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Special Nonviolence Month
Nonviolence Centre Australia commemorates 2 October, International Day of
Nonviolence as an occasion to "disseminate the message of nonviolence,
including through education and public awareness".

I have nothing new to teach the world. Truth and Nonviolence are as old as the hills.
All I have done is to try experiments in both on as vast a scale as I could.
‐Mahatma Gandhi

Two Giants of Nonviolent Struggle
In the twentieth century, the practice of nonviolence is most vividly associated with two outstanding
figures. Mohandas Karamchand Gandhi led what was essentially a liberation movement to expel the
British from India through nonviolent resistance, while also using nonviolent techniques to address
structural violence — the violence caused by poverty, colonialism and caste. The Reverend Dr Mar‐
tin Luther King Jr, the symbolic leader of the American civil rights movement, used nonviolent
struggle as a form of social protest and mobilization for legal reforms. Less known is an array of
nonviolent resisters in the early twentieth century, stretching back into the nineteenth century, and
thence to millennia before. Gandhi himself said that nonviolent direct action is 'as ancient as the
hills'.
Both Gandhi and King defy simplistic interpretations or quick characterizations. Their unique‐
ness suggests that no particular mold shapes great leaders of nonviolent movements. They arose
from different cultures, religions and
epochs, yet they both believed that non‐
violent approaches can be adopted by
anyone with the will and desire for posi‐
tive social change. Both believed in non‐
violence as a universal principle and a
transcendent value, yet they understood
that not everyone could make their
commitment. They knew that many of
their adherents had previously used vio‐
lence. Although they are often described
as visionary, far more consequential is how intensely practical they were. In their respective strug‐
gles, they wanted to minimize anything negative and maximize the chances of success. Nonvio‐
lent behavior was, for both of them, a means of transforming relationships and creating peaceful
transitions of power. No religious or spiritual vows were required by either man as a condition of
participation and, in fact, they learned through their own endeavors that nonviolent methods
were effective whether religiously motivated or not. Neither sought sainthood or martyrdom.
Gandhi was often torn between different paths, his thinking was never static, and his views were
not simplistic. His campaigns span the period from the end of the nineteenth century to the
years following the Second World War, an epoch of momentous worldwide change. He was a pio‐
neer in leading eight militant struggles during the course of that time: against racism, against co‐
lonialism, against the caste system, for popular democratic participation, against economic ex‐
ploitation, against the degradation of women, against religious and ethnic supremacy, and on
behalf of nonviolent methods for social and political transformations. Because of the breadth of his
concerns, there is, in a sense, a different Gandhi for each reader. The taking of initiative and ac‐
tion were more important to Gandhi than the written word, although he was deft at shaping
public opinion through his writings. Having shown amazing temerity during the nearly eight dec‐
ades that he lived, it is difficult to keep in mind that leadership did not come easily to him. He
started his adult life suffering from an overpowering shyness that interfered with his ability to speak
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publicly, even in small gatherings. Nor did Martin Luther King arrive at leadership easily. He was a
reluctant leader. A Baptist minister who sought to serve his congregation, he did not seek the
mantle of leadership that was wrapped about his shoulders by the black people of Montgomery,
Alabama. Were he alive today, he would probably not recognize some descriptions of himself. The
civil rights struggle in the Southern United States was genuinely a mass movement; King would
have shied from the notion of a single leader of a phenomenon diversified into many local move‐
ments, each with its own leaders, many of them women who were very poor and lacking formal
education. Yet, with his eloquence and ability to reach both the learned and the untutored
through his expansive and gifted preaching and oration, he came to personify a complex, unwieldy
and erratic movement that was rarely able to plan anything more than a few weeks in advance.
Much as Gandhi invoked classical egalitarian traditions in Hindu religious thought in his fight
against the caste system, so, too, Martin Luther King summoned the traditions of resistance in
the African‐American Protestant Church, with its theology of freedom welded in the furnaces of
slavery. Both figures defied conventional labels or categories. Gandhi's many successes in major
struggles in India depended on the coincidence of his being both deeply religious and skilled as a
politician and communicator. It is said that he once remarked, 'People describe me as a saint
trying to be a politician, but the truth is the other way around.' 6
Martin Luther King was venerated for his cadenced blending of a passionate African‐American
gospel with a muscular and contemporary political message. Both were intertwined in his sonorous
preaching. He was able to turn the deeply rooted faith of the black community toward social and
political goals by 'melding the image of Gandhi and the image of the Negro preacher', overlaying it
with biblical symbols that 'bypassed cerebral centers and exploded in the well of the Negro
psyche'.' A person with distinct powers of concentration, he also possessed astute negotiating
skills. He was a brilliant interlocutor in the corridors of national power and a persuasive force in
the editorial rooms of the major newspapers and television networks.
In some ways the road taken by each of these extraordinary men to reach a commitment to non‐
violence was similar. They both trained themselves in principled nonviolence and adopted it as
a creed for living. Once embarked on the path to such an ethical position, however, they also re‐
mained convinced that nonviolent struggle was the most practical way of wielding power while
minimizing harm. Both led by example. Preaching and living the principles of tolerance and dia‐
logue, both fell to the bullets of assassins. Both were among the greatest contributors to the
twentieth century and progenitors of the twenty‐first.
As long as there is strife, hostilities, ethnic cleansing, religious unrest, internal conflicts and threats
of military occupation, people will turn to Gandhi. His usefulness will not end unless conflict ceases.
As long as injustice, racism and oppression of minorities persist, King's 'Letter from a Birmingham
Jail' will be read. Gandhi and King prepared the way for the continuing quest. The potency of
present‐day movements that have been directly or indirectly influenced by them are the best
proof that they still speak to us.
Source: Mahatma Gandhi and Martin Luther King Jr The power of nonviolent action, Mary King,
UNESCO Publishing
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The International Day of Nonviolence
Every year on 2 October, on what would have been Indian civil rights leader Mahatma Gandhi’s birthday,
the world celebrates the International Day of Nonviolence. It is, the United Nations writes, an opportunity
to “disseminate the message of non-violence” with the goal of “securing a culture of peace, tolerance and
understanding”.
Gandhi, who led his country’s battle for independence, is perhaps the best-known practitioner of nonviolence. He inspired countless others with his philosophy, including Nobel Prize-winning scientist Albert
Einstein.
“Gandhi’s views were the most enlightened of all the political men of our time. We should strive to do
things in his spirit: not to use violence in fighting for our cause, but by non-participation in anything you
believe is evil,” Einstein wrote.
“When it gets down to having to use violence, then you are playing the system’s game. The establishment
will irritate you – pull your beard, flick your face – to make you fight. Because once they’ve got you violent,
then they know how to handle you. The only thing they don’t know how to handle is non-violence and humour.”
- John Lennon, Musician
“Non-violence leads to the highest ethics, which is the goal of all evolution. Until we stop harming all other
living beings, we are still savages.”
-Thomas Edison, Inventor
Spread - Love not Hatred nor Fear
When the news first broke of the terror attacks in Paris, the world’s immediate response was one of solidarity. Facebook profiles were changed to the French Tricolour, #prayforparis trended on Twitter,
and buildings around the world lit up in blue, white and red. But those noble sentiments quickly gave way
to fear, anger and defensiveness.
In the search for scapegoats, people have started pointing the finger at the refugees fleeing exactly the same
violence France fell victim to. In the US, for example, politicians are attempting to slam the doors shut. And
in the UK, a recent poll found that public support for resettling Syrian refugees has fallen after the attacks.
But both these countries have a long history of welcoming people fleeing war and persecution. And as this
list shows, many of those refugees have gone on to make huge contributions to the country that gave them
a second chance.
1. Albert Einstein
Despite being one of the most famous scientists in Germany, Albert Einstein was still forced to leave the
country after the Nazi party’s anti-Semitic policies made it difficult for him to carry out his work.
After moving to the US with his wife, the Nobel Prize-winning physicist did his utmost to get as many
German Jews to safety, filing visa applications and providing personal recommendations. He struggled
knowing that while he was safe, so many of his compatriots had not been as lucky: “I am almost ashamed
to be living in such peace while all the rest struggle and suffer.” Source: UNHRC
2. Sergey Brin
He might be one of America’s most famous entrepreneurs, but Sergey Brin was not actually born in the US.
In 1979, with the help of the Hebrew Immigrant Aid Society, Sergey and his family managed to leave the
Soviet Union, where they’d been facing growing anti-Semitism. Sergey, who was just six when he left his
native country, found the transition tough: “It was a difficult year for him, the first year,” his mother said.
The difficult start didn’t last long: in 1998, he co-founded Google with Larry Page

Source: The White House
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3. Madeleine Albright
“We came to the United States with nothing,” Madeleine Albright remembers. Her family, who were fleeing
the 1948 Czechoslovak coup d’état, were welcomed by the people of Denver with open arms: “People were
so incredibly nice, and provided us with furniture and Christmas presents.”
It’s something she will never forget: “I will always feel an immense gratitude to this country, one shared by
the millions of other refugees who have come to our shores in the years since.” After settling in the US, she
went on to become the first woman to serve as secretary of state.
4. Henry Kissinger
When Henry Kissinger arrived in New York with his parents and his brother in 1938, public opinion in the
US was very much against granting refuge to Jewish people fleeing Nazi prosecution: a poll from that year
reveals that over 67% of Americans were opposed to the idea. Kissinger and his family were among
the fortunate few who gained admission to the country.
After graduating from Harvard University, he went on to serve as US national security advisor and secretary
of state, and received the 1973 Nobel Peace Prize. Speaking to the ICRC in 2012, Kissinger said that turning
away refugees “would be incompatible with America’s values and our image of who we are”.
5. Sigmund Freud
When Nazi Germany invaded Austria in 1938, Sigmund Freud was already a household name: just eight
years earlier, he had been awarded the Goethe Prize in recognition of his contribution to psychology and
German culture. Although he initially resisted leaving Vienna, the British psychoanalyst Ernest Jones managed to persuade Freud that the situation was getting too dangerous, and helped organize his departure.
He died a year after arriving in England, but he was still chosen as the refugee who
made the most significant contribution to British life.
This is my humble collection for this Nonviolence Month.
Gambhir Watts OAM, President, International Centre of Nonviolence Australia
Gandhi Talisman:
"I will give you a talisman. Whenever you are in doubt, or when the self becomes too much with
you, apply the following test. Recall the face of the poorest and the weakest man [woman] whom
you may have seen, and ask yourself, if the step you contemplate is going to be of any use to him
[her]. Will he [she] gain anything by it? Will it restore him [her] to a control over his [her] own
life and destiny? In other words, will it lead to Swaraj [freedom] for the hungry and spiritually
starving millions? Then you will find your doubts and yourself melt away." ‐ Source: Mahatma
Gandhi [Last Phase, Vol. II (1958), P. 65].
‐ One of the last notes left behind by Gandhi in 1948, expressing his deepest social thought.

