosophy and strategies of Kingian 
Nonviolence across racial, social, economic 
and generational divides. 

Contact: P.O. Box 1085 – Hartford, CT 06143, 
Hartford Neighborhood Site, Northend 
Church of Christ, 687 Albany Ave, Hartford, 
CT 06112, USA 

 info@ctnonviolence.org, 
Victoria@ctnonviolence.org 

 

65. Bay Area Nonviolent Communication 
(BayNVC) 

www.baynvc.org 

BayNVC is home to a number of projects 
and groups working under the same 
umbrella to apply and promote the 
principles and practices of Nonviolent 
Communication. It supports individuals 
and families in experiencing inner peace, 
greater choice, integrity, and satisfying 
relationships by offering classes, individual 
coaching, and intensive programs. 

Contact: Bay Area Nonviolent 
Communication, PO Box 22872 

Oakland, CA 94609, USA, Ph: 510-433-0700 

 nvc@baynvc.org 

 

66. Campaign Nonviolence   
www.paceebene.org 

Campaign Nonviolence is a long-term 
movement for a culture of peace and 
nonviolence free from war, poverty, racism, 
environmental destruction and the 
epidemic of violence. 

Pace e Bene mission is to foster a just and 
peaceful world through nonviolence 
education, community-building, and 
action. 

Contact: Pace e Bene, P.O. Box F, Corvallis, 
OR 97339, USA, Ph: 510-268-8765 

 info@paceebene.org 

 

67. Stop Violence Against Woman 
(STOPVAW)  

 www.stopvaw.org 

The Stop Violence Against Women 
(STOPVAW), a project of The Advocates for 
Human Rights, is a forum for information, 
advocacy and change in the promotion of 
women’s human rights. 

Contact: Stop Violence Against Woman 
(STOPVAW), 330 Second Avenue South, 
Suite 800, Minneapolis, MN 55401 USA  

Ph: (612) 341-3302  hrights@advrights.org 

 

68. Alliance For Peacebuilding   

www.allianceforpeacebuilding.org  

The Alliance for Peacebuilding leads a 
community of 100 organizations building 
peaceful and just societies around the 
world.  

Contact:  1800 Massachusetts Ave NW, 
Suite 401, Washington, DC 20036 

Phone: 202.822.2047,  

afp-info@allianceforpeacebuilding.org 

 

69. American Friends Service Committee 
(AFSC) 

www.afsc.org 

The American Friends Service Committee 
(AFSC) is a Quaker organization that 
promotes lasting peace with justice, as a 
practical expression of faith in action.  

Contact: American Friends Service 
Committee (AFSC)  

1501 Cherry Street, Philadelphia, PA 19102 

Ph: 215-241-7000 

 

70. Gandhi Global Center for Peace 

gandhicenterforpeace.org  

Gandhi Global Center for Peace is a global, 
virtual hub for education and community 

mailto:info@ctnonviolence.org
mailto:Victoria@ctnonviolence.org
http://baynvc.org/
mailto:nvc@baynvc.org
http://www.paceebene.org/
http://www.paceebene.org/
mailto:info@paceebene.org
http://www.stopvaw.org/
mailto:hrights@advrights.org
mailto:afp-info@allianceforpeacebuilding.org
http://www.afsc.org/
http://gandhicenterforpeace.org/
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building furthering Mahatma Gandhi’s 
philosophy of nonviolence and peace 

Contact: P.O Box 3833, Chattanooga, 
Tennessee, USA,  

 info@gandhicenterforpeace.org 

71. Ikeda Center for Peace, Learning, and 
Dialogue 

 www.daisakuikeda.org  

Ikeda Center for Peace, Learning, and 
Dialogue, in support of an evolving global 
ethic for a peaceful twenty-first century, has 
brought together scholars, activists and 
experts from diverse disciplines, cultures 
and religious traditions to discuss such 
issues as human rights, nonviolence, 
environmental ethics, economic justice, 
and women’s leadership for peace.  