“I have known God only as Truth. There was a time when I had
doubt about the existence of God, but I never doubted the existence
of Truth. This Truth is not something material but pure intelli- Mahatma Gandhi
gence.”
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Mahatma Gandhi Speech on the Eve of Dandi March
(Salt March)
(11‐3‐1930)
[On the 11th of March 1930, the crowd swelled to 10,000 at the evening prayer held on the Sabarmati
sands at Ahmedabad. At the end, Gandhiji delivered a memorable speech on the eve of his historic
march:]
In all probability this
will be my last speech to
you. Even if the Gov‐
ernment allow me to
march tomorrow morn‐
ing, this will be my last
speech on the sacred
banks of the Sabarmati.
Possibly these may be
the last words of my life
here.
I have already told you
yesterday what I had to
say. Today I shall con‐
fine myself to what you
should do after my
companions and I are
arrested. The pro‐
gramme of the march to Jalalpur must be fulfilled as originally settled. The enlistment of the volun‐
teers for this purpose should be confined to Gujarat only. From what I have been and heard during
the last fortnight, I am inclined to believe that the stream of civil resisters will flow unbroken.
But let there be not a semblance of breach of peace even after all of us have been arrested. We have
resolved to utilize all our resources in the pursuit of an exclusively nonviolent struggle. Let no one
commit a wrong in anger. This is my hope and prayer. I wish these words of mine reached every
nook and corner of the land. My task shall be done if I perish and so do my comrades. It will then be
for the Working Committee of the Congress to show you the way and it will be up to you to follow
its lead. So long as I have reached Jalalpur, let nothing be done in contravention to the authority
vested in me by the Congress. But once I am arrested, the whole responsibility shifts to the Con‐
gress. No one who believes in Nonviolence, as a creed, need, therefore, sit still. My compact with the
Congress ends as soon as I am arrested. In that case volunteers. Wherever possible, civil disobedi‐
ence of salt should be started. These laws can be violated in three ways. It is an offence to manufac‐
ture salt wherever there are facilities for doing so. The possession and sale of contraband salt, which
includes natural salt or salt earth, is also an offence. The purchasers of such salt will be equally
guilty. To carry away the natural salt deposits on the seashore is likewise violation of law. So is the
hawking of such salt. In short, you may choose any one or all of these devices to break the salt mo‐
nopoly.
We are, however, not to be content with this alone. There is no ban by the Congress and wherever
the local workers have self‐confidence other suitable measures may be adopted. I stress only one
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condition, namely, let our pledge of truth and nonviolence as the only means for the attainment of
Swaraj be faithfully kept. For the rest, every one has a free hand. But, than does not give a license to
all and sundry to carry on their own responsibility. Wherever there are local leaders, their orders
should be obeyed by the people. Where there are no leaders and only a handful of men have faith in
the programme, they may do what they can, if they have enough self‐confidence. They have a right,
nay it is their duty, to do so. The history of the is full of instances of men who rose to leadership, by
sheer force of self‐confidence, bravery and tenacity. We too, if we sincerely aspire to Swaraj and are
impatient to attain it,
should have similar
self‐confidence. Our
ranks will swell and
our hearts strength‐
en, as the number of
our arrests by the
Government increas‐
es.
Much can be done in
many other ways be‐
sides these. The Liq‐
uor and foreign cloth
shops can be picket‐
ed. We can refuse to
pay taxes if we have
the requisite strength. The lawyers can give up practice. The public can boycott the law courts by
refraining from litigation. Government servants can resign their posts. In the midst of the despair
reigning all round people quake with fear of losing employment. Such men are unfit for Swaraj. But
why this despair? The number of Government servants in the country does not exceed a few hun‐
dred thousands. What about the rest? Where are they to go? Even free India will not be able to ac‐
commodate a greater number of public servants. A Collector then will not need the number of serv‐
ants, he has got today. He will be his own servant. Our starving millions can by no means afford this
enormous expenditure. If, therefore, we are sensible enough, let us bid good‐bye to Government
employment, no matter if it is the post of a judge or a peon. Let all who are co‐operating with the
Government in one way or another, be it by paying taxes, keeping titles, or sending children to offi‐
cial schools, etc. withdraw their co‐operation in all or as many watts as possible. Then there are
women who can stand shoulder to shoulder with men in this struggle.
You may take it as my will. It was the message that I desired to impart to you before starting on the
march or for the jail. I wish that there should be no suspension or abandonment of the war that
commences tomorrow morning or earlier, if I am arrested before that time. I shall eagerly await the
news that ten batches are ready as soon as my batch is arrested. I believe there are men in India to
complete the work our begun by me. I have faith in the righteousness of our cause and the purity of
our weapons. And where the means are clean, there God is undoubtedly present with His blessings.
And where these three combine, there defeat is an impossibility. A Satyagrahi, whether free or in‐
carcerated, is ever victorious. He is vanquished only, when he forsakes truth and nonviolence and
turns a deaf ear to the inner voice. If, therefore, there is such a thing as defeat for even a Satyagrahi,
he alone is the cause of it. God bless you all and keep off all obstacles from the path in the struggle
that begins tomorrow.
Mahatma, Vol. III (1952), pp. 28‐30
Source: Selected works of Mahatma Gandhi Volume‐Six, www.mkgandhi.org
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Nonviolence News and Events
 Nonviolence Month 2016
The International Centre of Nonviolence Australia announced the launch of Nonviolence Month
starting 2nd October 2016, the UN International Day of Nonviolence in commemoration of the birth
anniversary of Mahatma Gandhi.
 Bapu – Khadi Exhibition
Khadi, India’s national fabric, crafts a compelling narrative linking it inextricably to the country’s history and to
Mahatma Gandhi. Bapu – Khadi Exhibition highlight the
diversity of khadi weaves and textures through a display
of fabrics and garments. The Khadi Exhibition shows the
different charkhas in use today and information panels
outlining the history of khadi.

Event Details: 18th -22nd October 2016, Kelvin Grove,
Brisbane, QLD
 Mahatma in Me
The Borderless Gandhi project was launched with the
exhibition "Mahatma in me" where several exhibits
produced in stainless steel were installed in Elizabeth
Quay from 2 October - 2 November, 2016. The exhibition reflects the inward qualities we all carry with us
and each installation humbly aims to provoke selfrealisation through making you stop and reflect for a
moment.
Event Details: Elizabeth Quay Bell Tower, Elizabeth

Quay, Riverside Drive, Perth, Time: 9 am - 5pm
 The Georgetown Peace Monument
A Peace Monument has been erected in Georgetown,
recognising the contributions to world peace by Mahatma Gandhi, Dr Martin Luther King, Nelson
Mandela, Dr Daisaku Ikeda, Eddie Mabo, Helen Caldicott and Julian Burnside. This project has been the
initiative of local resident Mr Eric Tan, who is recipient of the prestigious Prix Edelweiss Suisse Award
for his contribution to the world peace movement
Mr Tan is a passionate advocate for peace and acceptance in our shire.
SGI Australia and Etheridge Council, hosted a ceremony at SGI Australia 3 Parkview Drive, Sydney
Olympic Park for the dedication of the plaques to be
displayed on the Peace Monument erected in
Georgetown, Queensland on Sunday 4 September
2016.

Official Opening Celebration was held on Wednesday 5
October 2016, 9:30 am at TerrEstial Information Centre, Low Street, Georgetown.
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 Lead Gandhi Jayanti at The University of New South Wales
Mr B. Vanlalvawna, Consul-General of India in Sydney and Mr Neville Roach AO, Patron of the Australia India Institute at UNSW Australia, invited people to the Annual Gandhi Memorial held on
campus on Sunday 2nd of October 2016. The memorial celebrated the birthday of Mahatma Gandhi
and was an opportunity to reflect on his life, his values and their meaning for all of us today.
Event Details: Sunday 2nd October 2016, 10:00am – 10:45am at UNSW Library Lawn
 Filhos de Gandhy (Sons of Gandhi) celebrated
Mahatma Gandhi’s Birthday in Salvador, Brazil
A large congregation of men, now over 8,000 — in the
city of Salvador of Brazil’s Bahia state has been celebrating Gandhi since the last 68 years as part of their
annual carnival.
The group, Filhos de Gandhy (Sons of Gandhi) founded in 1948 celebrates Mahatma Gandhi, pays tribute to
the heroes of both African and Afro-Brazilian history,
and other great leaders who have fought for racial justice and equality. For his non-violent fight for justice, Gandhi is the icon of the oppressed AfroBrazilians, who are trying to fight for equality
through peaceful means.
 Non Violence Parade and Rally, 2 October
2016
The Sixth Annual Nonviolence Parade and Rally
was held on Sunday, October 2, at 3:00 pm, in
downtown Youngstown. It was open to all nonprofit organizations and was the kick-off of nonviolence week in the state of Ohio, USA.
 Gandhi Smarak Nidhi, Mumbai & Mani
Bhavan Gandhi Sangrahalaya’s various
programmes for Gandhi Jayanti Week
Apart from celebrating Gandhi Jayanti there was also an Exhibition & Sale of Khadi at Mani Bhavan.
Event Details: 2 – 8 October 2016, 10.00 am to 6.p.m, Mani Bhavan, 19 Laburnum Road, Gamdevi,

Mumbai, India.
 International Day of Non-Violence in Peace Palace
The International Day of Non-Violence took place on Monday, 3 October in the Peace Palace in The Hague and featured a programme of distinguished speakers, a musical recital and a networking reception. The programme was organised by Stichting Standbeeld Mahatma Gandhi in cooperation with the Carnegie Foundation.
Event Details: Peace Palace (Carnegieplein 2) in The Hague,

10.00 to 12.30
“Nonviolence” does not merely mean to refrain from violence. Violence erupts when one person
blames another for a problem or conflict. Conversely, nonviolence is a way of life in which one resolves, “Let me be the one to change first.” If this spirit were to be embraced, how much more at peace
would our families and society itself be. -Daisaku Ikeda
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Gandhi – King – Ikeda Exhibition, 4th – 10th October 2016
Workshops Programme:

Launch of the Exhibition: 4th October 2016
Three Ordinary Men – Three Extraordinary Lives – AVF in Partnership with SGI UK presented an
exhibition as part of AFRIFEST 2016. Seminars with Inspirational Leaders, Films Presenting the Lives
of the Three Leaders on the theme of Nonviolence as a way of achieving peace. Bristol resident and
local philanthropist Helen Wilde, High Sheriff for the City of Bristol launched the Gandhi-King- Exhibition.

Selma, a 2014 British-American historical drama film: 5th October 2016
Selma is a 2014 British-American historical drama film
directed by Ava DuVernay and written by Paul Webb.
It is based on the 1965 Selma to Montgomery voting
rights marches led by James Bevel, Hosea Williams,
Martin Luther King, Jr. and John Lewis. The film stars
actors David Oyelowo as King, Tom Wilkinson as President Lyndon B. Johnson, Tim Roth as George Wallace,
Carmen Ejogo as Coretta Scott King and Common as
Bevel. Selma premiered at the American Film Institute
Festival on November 11, 2014, began a limited US release on December 25, and expanded into wide theatrical release on January 9, 2015, two months before the 50th anniversary of the march. The film got a
re-release on March 20, 2015 in honor of the 50th anniversary of the historical march.
Selma had four Golden Globe Award nominations, including Best Motion Picture – Drama, Best
Director and Best Actor and won for Best Original Song. It was also nominated for Best Picture
and won Best Original Song at the 87th Academy Awards.

Gandhi and the Practice of Non-Violence: 6th October 2016
Talk by Graham Davey from The Gandhi Foundation. Sumita Hutchinson from the Bristol Hindu
community gave a short talk based on ancient Hindu teachings that would have been a prominent
influence in Gandhi's upbringing, relating non-violent actions together with the idea of the universality between human beings.

A Perspective of Dr Martin Luther King : 7th October 2016
A Perspective of Dr Martin Luther King - Peaches Golding Bristol's first ever female black High
Sheriff, champion of equality, and an OBE discussed the six principles of non-violence from Dr
King’s Perspective. The fundamental tenets of Dr. King’s philosophy of nonviolence described in his
first book, Stride Toward Freedom.

Reclaiming The Human Spirit: Nuclear Abolition and Peace Through Individual Action : 8th October
2016
Reclaiming The Human Spirit: Nuclear Abolition and Peace Through Individual Action. Talk by
Sanya Rajpal and Tania Porqueddu - SGI-UK Youth Division.
The 'Enemy is not nuclear weapons per se, nor is it the states that possess or develop them. The
real enemy that we must confront is the ways of thinking that justify nuclear weapons; the
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readiness to annihilate others when they are seen as a threat or as a hindrance to the realisation to
our objectives' (2009 Peace Proposal, Daisaku Ikeda).

Short film screenings - The Gandhi, King, Ikeda: A Legacy of Building Peace”: 8th October 2016
Short film screenings - The Gandhi, King, Ikeda: A Legacy of Building Peace” was created with the
hope that by examining the lives of these great figures, viewers will find these lofty ideals and
principles within the grasp of their own daily existence. For it is within the mundane realm of daily
living that Mohandas K. Gandhi, Martin Luther King Jr. and Daisaku Ikeda have sought to forge
an existence filled with dignity, freedom and happiness for all people.
Girl Ambassadors for Peace celebrate World Day of Peace!

On September 21, 2016 people celebrate the promotion of peace, the importance of unity and solidarity. The Girl Ambassadors for Peace program was created in order to promote peace and empowerment through a grassroots approach, enabling local women and girl leaders to contribute to
peace initiatives in their communities. As we celebrate the World Day of Peace we honor those who
have dedicated their lives, committed themselves, to fighting for a just, peaceful and equal world.
Equality applies to everyone whatever race, ethnicity, socio-economic status, religion, political affiliation, gender and sexual orientation. Gender equality is one of the ultimate tools of peace; through
the empowerment of young women and girls we can create peaceful and prosperous communities
and end violence at all levels.
We call on all policy-makers, community leaders, and individuals to collaborate for a sustainable
peace. Through the integration of the principles of the Sustainable Development Goals adopted in
2015 and the importance of Goal 5 on gender equality, we believe in a better tomorrow! Let us not
forget the work that has yet to come, but today let’s celebrate the successes we have already been
accomplished. Join the Girl Ambassadors for Peace in celebrating the World Day of Peace, a momentous day in the advancement of our joint aspirations for a just and lasting peace where young women and girls are equal with everyone! Source: www.gnwp.org
Uganda: Government to Introduce Peace Studies in Schools

The Ministry of Education of Uganda has started rolling out a peace and environment studies in
secondary schools in the country. While addressing journalists on Friday, Mr Robinson Nsumba Lyazi, the director secondary and technical education at the ministry, said peace and environmental
studies are important because most conflicts are often sparked by the scramble for natural resources and need to be managed in a sustainable way to ensure future stability. "We have only one
planet earth where human beings live and if we do not manage our environment now, what will
happen to the future generations?" he asked.
Mr Lyazi was briefing the media about discussions that took place last week during the forum on
Global engagement for peace education and environment attended at the California State University.
The forum resulted in collaboration between the California University and the Ministry of Education
aimed at extending similar education to Universities in Uganda. "When you watch movies and films
and you see the organised environment in California, it is not by accident but these people
planned," he said, adding that we need to emulate such good examples.
Mr Moses Musana, the chairman Always be tolerant organization, said the initiative was spearheaded by his organization with support from the American embassy which catered for the travel and
other contingencies of the 13-man delegation from Uganda led by the Vice President Edward Sekandi. "Together with the California State University, the Uganda government has embarked on a curriculum which will be rolled out in Ugandan universities because the government believe that in order to achieve the sustainable development goals, it should manage people, the planet and prosperity".
Source: www.allafrica.com
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London to celebrate Gandhi Jayanti
Mahatma Gandhi, known as the Father of the Nation for India, was born on 2nd October 1869 in
Porbandar, Gujarat and was the preeminent leader of the Indian independence movement in Brit‐
ish‐ruled India. His birthday is considered worldwide as the International day of Non Violence.
Among many celebrations worldwide, Gandhi Jayanti is marked in London with special enthusiasm.
The statue at Tavistock Square, London was the first Gandhi statue in the UK. Besides these many
other community organisations organise independent events to mark his birthday including the
Mahatma Gandhi Foundation, UK.
Like every year, this year as well, the Indian High Commission and India League will be celebrating
the annual Gandhi Jayanti celebrations at the Tavistock Square, London on Sunday 2 October 2016
at 11am. The event, which is open to public, is usually attended by the Mayor of Camden, local
Councillors, Asian MPs and Peers, community leaders and organisational heads. The High Commis‐
sioner and the Chairman of the India League will address the gathered audience along with the
Mayor of Camden. Mahatma’s favourite bhajans will be sung by students of Bhavans. This will be
followed by a Peace Walk to the Gandhi statue at the Westminster square and flower tributes will be
presented there. The statue at the Westminster was inaugurated by the then Prime Minister of the
UK David Cameron and Indian Finance Minister Arun Jaitley in January this year. Leicester is also
home to a Gandhi statue since 2009.
East India Company releases a series of five limited edition silver coins to celebrate Mahat‐
ma Gandhi’s birthday
Commemorating over one hundred years of Mahatma Gandhi’s decision to dedicate his life to the
Nation of India. The East India Company has released a series of five limited edition silver coins
spanning the historic years from his arrival in India in 1915 to Indian Independence Day in 1947.
At the young age of 24, 1893, whilst working as a lawyer in South Africa, Mahatma Gandhi was bru‐
tally thrown down from a first class carriage of a train for being a non‐white passenger in an all‐
white carriage. This incident became a defining moment of change, not just for one man but for a
whole nation. Mahatma Gandhi is a legendary and much loved figure both in India and around the
World. An extraordinary human being whose ideology, based on the foundations of truth, honesty,
Nonviolence, hard work and service to humanity inspired apartheid and civil rights leaders world‐
wide including Martin Luther King, Nelson Mandela and Dalai Lama.
This coin collection in celebration of the Father of India, Mahatma Gandhi, represents a new chap‐
ter in The East India Company’s history, and echoes his famous words “Be the change that you wish
to see in the world”.
The East India Company special edition series of five fine silver 1oz silver coins feature the signifi‐
cant moments in Gandhi’s life that triggered action by the people of India to achieve Swaraj. Begin‐
ning with the arrival of Gandhi to India in 1915, followed by the Non‐Cooperation Movement in 1920,
the Salt Satyagraha March in 1930, the Quit India Movement in 1942 and Indian Independence in
1947 each coin brings alive these landmark moments. These five legal tender coins capture some of
the most iconic images of Gandhi, immortalising them in fine silver and 24ct gold plating ‐ the final
coin in the series, 1947 India Independence, features the addition of the national colours of India.
The strictly limited collection is issued by Niue Island government, celebrating the life and message
of a simple man who changed the world.
Source: www.asian‐voice.com
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Mahatma Gandhi, Nonviolence and Noakhali
The words Nonviolence, peace, harmony, simplic‐
ity, equality are all synonymous with Gandhi. He
was one of the greatest humanist leaders the
world has known. In today's world of conflict
and violence, discrimination and exclusion, ha‐
tred and torture, inequalities and communal
tensions, Gandhi's teachings are more relevant
than ever before.
Gandhi believed in Nonviolence. According to

the encyclopedia, 'Nonviolence is a moral phi‐
losophy that rejects the use of violence in efforts
to attain social or political change and proclaims
other means such as disobedience or the power
of persuasion.'
In simple terms Nonviolence means not using
violence but other techniques such as disobedi‐
ence or persuasion in bringing about social or
political change.
In his social struggle, civil disobedience was
used by Gandhi for his campaign for the Inde‐
pendence of India. Nonviolence was also used by
Martin Luther King to attain civil rights for the

African Americans and by Nelson Mandela in
South Africa under apartheid.
It has been said that Nonviolence may have been
influenced by religious or ethical beliefs or from
pragmatic political analysis. In the West, the la‐
bour, peace, environment and women's move‐
ments have all used Nonviolence extensively. In
the protests against some repressive political
governments in the developing countries and
the former Eastern bloc there are examples of

Nonviolence.
Power depends on the co‐operation of others.
Nonviolence undermines the power of rulers
through the deliberate withdrawal of co‐
operation. There is a notion that just means are
the most likely to lead to just ends. Gandhi said
that 'the means may be likened to the seed, the
end to a tree. Various thinkers have their own
views about the use and effectiveness of Nonvio‐
lence.
Communal violence has existed all through his‐
tory. Conflicts associated with religion is a sensi‐
tive issue in today's world.
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It is said that some proponents of Nonviolence
preach love and respect. This is seen in Jesus
when he says 'love thine enemy' in the Taoist
concept 'wu‐wei or effortless action; in the phi‐
losophy of the martial arts, Akido; in the Bud‐
dhist principle of 'metta', loving kindness to‐
wards all beings and the principle of Ahinsa' or
Nonviolence towards any being, shared by Bud‐
dhism, Jainism and some forms of Hinduism.
The very word Islam means Peace. An example
has been cited in the story of Abel in the Quran.
Gandhi believed in truth or ‘Satya’. He believed
in having a dialogue. One must hear one's oppo‐
nents in order to be heard.
We are all familiar with some form of Nonvio‐
lence ‐ strikes, hunger strikes, human shields,
barricades. We have seen women chaining
themselves to railings. During the eighties the
women of Greenham Common who protested
against the cruise missiles featured regularly in
the news.
Gandhi's
240 mile
Salt March
in 23 days,
from Ah‐
medabad to
the coast to
collect salt
grains is an
example of
his civil
disobedi‐
ence strate‐
gy. The
govern‐
ment had
the mo‐
nopoly of
producing
salt. He challenged this. He boycotted British
goods and institutions. India, a country of princ‐
es, principalities and provinces, a myriad of dif‐
ferent cultures and religions had been under
British rule for two centuries.
In 1946, whilst negotiations were progressing for
the Independence of India and political leaders
were discussing the details of a separate home‐

land for the Muslims, riots broke out in Calcutta
(Kolkata). It spread like fire to the villages of
Noakhali and then to Bihar and the Punjab.
Hindu and Muslim families who had co‐existed
side by side for decades, their children who had
grown up together into adults turned against
one another. As in all riots, during such events,
the barbaric instinct takes over resulting in bru‐
tal killings. Alongside, the loss of life and dam‐
age to property, there is looting, raping and kid‐
napping. Children are often left homeless and
parentless. The mental scars of such violence
can never be repaired.
People resort to all sorts of means to protect
themselves. My parents lived in Calcutta (Kolka‐
ta) at the time of the riots. This was soon after I
was born. I had heard from my mother that they
were so frightened of attacks that everyone
moved to the top floor of the house. My father
was away, and the members of the extended
family were mostly women. They had pots of
water boiling on the stoves day and night. Rows