Contact: Ikeda Center for Peace, Learning, 
and Dialogue, 396 Harvard Street, 
Cambridge, Massachusetts, USA 

Ph: 617.491.1090, info@ikedacenter.org 

 

(WOLA) Advocacy for Human Rights in 
the Americas 

The Washington Office on Latin America 
(WOLA) is a leading research and advocacy 
organization advancing human rights and 
social justice in the Americas. 

Contact: 1666 Connecticut Avenue NW, 
Suite 400, Washington, DC 20009, 

Tel: (202) 797-2171, www.wola.org 

72. Women’s International League for 
Peace and Freedom (WILPF) 

Women’s International League for Peace 
and Freedom (WILPF), is the oldest 
women’s peace organisation in the world. In 
1915, women from countries at war with 
each other and from neutral countries came 
together in The Hague to discuss solutions 
to the causes and violence of World War I. 
They founded WILPF as an organisation 
with a mandate to challenge militarism, 
patriarchy, and capitalism as the roots of 
war and violence. 

Reaching Critical Will, 777 United Nations 
Plaza 6th floor, New York, NY, USA, 10017 

womenbanthebomb@reachingcriticalwill.o
rg 

ZIMBABWE 

73. Zimbabwe Peace Project 

 www.zimpeaceproject.com 

Zimbabwe Peace Project was established in 
2000 by a group of non-governmental and 
church organisations. It has produced 
timely national monthly monitoring reports 
on violence and human rights violations 
which have been circulated to over 2000 
stakeholders.  

Contact: Zimbabwe Peace Project 

P O Box BE 427, Belvedere, Harare, 
Zimbabwe  

Ph: +263 4 2930180, +263774883417/+263 
774 883 406,  

zppinfo@gmail.com 

We invite readers to provide us names and contact details of  

Peace & Nonviolence Organisations not listed herein. 

Source: Taken from their respective websites. Updated 6 June 2017 

 

 

mailto:info@gandhicenterforpeace.org
http://www.daisakuikeda.org/
mailto:info@ikedacenter.org
http://www.wola.org/


Nonviolence News I August - November 2017     63 
 

 Types of Nonviolence 

Non-resistance 
Non-resistants reject all physical violence on principle and 
concentrate on maintaining their own integrity, e.g. the 
attitude of the Amish and Mennonite sects of Christians. 

Active 
Reconciliation 

A Faith-based rejection of coercion and a belief in active 
goodwill and reconciliation, for example as practiced by 
Quakers and other religious activist groups. 

Moral Resistance 
Moral resisters actively resist evil with peaceful and moral 
means such as education and persuasion. This has been the 
basis of much of Western pacifism. 

Selective 
Nonviolence 

The refusal to participate in particular wars or kinds of war, 
e.g. nuclear war. 

Passive Resistance 

Nonviolent tactics are employed because the means for an 
effective violent campaign are lacking or are not likely to 
succeed; e.g. most strikes, boycotts and national non-
cooperation movements belong to this category. 

Peaceful Resistance 

Peaceful resisters believe that nonviolent methods are more 
effective; e.g. some of Gandhi's campaigns fall into this 
category because many of his followers did not fully 
internalise what he taught. 

Nonviolent Direct 
Action 

Practitioners may view nonviolence as a moral principle or 
practical method. The object is victory rather than conversion. 
An example is provided by the Greenham Common actions. 

Gandhian 
Nonviolence 
(Satyagraha) 

Satyagraha aims to attain the truth through love and right 
action; it demands the elimination of violence from the self 
and from the social, political and economic environment. 
Gandhi's Salt Satyagraha is a classic example. 

Nonviolent 
Revolution 

Revolutionaries believe in the need for basic individual and 
social change and regard the major problems of existing 
society as structural, e.g. the campaigns of Jayaprakash 
Narayan and Vinoba Bhave in India. -Gene Sharp, writer on 
nonviolent action, (Sharp, 1971, pp. 29-54),  

Source: www.nonviolenceinternational.net  
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Dr Martin Luther King, Jr. H.H.  Dalai Lama  

 

Mother Teresa 
Nelson Mandela 

Aung San Suu Kyi President Daisaku Ikeda 

Dr Ela Gandhi (Granddaughter 
of Mahatma Gandhi) 

Dr Arun Gandhi (Grandson of 
Mahatma Gandhi) 