of kettles were ready with hot water. Should
there be an attack, the women would pour the
water from upstairs. They had crushed all the
red chilies in the house to prepare a paste to
throw at the attackers in self‐defence. Fortu‐
nately this never happened.
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All around were sounds of slogans 'Allah hu Ak‐
bar' said the Muslims 'Bande Mahtaram' shouted
the Hindus.
My family are Muslims. My small green rubber
baby changing mat was used as a flag and waved
at the Muslim attackers who had on a number of
occasions mistaken the family to be Hindus and
approached the house. The green flag with a
white crescent and star was to be the flag of Pa‐
kistan later, the symbol of the new Muslim state.
Gandhi did not want the partition of India but it
happened.
Riots continue even today, a documentary titled
The Final Solution which I saw not long ago

shows footage of the Gujarat carnage that took
place some years back. Families wiped out; a
pregnant woman kicked brutally and a young
survivor vowing to take revenge when he grew
up.
Even after partition there have been communal
riots in the then East Pakistan. I remember my
father worrying about his Hindu friends during
the troubles and doing everything to make sure
they were alright. My mother who was the Prin‐
cipal of a school brought the Hindu Sanskrit
Teacher home when there were communal ten‐
sions. He spent a fortnight hiding in the attic.
Although we were protecting him, he kept the
door locked at all times. Such was his fear. My
mother arranged for him to be escorted back
safely to his village home to be re‐united with

his family.
Going back to Gandhi's trip to Noakhali in 1946,
it is said that Muriel Lester had begged Gandhi
to go on this peace mission. I do not know how
my late father Muhammad Habibullah Bahar
Choudhury (1906‐1966) joined him. Gandhi's
philosophy of peace and harmony was very close
to his heart. My father, as I have said before be‐
longed to the Noakhali region but had settled in
Calcutta (Kolkata). He was a writer, a columnist,
a politician and a sports personality who in his
youth was the captain of the 'A' Division football
team of the Calcutta Mohammedan Sporting
Club. From his student days he had been active
in the movement for the Independence of India.
His close school
friends were the
famous freedom
fighters, Anan‐
talal Singh and
Ganesh Ghosh ‐
disciples of the
famous Surya
Sen.
At the time of
Gandhi's peace
mission, my fa‐
ther was a
Member of the
Bengal Legisla‐
tive Assembly of
undivided India
in Calcutta (Kolkata). He believed firmly in
communal harmony, respect and co‐ existence.
He published and edited a magazine titled Bul‐
bul during the 1930s. The spirit of secularism
echoed through its pages and a large number of
the then literary masters including the Nobel
laureate Rabindranath Tagore and Poet Kazi
Nazrul Islam wrote in it. After partition, he was
a Minister of the first cabinet in the then East
Pakistan. He is still remembered for what he
stood for and his contributions to society. His
birth centenary was celebrated both in India and
Bangladesh in 2006. In Kolkata a copy of a selec‐
tive issue of Bulbul was printed after 70 years.
An event in Dhaka, now the capital of Bangla‐
desh that took place on 21st February 1952 marks
the beginning of another chapter in the history
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of the sub‐continent. Shots were fired at stu‐
dents killing several of them when they took out
a procession demanding that Bengali, their
mother tongue should be the national language
of Pakistan. The day is observed globally today
as the International Mother tongue Day .
After two decades and following a war in which
millions lost their lives, Bangladesh formerly
East Pakistan split up from Pakistan and became
independent under the leadership of Sheikh Mu‐
jibur Rahman.
The killing of the students during the language
movement of 1952 broke my father's heart. Soon
after he had a stroke and lost his memory. I was
only about seven years old and regret that I nev‐
er had a chance to hear about the historic mis‐
sion to Noakhli with Gandhi from my father. My
sister recalls my mother saying that when my
father returned home from Noakhali after
months he could not be recognized. The clean
shaven handsome man looked unkempt and had
grown a thick dark beard.
In Noakhali, Gandhi went from village to village
through the muddy paddy fields. He carried his
holy books. He appealed to Hindus and Muslims
, men and women that they should pledge not to
kill each other and ensure peace. His tireless
journey lasted four months.
Andrew Whitehead, a journalist writes about his
own visit to Noakhali some years back. He men‐
tions the Hindu village of Jayag where a zamin‐
dar's (wealthy land lord) house has been con‐
verted into an ashram. It is now the centre of
social development programmes.
Every morning and evening people gather for a
prayer meeting in a room that contains momen‐
tous of Gandhi's visit. It is a living memorial of
this remarkable peace mission. He mentions
Jharna Choudhury who runs the ashram today.
She recalls her memories as a child regarding
how their house was set on fire by the attackers,
some of whom they actually knew.
Abdur Rauf who took Andrew Whitehead to the
spot where he had watched Gandhi pass 50 years
ago, said, 'Gandhi came from that direction,
from the north. I remember he was wearing two
pieces of khadi cloth, and there was a watch at

his waist. He took support from the shoulders of
two women. All the Muslims were pleased to
see him and respected him.'
Andrew Whitehead writes, 'Gandhi visited doz‐
ens of villages in the four months in the area.
The troubles had largely burnt itself out by the
time he arrived in November. But there is no
doubt that his calming presence and message,
the concern he showed for both communities,
and the sight of India's foremost leader , bare‐
foot, negotiating the narrow bamboo bridges,
had an immense impact'.
After the riots were over, Lord Mountbatten,
Viceroy of India wrote to Gandhi on 26th August
1947
My dear Gandhiji,
In the Punjab we have 55 thousand soldiers and
large scale rioting on our hands. In Bengal our
forces consist of one man, there is no rioting.
As a serving officer, as well as an administrator,
may I be allowed to pay my tribute to the One
Boundary Force, not forgetting his Second in
Command, Mr. Suhrawardy? You should have
heard the enthusiastic applause which greeted
your name in the Constituent Assembly on the
15th of August when all of us were thinking so
much of you.
Sixty five years on, the world today is still crying
for peace. On the 10th November, 1998, the
United Nation General Assembly proclaimed the
first decade of the 21st century, the years 2001‐
2010 as the International Decade for the Promo‐
tion of Peace and Nonviolence for the Children
of the World. It is an irony that there is more
violence today on a global scale. We need to re‐
flect and remind ourselves of Gandhi's teach‐
ings.
In Gandhi's own words,
'If my faith burns bright as I hope it will, even if I
stand alone I shall be alive in the grave and what
more speaking from it.'
Source:
www.gandhifoundation.files.wordpress.com
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Gandhi's Vision of Peace
‐ Dr Ela Gandhi, granddaughter of Mahatma Gandhi
Gandhiji maintained that there cannot be true
and lasting peace unless there is equal oppor‐
tunity for all:
"You cannot have a good social system when you
find yourself low in the scale of political rights,
nor can you be fit to exercise political rights and
privileges unless your social system is based on
reason and justice. You cannot have a good eco‐
nomic system when your social arrangements
are imperfect. If your religious ideas are low and
grovelling, you cannot succeed in ensuring equal
status for women, and the access to opportuni‐
ties for all is the ultimate that would bring inde‐
pendence to the people of India."
So when we talk of peace as Gandhiji saw it we
have to look for comprehensive solutions. I per‐
ceive the lessons from Gandhiji's life as being
three‐fold:
That the goal of the struggle for peace and de‐
mocracy is for the good of all; not just the good
of the majority.
That one has to be prepared to make sacrifices
to attain this.
That political power in itself does not
result in peace and democracy; we have
to work and strive for peace and democ‐
racy.
Locating these lessons within our situa‐
tion today, it becomes clear that we have a
long and steep road ahead.
Gandhiji's life has taught us one very clear les‐
son: it is easy to postulate principles, but very
difficult to put them into practice. Believing in
peace and a good life for all is very well but the
final step is putting into practice what we have
learnt or begun to believe in. This final step is
what eventually determines the quality of our
lives.
There are many questions which have been
brought before the Goldstone Commission

about the violence in our country. The questions
of political violence, the
question of police and army
violence, the question of the
"third force", the question of
tribal or ethnic violence,
and so on. Yet the structural
violence caused by the non‐
provision of adequate water,
sanitation, medical care,
housing and social security
‐ all of which lead to the deaths of thousands of
our people weekly
‐ has not been addressed.
When Gandhiji came to South Africa he saw that
the people had acquiesced to the harsh treat‐
ment to which they were subjected. The inden‐
tured workers chose to run away from their con‐
tracts or to commit suicide as a result of the
harsh treatment meted out to them by their em‐
ployers. In India the poor farm workers suffered
similar treatment and had also given in to these
conditions. Gandhiji instilled in them dignity
and a sense of direction. He raised
their consciousness about their
rights and aroused in them a
will to resist the oppression
they suffered.
The struggle for liberation in
South Africa also drew the
same response from the people as
did the defiance campaigns of
Gandhiji. Thousands of people took to the
streets to draw attention to their plight. It is
ironic that in South Africa such mass action is
seen as violent while the brutality in the town‐
ships and the loss of thousands of lives have
aroused little reaction from the authorities. We
see frantic attempts to get parties to sign peace
accords, yet many fundamental concerns of the
people remain unaddressed. As we draw to the
close of the 20th century
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‐ no matter how promising the negotiations may
be ‐ peace in South Africa and world peace are
indeed pressing issues. So perhaps Gandhiji's life
is more relevant and significant today than ever
before.
Having political power is therefore just the first
step towards peace. We all have to accept the
responsibility to change things. We have a re‐
sponsibility to cultivate some of the principles
by which Gandhiji lived. We have to begin to
look at sharing and ensuring that resources are
distributed equitably. We must ensure that peo‐
ple can see and feel the change and be able to
identify a niche for themselves in the world.
In addition to political oppression, we have eco‐
nomic, intellectual, religious, environmental,
and gender oppression in South Africa.
When we talk about peace, we cannot view the
indiscriminate killings and destruction of prop‐
erty in isolation from the poverty, illiteracy, reli‐
gious intolerance, environmental threats and
gender oppression faced by our people.
But having identified problems, it is also neces‐
sary to look for solutions. It is clear that change
of political power in itself will not be able to
achieve peace. De Klerk certainly needs to re‐
think the whole notion of enforced peace.
So what can we do to achieve peace in our coun‐
try? How can we help to build a society where
peace will be the central concern of all its peo‐
ple? I think that Gandhiji would consider the
following as essential conditions for peace:
That people in power, whether political, eco‐
nomic, religious, civic or administrative power,
need to develop a holistic view of peace. If we
want a better country for our grandchildren and
great‐grandchildren then we need to act and en‐
sure that such a holistic view is adopted and that
a comprehensive approach is used in addressing
the issue of peace. We also have a responsibility
to ensure that the community understands and
approves of this approach. We must be willing
to share expertise and funds, and at the same
time develop the community's capacity to meet
the challenges of the future.

We cannot expect a new government to change
things on its own. We have to take responsibility
for bringing about changes and in this we can
seek the assistance of the state. We need to de‐
velop a climate of love, caring, sharing and
communal consciousness as we begin the pro‐
cess of building an equitable society through
community programmes. We certainly may be
able to get more support for such projects from a
new government.
We need to build a culture of Nonviolence
among our children and youth, through actively
ensuring that we (and they) do not support war
toys or violent games, media, books, stories, etc.,
but instead promote a culture of resistance to
injustice. We need to inculcate a communal re‐
sponsibility among all our people.
We need to create a culture of work, and recog‐
nise the dignity of work, so that we can learn not
only to meet our own needs but also those of the
whole community.
We need to develop a South African identity, so
that we can be rid of the racism and sexism em‐
bedded in us through life under apartheid and
begin to love our people and our country.
We should be vigilant to the needs of the com‐
munity and begin to lay the foundation for a
more equitable society where everyone may
have access to opportunities. The present un‐
employment situation needs to be seriously
challenged and work opportunities created for
all people.
These are the goals Gandhiji set for development
work in India and I guess they apply to us today.
Perhaps only when these goals have been
achieved, will we be able to say to ourselves that
we have achieved peace in our country, a peace
for which Gandhiji lived, worked, and died.
[Excerpts from the ninth Desmond Tutu Peace
Lecture, delivered by Ela Gandhi in Pietermar‐
itzburg in 1993. The lecture is organised by the
World Conference on Religion and Peace to
promote understanding and cooperation be‐
tween people of different faiths in South Africa.]
Source: www.mkgandhi.org

Nonviolence News I October 2016

19

2016 Peace Proposal
Synopsis
‐Daisaku Ikeda, President, Soka Gakkai International
All people have the
right to live in happi‐
ness. The prime objec‐
tive of the Soka Gakkai
International (SGI)
movement is to forge
an expanding solidarity
of ordinary citizens
committed to protect‐
ing that right and, in this way, to rid the world
of needless suffering. Our activities in support of
the United Nations are a natural and necessary
expression of this. In carrying out these activities
we have taken a learning‐centered approach,
one that emphasizes the practice of dialogue and
fostering an ethos of global citizenship.
One important function of learning is to enable
people to accurately assess the impact of their
actions and to empower them to effect positive
change. Another is to bring forth the courage to
persevere in the face of adversity. Educator and
founding Soka Gakkai president Tsunesaburo
Makiguchi termed this “the courage of applica‐
tion.” Such courage keeps us from being over‐
whelmed by our circumstances and enables us
instead to create the kind of future we desire.
In addition to this learning‐based approach, we
have stressed the importance of dialogue as the
foundation for all our activities. Our awareness
of people belonging to different religions or eth‐
nicities can be transformed through direct con‐
tact and conversation with even one member of
that group. When we engage in open and frank
dialogue, the world begins to appear in a warm‐
er, more human light.
It is my conviction that dialogue is absolutely
essential if we are to build a world in which no
one is left behind.
Three Areas of Action
I would like to offer ideas on three areas that re‐
quire prompt and coordinated action by gov‐
ernments and civil society:


Humanitarian aid and human rights pro‐
tection;




Ecological integrity and disaster risk re‐
duction; and
Disarmament and the prohibition of nu‐
clear weapons.

These proposals are oriented to the ideal of a
world in which no one is left behind, as articu‐
lated in the Sustainable Development Goals
(SDGs) adopted in September 2015 as a succes‐
sor framework to the Millennium Development
Goals (MDGs). The SDGs represent a significant
advance on the MDGs through their commit‐
ment that no one should be abandoned to their
fate, as epitomized by the very first goal, “End
poverty in all its forms everywhere.”
With regard to humanitarian aid and human
rights protection, I would like to offer two con‐
crete proposals for the World Humanitarian
Summit set to take place in Istanbul, Turkey,
this May. First, that all participants reaffirm the
principle that our response to the worsening
refugee crisis must be based on international
human rights law; and I urge them to express a
clear commitment to the primacy of protecting
the lives and human rights of refugee children.
Second is to strengthen UN programs in support
of host countries taking in refugees in the Mid‐
dle East, and to prioritize a similar approach in
other regions of Asia and Africa. The UN’s Re‐
gional Refugee and Resilience Plan (3RP) cur‐
rently links refugee relief operations to support
for recipient communities in the Middle East. I
propose that the World Humanitarian Summit
express a commitment by all countries to work
in solidarity to facilitate activities under the 3RP,
such as improvements in the supply of food and
safe drinking water and provision of health care.
Ecological Integrity and Disaster Risk Re‐
duction
I would like to call for cooperation among Chi‐
na, Japan and Korea—which together account
for one‐third of global greenhouse gas emis‐
sions—in sharing of knowledge and best prac‐
tices in the fields of energy efficiency, renewable
energy and efforts to minimize their resource
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footprint. I welcome the renewal of the summit
meetings between the leaders of the three coun‐
tries. The Tripartite Environment Ministers
Meeting has continued to contribute to coopera‐
tion on environmental issues even at times of
heightened political tensions, based on the un‐
derstanding that Northeast Asia is “one envi‐
ronmental community.” I urge the leaders of the
three countries to adopt a China‐Japan‐Korea
environmental pledge focused on regional coop‐
eration to counter global warming.
In addition to cooperation among national gov‐
ernments, I would like to propose that the
world’s cities work together to promote the
goals set out in the 2015 Paris Agreement on cli‐
mate change. If cities change, the world will
change.
In recent years, the role of ecosystems in disaster
risk reduction has attracted growing attention.
As a follow‐up to the UN Decade of Education
for Sustainable Development (DESD), the UN
has launched the Global Action Programme for
ESD. The engagement of young people is listed
as one of the program’s priorities, and in this
context I would like to wholeheartedly encour‐
age young people and children everywhere to
become engaged as active participants in Ecosys‐
tem‐based disaster risk reduction (Eco‐DRR),
such as tree‐planting campaigns.
Disarmament and the Prohibition of Nucle‐
ar Weapons
I would like to offer two proposals regarding
disarmament and the prohibition of nuclear
weapons. The first relates to strengthening the
institutional framework to prevent the prolifera‐
tion of conventional weapons, which exacerbate
humanitarian crises and contribute to incidents
of terrorism around the world.
International activities to prevent terrorism can
be strengthened significantly through the syner‐
gies between the Arms Trade Treaty, which
seeks to regulate the trade in conventional
weapons, and the numerous antiterrorism con‐
ventions that have been established.
Each year, an unconscionable number of lives
are lost due to the influx of small arms into con‐
flict areas. I urge states to promptly ratify the
Arms Trade Treaty as proof of their pledge to
make steady efforts toward the achievement of

the SDG target of reducing violence, insecurity
and injustice.
The second area of disarmament I would like to
address concerns the prohibition and abolition
of nuclear weapons, the use of which could ren‐
der meaningless in an instant all of humankind’s
effort to resolve global problems.
I call on the remaining eight states that have not
yet ratified the Comprehensive Nuclear‐Test‐
Ban Treaty to do so as soon as possible so that
the Treaty can enter into force and help ensure
that nuclear weapons are never again tested on
our planet. The UN General Assembly has
adopted a resolution setting up an Open‐ended
Working Group (OEWG) to address effective
measures to attain and maintain a world without
nuclear weapons.
I would like to propose that the following three
items be included in the OEWG’s deliberations:




Removal of nuclear retaliatory forces
from high‐alert status;
Withdrawal from the nuclear umbrella;
and
A halt to the modernization of nuclear
weapons.

I strongly hope the work of the OEWG will lead
to the start of negotiations for a treaty prohibit‐
ing nuclear weapons in Hiroshima last August,
the International Youth Summit for Nuclear
Abolition, jointly organized by six groups in‐
cluding the SGI, issued a pledge that declared:
“Nuclear weapons are a symbol of a bygone age;
a symbol that poses eminent threat to our pre‐
sent reality and has no place in the future we are
creating.”
The participants undertook to convey to the
world and the future the experiences of the hi‐
bakusha, raise awareness among their peers and
take other forms of action to protect the shared
future of humankind. It is the firm pledge of the
SGI to offer our unflinching support for the abo‐
lition of nuclear weapons and the achievement
of the Sustainable Development Goals by foster‐
ing the solidarity of youth, the generation of
change. In this way we will continue to work for
a world, a global society, in which no one is left
behind.
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Preventing Violent Extremism with Skills,
Education and Dialogue
Skills, jobs, freedom of expression and more cul‐
ture and history—these are the responses that
must be nurtured in the face of violent extrem‐
ism that is threatening our shared humanity,
stated UNESCO Director‐General Irina Bokova
at an event organized by Albania, Jordan and the
Holy See in the margins of the 71st session of the
UN General Assembly, on 20 September 2016.
High level participants included H.E. Mr Ditmir
Bushati, Minister of Foreign Affairs of Alba‐
nia, His Eminence Cardinal Pietro Parolin, Sec‐
retary of State, The Holy See, H.E. Ms Dina Ka‐
war, Ambassador Extraordinary of the Hashe‐
mite Kingdom of Jordan to the United States of
America, Mr David Saperstein, US Ambassador‐
at‐Large for International Religious Freedom
And Professor Abbadi Ahmed, Secretary‐
General, Muhammadan League of Religious
Scholars. The discussion was moderated by Mr
David L Philips from Columbia University.
"Tackling
this threat is
a huge re‐
sponsibility,
of which
UNESCO is
deeply
aware, and this is why we are acting across the
board," said Irina Bokova. "This goes to the heart
of the UNESCO Constitution, to build the de‐
fences of peace in the minds of women and men,
starting with education, starting with the soft
power of learning, the sciences, intercultural
dialogue, on the basis of shared values," she con‐
tinued.
The event, "Countering and preventing violent
extremism through education," aimed to pro‐
mote awareness raising campaigns against hate
speech and discrimination and to ensure the so‐
cial inclusion of children and young people at
risk through education, training and de‐
radicalization programmes. The Albanian For‐
eign Minister said education is "the most com‐
prehensive and long term action" to prevent vio‐
lent extremism.

Cardinal Parolin called for action to "address the
multiple dimensions of radicalisation" including
education and interreligious dialogue.
"Ignorance fuels hatred and extremism," he said.
"We need authentic dialogue to prevent radical‐
ization and marginalization and closer coopera‐
tion at all levels, international, regional, national
and local." Ambassador Dina Kawar stressed the
importance of values in education, to deepen
citizenship and tolerance. She pointed to vital
need to reach refugees with education, and
thanked UNESCO for its support to Jordan.
"The region cannot afford a lost generation," she
said. Ambassador Saperstein called for action
across the board "to empower learners, teachers,
school officials, families and communities"—
with a special focus on reaching and including
girls.
He pointed to the UNESCO Guide on Preventing
Violent Extremism through Education as "a best
practice and a role model." Professor Ahmed
underlined the complexity of preventing violent
extremism—"there are no talismanic solu‐
tions"—and underlined the importance of edu‐
cation in this "soft power struggle."
"Violent extremists preach exclusion and rac‐
ism—We must teach human rights and toler‐
ance," said Irina Bokova. "Young people are
learning to hate—we must teach them peace by
strengthening peace education, teacher training,
curricula reform." In this respect, she pointed to
the telling example of Malaysia, notably in the
ground‐breaking Malaysian Education Blueprint
2013‐2025, which UNESCO supported, to
strengthen inclusion and education for peace.
"This is prevention, strengthening the founda‐
tions for peace and non‐violence, and this is an
excellent example for many other countries," she
said—referring also to the YesPeace Network
she launched in Malaysia in 2015, to support
youth engagement and education for peace, with
the Mahatma Gandhi Institute of Education for
Peace and Sustainable Development, based in
India.
Source: www.unesco.org
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Grandfather Gandhi
‐Arun Gandhi
I first came to the United States in
1984 and when people found out my
antecedents invitations poured in to
come and share whatever I could of
Grandfather. At the time they did not
know that I belonged to the last gen‐
eration who saw him in flesh and
blood. My personal stories with
Grandfather and my parents, who
practiced his philosophy of nonvio‐
lence assiduously, became famous.
People wanted to hear them over and
over again, not only because the sto‐
ries were interesting but more because
I brought the philosophy down to the
personal level and made people realize
that unless we become the change we
wish to see in the world nonviolence
will remain an exotic philosophy.
A little over a decade later I decided to
take my work to a higher level. Why
not take interested people on a guided
tour of India to show them how people
at the grassroots level were using the
philosophy to make the change they
wished to see in the world. Thus, the
Gandhi Legacy Tour was born. Not on‐
ly do I share with visitors the stories, their impact on me, the impact of Grandfather’s philosophy on
India and Indians, but we go to places never visited by normal tourists. The Legacy tour is a lesson
in what we can do to make the world more peaceful and harmonious so that peace can prevail.
I believe everything that Gandhi did during his life was designed to educate people so that eventual‐
ly we could change the Culture of Violence that pervades the human race to a Culture of Nonvio‐
lence. As we have seen and experienced Violence tends to bring out the worst in human beings —
hate, prejudice, anger, frustration, greed, selfishness — everything that is antithetical to “civiliza‐
tion.” On the other hand Nonviolence, as Gandhi practiced it, brings out the best in human beings
— love, respect, understanding, compassion, appreciation — all the sentiments and emotions that
we cherish as being the foundation of a civilized society. So, when we ask: Is Nonviolence relevant
today? We are basically asking: Is civilized human behavior relevant today! God help us if the an‐
swer is in the negative.
The struggle to civilize human societies everywhere has to be tackled at all levels and by any means
possible before the cancer of violence destroys our humanity. Gandhi believed: If nonviolence is to
become the wave of the future, we have to begin with educating the children. Grandfather Gandhi is
a modest attempt to help children understand that they can make this world a better place for fu‐
ture generations.
Souce: www.arungandhi.net
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Colombian President Juan Manuel Santos gets the
Nobel Peace Prize for 2016
The Norwegian Nobel Committee has decided to
award the Nobel Peace Prize for 2016 to Colom‐
bian President Juan Manuel Santos for his reso‐
lute efforts to bring the country's more than 50‐
year‐long civil war to an end, a war that has cost
the lives of at least 220 000 Colombians and dis‐
placed close to six million people. The award
should also be seen as a tribute to the Colombi‐
an people who, despite great hardships and
abuses, have not given up hope of a just peace,
and to all the parties who
have contributed to the peace
process. This tribute is paid,
not least, to the representa‐
tives of the countless victims
of the civil war.
Contribution towards
Peace
President Santos initiated the
negotiations that culminated
in the peace accord between
the Colombian government and the FARC guer‐
rillas, and he has consistently sought to move
the peace process forward. Well knowing that
the accord was controversial, he was instrumen‐
tal in ensuring that Colombian voters were able
to voice their opinion concerning the peace ac‐
cord in a referendum. The outcome of the vote
was not what President Santos wanted: a narrow
majority of the over 13 million Colombians who
cast their ballots said no to the accord. This re‐
sult has created great uncertainty as to the fu‐
ture of Colombia. There is a real danger that the
peace process will come to a halt and that civil
war will flare up again. This makes it even more
important that the parties, headed by President
Santos and FARC guerrilla leader Rodrigo
Londoño, continue to respect the ceasefire.
The Norwegian Nobel Committee emphasizes
the importance of the fact that President Santos
is now inviting all parties to participate in a
broad‐based national dialogue aimed at advanc‐
ing the peace process. Even those who opposed
the peace accord have welcomed such a dia‐
logue. The Nobel Committee hopes that all par‐

ties will take their share of responsibility and
participate constructively in the upcoming peace
talks.
Striking a balance between the need for national
reconciliation and ensuring justice for the vic‐
tims will be a particularly difficult challenge.
There are no simple answers to how this should
be accomplished. An important feature of the
Colombian peace process so far has been the
participation of representatives
of civil war victims. Witnessing
the courage and will of the vic‐
tims' representatives to testify
about atrocities, and to con‐
front the perpetrators from
every side of the conflict, has
made a profound impression.
By awarding this year's Peace
Prize to President Juan Manuel
Santos, the Norwegian Nobel
Committee wishes to encour‐
age all those who are striving to achieve peace,
reconciliation and justice in Colombia. The pres‐
ident himself has made it clear that he will con‐
tinue to work for peace right up until his very
last day in office. The Committee hopes that the
Peace Prize will give him strength to succeed in
this demanding task.
The civil war in Colombia is one of the longest
civil wars in modern times and the sole remain‐
ing armed conflict in the Americas. It is the
Norwegian Nobel Committee's firm belief that
President Santos, despite the "No" majority vote
in the referendum, has brought the bloody con‐
flict significantly closer to a peaceful solution,
and that much of the groundwork has been laid
for both the verifiable disarmament of the FARC
guerrillas and a historic process of national fra‐
ternity and reconciliation. His endeavors to
promote peace thus fulfil the criteria and spirit
of Alfred Nobel's will.
Source: www.nobelprize.org,
www.wsp.presidencia.gov.co, www.npr.org,
www.internationalaffairs.org.au
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Nonviolent Struggle of the Tibetan People
In the late nineteen eighties, the big news was
that peace was breaking out in Asia. One after
the other, from Afghanistan to Cambodia, the
killing fields happily reverted to their traditional
role of feeding people. And Asia–or those re‐
gions racked by invasion and civil war–prepared
for a long break from slaughter. But a decade or
so later, the welcoming sound of peace breaking
out is now a faint echo among the sound and
fury of renewed war and car‐
nage. From Indonesia to
Kosovo, the world is back
to doing what it does
best: mutual slaughter.
The unraveling of the in‐
ternational system im‐
posed on the world by
the big powers after the
Second World War has
thrown up numerous
movements for inde‐
pendence. All are violent
ones or have the poten‐
tial of being calamitous.
The latest and bloodiest
is the war in Kosovo. Eu‐
rope, which has given us
two world wars but since
then looked upon by the
rest of us as a haven of peace and stability, is
once again back to the business of war.
Pilgrims in the holy center of Lhasa are under
strict police surveillance.
With old and new hot spots flaring across the
globe, the question is how have the Tibetans
managed to keep their freedom struggle non‐
violent for so long? And why is Tibet’s non‐
violent struggle for freedom is relevant and im‐
portant to the rest of the world?
A part of the answer lies in the personality of the
Dalai Lama and his Buddhist beliefs. His un‐
compromising attitude towards violence and his
unquestioned moral authority among the Tibet‐
an people have prevented the Tibetans in Tibet
and in exile from taking up arms. And in the Ti‐
betans’ ability to keep their struggle non‐violent
lies the ability of a large part of Asia to check it‐

self from falling into the abyss of violence and
civil strife. A sustained Tibetan armed struggle
could trigger a similar upsurge of ethnic anger
and violence among the Uygurs of Xinjiang and
Mongols of Inner Mongolia where discontent
and ethnic pride have continued to simmer and
flare. Like the Tibetans, the Mongols and Uygurs
bristle at their boot‐heel subjugation by China.
The consequences of violence breaking out in

any of these parts would be unpredictable for
China and Asia. The recent accidental but tragic
NATO bombing of the Chinese embassy in Bel‐
grade has provoked both fear and anger among
the Chinese who suspect that this accident could
also be replicated in China where the regime
faces similar tense situation with non‐Chinese
peoples.
The Tibetan struggle initially started off as a vio‐
lent and desperate reaction to the Chinese
communist invasion and occupation of Tibet.
The comparative military strength and leader‐
ship qualities of China and Tibet did not deter
the rag‐tag Tibetan army in challenging one of
the world’s largest fighting machines. The bat‐
tle‐hardened People’s Liberation Army, flushed
with victory over the nationalist Chinese, simply
brushed aside the Tibetan army in its onward
march to Lhasa.
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The defeat of the Tibetan government forces led
to the signing of the 17‐Point Agreement in
which Tibet was forced to admit that it was a
part of China. In return China promised to leave
Tibet’s traditional social order intact and respect
the power and prerogatives of the Dalai Lama. In
this way, from 1951 to 1959 Buddhist Tibet co‐
existed uneasily with communist China. Some

Chinese scholars trace the origins of the present
one county, two systems concept with which
Hong Kong lives under Chinese sovereignty to
this agreement China made with Tibet.

anger or caution patience in the face of the in‐
cremental demands of the Chinese authorities
for more influence in Tibet. In the choice the
Dalai Lama made between his pacifist religious
beliefs and his people’s natural instinct to take
to arms lies the genesis of the Tibetan philoso‐
phy of non‐violence. Throughout the 1950s the
Dalai Lama felt that he was sitting between two
volcanoes, each likely to
erupt at any moment. He
knew the dire conse‐
quences if the Tibetans
pitted their raging anger
against the might of Chi‐
na. It was the classic case
of the rock and the egg. If
the egg was thrown at the
rock, the egg was
smashed. If the rock was
thrown at the egg, the egg
was smashed.
The non‐violence philos‐
ophy the Dalai Lama
brought to the Tibetan
struggle was shaped not on‐
ly by his Buddhist beliefs, but also by judgement
that Tibet’s distinct cultural and ethnic identity
could best be preserved through a policy of dia‐
logue with the Chinese authorities.

However Hong Kong because of its financial
clout provides China a powerful incentive to
keep its promises. Tibet, despite its mass and
bulk, had no such incentives to offer. Beijing
soon began to nibble away at the influence of
both the Tibetan government and the monaster‐
ies. China also began to impose drastic socialist
reforms on eastern and northeastern Tibet,
which sparked Tibetan resentment, compelling
the Tibetans to take matters into their own
hands. Suspecting that Communist China was
striking at the very root of Tibet’s separate cul‐
tural and ethnic identity, the Tibetans formed a
nucleus of a resistance movement. Comprising
mainly of Khamba tribesmen, the resistance that
began in eastern Tibet within a couple of years
engulfed the whole of Tibet.

However, in the 1950s the Dalai Lama was only
in his teens. The Tibetan struggle had gone too
far into a violent phase for the Dalai Lama’s
peaceful approach to make any appreciable im‐
pact on the resistance movement. The fiery
cauldron of repression and resistance boiled
over in March 1959 when Tibetans took to the
streets of Lhasa to demand for Tibetan inde‐
pendence. The Chinese reaction was predictable
and brutal. The result, in terms of human lives,
was catastrophic. By whatever estimate the cal‐
culations are based on, the Tibetan population
was decimated. According to official Chinese da‐
ta, in the fighting in the 1950s, the crackdown on
the 1959 uprising and the mopping up exercise
which followed, about 87,000 Tibetans were
killed in central Tibet alone. Tibetan exiles put
the total number of Tibetans killed at 1.2 million.

The vicious cycle of Chinese repression and Ti‐
betan resentment presented the Tibetan gov‐
ernment and specifically the Dalai Lama with a
tricky task of how to handle Tibetan people’s

The Dalai Lama, followed by thousands of Tibet‐
an refugees, sought asylum in India. But the re‐
sistance movement continued from new bases in
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Mustang in Nepal. However, because of the rap‐
prochement between the United States and Chi‐
na in the early 1970s, the CIA funding for the re‐
sistance movement dried up. At the same time
the Nepalese army moved in to disarm the Ti‐
betan guerrillas. The guerrillas refused. The Da‐
lai Lama intervened by sending an emissary with
a tapped message urging them to peacefully sur‐
render their arms. The guerrillas surrendered,
but several, torn apart by the need to obey their
political and spiritual leader and their commit‐
ment to the cause of Tibetan freedom, commit‐
ted suicide. This ended the violent struggle and
a critical chapter in Tibetan history was closed.
In exile, the Dalai Lama had more time to reflect
on the Tibetan situation and how he could deal
with it. Right from the start he and his advisers
realized that the issue of Tibet could only be
solved satisfactorily through a process of negoti‐
ations with the Chinese government. However
in the 60s and early 70s, China was in no mood
to talk. It was pre‐occupied by political strife
and the madness of the Cultural Revolution. The
power struggle within the leadership was veer‐
ing China toward the precipice of social chaos
and institutional collapse. The brutality of the
Cultural Revolution was felt not only in China
but also in Tibet, where monasteries and tem‐
ples were razed to the ground, monks and nuns
defrocked and where one nastier political cam‐
paign followed another.
Because of this, many young Tibetans ques‐
tioned the relevance and effectiveness of the
non‐violent strategy the Dalai Lama advocated.
They pointed out that their opponent was a one‐
party dictatorship. They argued at least the Brit‐
ish, for all their colonial greed and rapacious‐
ness, respected the rule of law. Gandhi and his
non‐violent philosophy succeeded because the
British were great sticklers, if not for the spirit of
law but at least for the semblance of justice be‐
ing done. The Chinese, the Tibetan youth ar‐
gued, believed with almost religious fervor in
Mao’s dictum that political power grew from the
barrel of a gun. Turning the other cheek was for
the Chinese, who lived through more than half a
century of social upheaval, civil war and revolu‐
tion, an exercise in unadulterated stupidity. The
Chinese believed that revolution was not a gar‐
den party but a calculated act of violence to
achieve desired ends. How could non‐violence

succeed against such a regime? Tibetan refugee
youth argued.
The response the Dalai Lama made against these
compelling arguments was shaped by two fac‐
tors: his Buddhist beliefs and the ground reality.
For Buddhists everywhere, life in all its diverse
forms is sacred. To be born a human being is a
privilege because this gives a person the oppor‐
tunity to attain enlightenment, the highest spir‐
itual goal of being freed from the cycle of birth
and rebirth. By killing a person you are commit‐
ting the worst negative act because you are de‐
priving that person of the chance of becoming
enlightened. On the other hand, Buddhists be‐
lieve that your enemy is your best teacher be‐
cause he teaches you the virtues of patience and
tolerance, virtues vital on the difficult path to
enlightenment.
As for the geo‐politics of the Tibetan situation,
the Dalai Lama believes that any sort of armed
Tibetan uprising would constitute mass suicide.
An armed uprising would be the best excuse for
China to obliterate the Tibetans from the face of
the earth. At the same time, there was no coun‐
try in the world that would be willing to provide
arms and ammunition to the Tibetans to sustain
their struggle.
Instead the Dalai Lama made his own proposal
of the Middle Way Approach, carefully crafted
on non‐violence and on a policy of not seeking
outright independence for Tibet. He explained
his ideas in two documents, the Five Point Peace
Plan and the Strasbourg Proposal. The Dalai
Lama announced his Five Point Peace Plan at
the US Congress in September 1987 and the
Strasbourg Proposal to the European Parliament
in June 1988. In the Five Point Peace Plan, the
Dalai Lama called for the transformation of the
whole of Tibet into a zone of peace and the
commencement of earnest negotiations on the
future status of Tibet and of relations between
Tibetan and Chinese peoples. The Dalai Lama
felt that Tibet was ideally situated for fulfilling
the role of a sanctuary of peace in the heart of
Asia. Tibet’s historic status as a neutral buffer
state contributed to the stability of the entire
continent. In the Strasbourg Proposal, the Dalai
Lama said that the whole of Tibet should be‐
come a self‐governing democratic political entity
founded on law by agreement of the people for
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the common good and the protection of them‐
selves and their environment in association with
the People’s Republic of China.
Though its reaction was muted, a section of the
exiled Tibetan youth expressed outrage, labeling
the Dalai Lama’s proposal as a sell‐out. These
young Tibetans contended that no one had the
right to compromise on Tibetan independence.
The reaction from Beijing was equally scathing.
China said that discussion of independence,
semi‐independence and independence in a dis‐
guised form was out of the question. The Chi‐
nese leadership would not accept these as agen‐
da in any future discussions on the status of Ti‐
bet. The Chinese government considered the
Dalai Lama’s demand for a truly autonomous
Tibet, in which the Tibetans could manage their
own affairs, as Tibetan independence in dis‐
guise.
Despite the Chinese government’s outright re‐
jection of the Dalai Lama’s major diplomatic ini‐
tiative, there was a glimmer of hope in 1988 and
1989 that the Chinese side would come to the
negotiating table to settle the matter peacefully.
The 1989 upsurge of pro‐democracy movement
in china and the subsequent massacre of stu‐
dents at Tiananmen squashed all hopes. The
hardliners in the leadership, who got the upper
hand in the power struggle sparked off by the
Tiananmen Square student movement, wanted
nothing to do with the Dalai Lama. They calcu‐
lated that the Dalai Lama’s approaching mortali‐
ty would put an end to what they considered a
small irritant.
The hardliners’ position was strengthened when
in 1987, 1988 and 1989 Tibet was rocked by a se‐
ries of independence demonstrations. Though
largely peaceful, the demonstrations threw up
some angry Tibetans who burned Chinese police
stations, and set police vehicles on fire. China
jettisoned its earlier relatively liberal policy in
favor of the policy of “merciless repression.” In
1989 Beijing clamped Lhasa under martial law,
which lasted more than a year, much longer
than the one imposed in Beijing in the aftermath
of the students’ uprising.

However, for his efforts the Dalai Lama was
awarded the 1989 Nobel Peace Prize for his con‐
structive and forward‐looking initiatives in the
cause of peace. This greatly enhanced the Dalai
Lama’s international stature but did not help
change the ground reality in Tibet or China’s
hard‐line attitude to the question of Tibet.
In fact, the Dalai Lama was faced with the same
dilemma he faced in the 50s: the uncompromis‐
ing attitude of the new generation of Tibetans
and the implacable will of the Chinese govern‐
ment. Faced with the same old problem in a new
context, the Dalai Lama said that if the main‐
stream Tibet movement favored violence then
there is nothing for him to do except to step
down from the leadership of the Tibetan strug‐
gle. And he took a step only he could take: he
took the moral high ground. He went to his
people in exile and proposed that a referendum
be held on the goals of the Tibetan struggle. In
his March 10 Statement of 1994, the Dalai Lama
explained that he was criticized by a section of
the Tibetan community for the concessions he
made to the Chinese government. On the other
hand, the Chinese government rejected these
concessions outright. In view of this he felt that
there was nothing for him to do except to go to
the Tibetan people and let them decide what
they really wanted. He proposed four goals: in‐
dependence, self‐determination, his own mid‐
dle‐way approach and Satyagraha. Tibetans had
to choose one. Whatever decision, the Tibetans
made, the Dalai Lama said, would be followed by
him and his administration. But he made the
condition that whatever the Tibetans decided,
the end goal of the Tibetan struggle was –
independence or autonomy–the means must be
non‐violent. He would not compromise on this
core issue.
The Tibetan parliament‐in‐exile conducted a
preliminary opinion survey in 1997. Sixty‐five
percent of the Tibetan refugee community said
that they had implicit faith in the Dalai Lama.
Whatever he decided would be acceptable to
them. They said a full‐fledged referendum was
not necessary. Message from Tibetans in Tibet
supported the majority view.
Source: www.tibetoffice.org
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Militarism and the Young: Youth Gathering at the
Disarmament Congress in Berlin
“In many ways the world we live in is unjust and
inhumane, especially towards young people. Our
social model is established on unlimited economic
growth, the extensive use of natural resources,
the predominance of capital, domination struc‐
tures, patriarchy, competition, violence, confron‐
tation, conflict and war. Capitalism and milita‐
rism reinforce themselves, destroying the liveli‐
hoods of all beings.” That’s how the draft of the
Declaration for Demilitarization and Youth be‐
gins, which was developed in the preparation
meetings for the Youth Gathering of the Dis‐
armament Congress that starts in Berlin end of
September 16.
Finance Peace instead of War
In the midst of worldwide armament, NATO ex‐
ercises in Eastern Europe, wars in Middle East
and Ukraine – to mention only a few conflict
zones – the International Congress, initiated by
the International Peace Bureau (IPB), wants to
give a strong, rational, backed by science but al‐
so moving signal for disarmament and a climate
of Peace.
The consensus is that we will not solve our prob‐
lems with military violence. The immense funds
that are spent in wars and war equipment (1,7
trillion US $ in the year 2015) are in no way justi‐
fied by the result. Instead, peace should be fi‐
nanced in at least comparable magnitude: eco‐
nomic aid programmes, wise projects for media‐
tion, overcoming violence and reconciliation
and many other concepts for conflict resolution
that are developed and tested already.
“What is special about the Congress”, Lucas
Wirl, who organises the Youth Gathering, says,
“is that it gives not only analyses and criticism,
but also shows a possible way out, which we
want to discuss with all social environments.”
To this end, international union associations,
economists, environmental associations and rep‐
resentatives of different religions are supporting
and participating in the congress. Additionally
scientists for peace and conflict resolution, ex‐
perts in disarmament issues and peace activists
are joining the discussion.

The youth are especially targeted by the mil‐
itary
“Young people are especially affected by the mil‐
itary development in the world”, Wirl says. They
are a target group for recruitment by terrorist
groups but also by national armies. The Bun‐
deswehr (German army) is going ever more in‐
tensively to schools and places of young people,
making seductive offers to them and suggesting
to young people a safe future that is in contra‐
diction with the high probability that they will
be sent to war. “We must oppose that”, says
Wirl.
But one thing we need to discuss at the con‐
gress, says Wirl, is the critique against the capi‐
talist system, which the preparation team re‐
gards as closely interwoven with militarism.
Consumerism, unequal opportunities, competi‐
tion: many young people say, “something is
wrong here.” One guy had said during the prep‐
aration, the world leaders were obliged to pro‐
vide the tools for young people to shape the
world: “Young people must take what they need.
They should not just ask politely.” Lucas Wirl
says: “The declaration is about the transfor‐
mation to a culture of cooperation and nonvio‐
lence.”
Communicating and listening
The concrete program of the Youth Gathering is
not of so much interest to him, Wirl says. There
will be talks and discussions and also a leisure
program. It is important to start talking to one
other. That the 50 to 80 young people from 15
different countries tell their stories, difficulties
and experiences and end up with a common
declaration. “Communicating and listening”,
Wirl hopes, “and that a feeling of community is
created.” The next big goal would be the organi‐
sation of an independent World Youth Congress
for Peace.
Young people can still register for the Youth
Gathering. Wirl emphasizes that there is no age
limit. “Also people who feel young or who work
with young people are welcome.”
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Unwavering Belief in Nonviolence
Nonviolence, a force for the 21st century
Nonviolence is a way of humanising human so‐
ciety. It develops ethical requirements that
merely hark back to the age‐old wisdom of civi‐
lisations. Given that violence is, increasingly, the
main scourge of our time, how we can escape
from the spiral of violence? Meeting violence
with Nonvio‐
lence to
resolve a
conflict:
is this
effective
or real‐
istic?
This ar‐
ticle at‐
tempts
to an‐
swer
these
ques‐
tions,
while
setting
out the
funda‐
mental
principles of Nonviolence.
The term “Nonviolence” was coined by Gandhi
in 1920, and was first used in the French‐
speaking world from 1921, thanks to the writer
Romain Rolland.
“Nonviolence” is the English translation of the
Sanskrit word ahimsa (a: without and himsa:
violence, harm). In the 21st century, “Nonvio‐
lence” is a term used across the five continents.
This means that Nonviolence is not tied to any
one culture or any one religion; this is very im‐
portant to understand, as is the fact that Non‐
violence has nothing to do with passivity or res‐
ignation.
Be able to say “no!”
The originality of the term “Nonviolence”, is the
immediate emphasis, in its pronunciation, on

the “non” [or “no” in French], so as to say “no!”
to violence. Violence, even the mildest form, al‐
ways leads to a mimetic cycle from which it is
difficult to then escape. “You hit me, I hit you”,
then the situation escalates and it is “war”. By
saying “no!” immediately, a person avoids falling
into imitation of their opponent’s violence and
letting themselves be led. Saying “no!” means
standing back
and taking
the nec‐
essary
time to
reflect
and ask
the right
question:
“what is
the right
thing to
do?”
Violence
is specific
to hu‐
mans.
Only
humans
are capable
of murder because they are the only beings
equipped with reason. There is no such thing as
“good violence”. Violence is always evil, even if
sometimes, in rare borderline cases, it can prove
to be a lesser evil.
Violence operates as a cycle: even to combat a
case of blatant injustice or institutional violence,
a violent revolt will trigger a brutal violent
crackdown from the established power, which
only serves to exacerbate the initial injustice or
institutional violence. It is always futile to say
that power comes from the barrel of a gun, when
it is the opponent who holds all the weapons.
The originality of Nonviolence lies in thwarting
repression by breaking the cycle of violence. The
methods of non‐violent action are aimed at cre‐
ating a balance of power that compels the oppo‐
nent to engage in dialogue, i.e. to negotiate.
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The new societal reality is that violence is grad‐
ually losing its aura through the decades. It is
being more and more brought to light and criti‐
cised – domestic violence against women, for
instance, began to be seen as a real social prob‐
lem only in the twentieth century. All violence
creates one or more victims, but it also wounds
and bruises the humanity of those who perpe‐
trate it. While violence has indeed been around
forever, it should be noted that the concept of
Nonviolence is new.
It was only in the 1980s that NGOs referring ex‐
plicitly to Nonviolence began to be formed in
European countries (Italy, France, Germany, the
UK, the Netherlands, etc.). Since the year 2000,
other NGOs have emerged outside the EU, no‐
tably in Africa, which have then called on Euro‐
pean NGOs to help them set up programmes for
non‐violent conflict regulation.
Conflict
Nonviolence does not postulate a world without
conflict, but shows people that it is possible to
resolve their conflicts without recourse to vio‐
lence. Recognising a conflict – interpersonal, so‐
cial or political – is the first step to take to avoid
being cowardly. Contrary to popular belief,
Nonviolence does not mean refraining from tak‐
ing a stand in a conflict. It may, on the contrary,
be required, in order to trigger a
conflict. In this vein, direct non‐
violent action was for Gandhi and
then Martin Luther King a way of
bringing conflicts out into the
open, so as to, in King’s own
words: “create such a crisis and
foster such a tension that a com‐
munity which has constantly re‐
fused to negotiate is forced to con‐
front the issue. It seeks so to dram‐
atise the issue that it can no longer be ignored”.
For example, when in December 1955, Rosa
Parks, a black seamstress, deliberately took a
seat in the area reserved for white people in the
bus taking her home after a hard day’s work, she
sparked a conflict with the driver and then with
the police. Racial segregation was in force at the
time on the buses of Montgomery and in its
schools and shops. Whites on one side, blacks

on the other, throughout the city. The conflict
sparked by Rosa Parks came to the attention of a
young black pastor, whose name was Martin Lu‐
ther King (1929‐1968). He was known then only
by his parishioners.
He went on to become the leader and thinker
who is now so well known. On the evening of
the arrest of Rosa Parks, he said “no” to the seg‐
regation that had worn down and humiliated the
black community, just as he said “no” to violence
as a means of struggle. He proposed that the
black people of Montgomery boycott the city’s
buses until the law on segregation in buses was
changed. From the next day on, most of the bus‐
es were empty, as blacks walked instead. The
boycott lasted 382 days! The bus company was
owned by white people. It did not back down
out of any generosity of spirit, but because it was
on the brink of bankruptcy. To survive, it had
win back its black customers. In the final negoti‐
ation, it should be noted that Martin Luther
King forced his opponent – the bus company –
to hire black drivers.
Triggering a conflict, and then resolving it, is at
the heart of the principle of Nonviolence. The
problem is not that there are conflicts to resolve.
Even friends and couples who get on wonderful‐
ly well sometimes have conflicts to resolve.
There are no human communities free from dis‐

putes or conflicts. The problem is not their ex‐
istence but how they are resolved. It is so easy to
suppress such conflicts, to pretend not to see
them, and then they may re‐emerge as more se‐
rious conflicts, involving violence.
The aim of non‐violent conflict resolution is not
to humiliate the opponent but to eliminate the
injustice being perpetrated. At the end of a con‐
flict that is resolved non‐violently, there is in‐
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deed a winner and a loser, but there is neither
victor nor vanquished, because the gain in hu‐
manity is shared between all.
European NGOs engaged in Nonviolence fall in‐
to two main categories: those concerned primar‐
ily with education as regards Nonviolence and
those seeking to act with regard to the political
factors of particular types of violence, such as
the stockpiling of weapons, the arms trade, or
the military and/or civilian nuclear industry.
There are not many NGOs involved in both fos‐
tering a more harmonious coexistence and in
denouncing violence linked to a policy of weap‐
ons stockpiling. It should be noted that, since
the 2000s, these various NGOs have sought,
within their respective fields, to get to know
each other better and to pool their research and
activities. For instance, and particularly follow‐
ing the war in Kosovo, the concept of unarmed
civilian peacekeeping (UCP) emerged and sever‐
al NGOs sought to work together to train and
send volunteers into high‐tension areas (Alba‐
nia, Colombia, Israel/Palestine, etc.).

of an action, its achievement is left at the mercy
of any means at all. The end justifies the means,
or I’ll get there by any means necessary, are
phrases we often hear, which imply the possible
choice of violent means.
Gandhi showed that Nonviolence requires that
both the means and the end come into play dia‐
lectically. “The means may be likened to a seed”,
he wrote, “the end to a tree; and there is just the
same inviolable connection between the means
and the end as there is between the seed and the
tree”. The means to achieving a moral end is
never neutral in terms of ethics; it is always like
an evolving form of the end. According to the
logic of non‐violent action, the end that is
sought must be consistent with the means used
in order to be ethically admissible.
A decent community life can be built only
through democratic means, i.e. through means
that respect the physical integrity and honour of
each person. The means are an evolving form of
the end.

Seeking means adapted to the end

Seeking courage

Gandhi highlighted the dialectical relationship
between the end and the means of action. In the
West,
now just
as be‐
fore,
the
prob‐
lem of
the
means‐
end re‐
lation‐
ship is
too of‐
ten
dealt
with by
a me‐
chani‐
cal so‐
lution,
that of an
abstract determination of the means based on a
given end. Having established the intended end

“Where there is only a choice between coward‐
ice and violence, I would advise violence”, Gan‐

dhi said, before adding “but I believe that Non‐
violence is infinitely superior to violence”. Non‐
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violence allows you to be neither cowardly nor
violent. It is passivity that is the most common
enemy of non‐ violence. Taking it to the ex‐
treme, real courage means putting your life at
risk so as not to kill, instead of killing so as not
to die. Courage grows stronger every day. It is a
source of joy, as those that foster it spread it
around them like an incomparable moral force.
Often when Nonviolence is being discussed the
question is asked: “and what would you have
done with your Nonviolence in a concentration
camp?”. To which one might reply: “I don’t
know, but I do know that with any segregation,
intervention must happen at the beginning, in‐
cluding through civil disobedience. Shortly after
he came to power, Hitler demanded that Ger‐
man Jews report to the police to have a yellow
star stamped on their identity card. They duly
did so. Then the Jews were required to wear a
yellow star on their left breast, and they duly
wore a yellow star on their left breast. Then, a
yellow star was painted on their home, to make
it easier to locate them. Then they were required
to board trains. And you know the rest. It was at
the beginning that the intellectuals, artists, and
religious authorities should have acted, to pre‐
vent this segregation of the Jews, which was only
the prelude to their killing. This is where civil
disobedience should have come into play. It is
always at the beginning that there should be in‐
tervention so as not to let things fester.
And why did Hitler’s armies fail to round up the
Jews in Denmark, after occupying that country
for over two years? Because from the beginning
of the Danish invasion, courageous people, in
their tens of thousands, immediately began to
wear a yellow star on their clothes, and to hide
Jews in their country. And among these people
were Danish politicians and intellectuals that
everyone knew. Their courage was contagious;
with the majority of the population claiming to
be Danish Jews, the final solution was derailed in
Denmark.” This is why, as Paul Ricoeur wrote:
“while Nonviolence is the vocation of the few, it
should be seen as the duty of all”.
A new development has emerged in several Eu‐
ropean countries since the beginning of the 21st
century, whereby more and more people be‐
tween the ages of 20 and 40 are engaging in the

civil disobedience so dear to Gandhi and Martin
Luther King, in order to assert fundamental hu‐
man rights. These “disobedient” people are gen‐
erally drawn into taking part in non‐violent civil
disobedience, and, when they come to trial, the
judges understand fairly quickly that these de‐
fendants are in fact acting in the service of law,
and they are sometimes acquitted. Acting in the
service of the law means seeking to have a law
considered unfair changed or repealed, while
recognising that living in society requires rule
and laws.
The golden rule
“Do to others what you would have them do to
you”, the Gospel recommends. This maxim,
known as “the golden rule”, has featured since
ancient times in many wisdom‐texts (Confucius,
Epictetus, etc.), often in a negative form: “do not
do to others what you do not want done to your‐
self”.
Since no‐one wants another person to use vio‐
lence against them, the golden rule defines an
objective principle according to which every ra‐
tional being must act, which Kant expresses dif‐
ferently through his categorical imperative. The
principle of Nonviolence merely affirms this
choice with respect to others, without compro‐
mising on the respect that each person must
show to others, including adversaries.
The golden rule runs counter to the desire for
vengeance. Of course, it is not always easy to
shake off the desire for revenge when one has
just suffered a brutal evil, but that is something
that can be learned, not in one go, but by letting
Nonviolence chisel away at oneself over time. In
fact, revenge never fixes anything. Its intention
is never to repair but to cause another wrong, in
the belief that the latter can wipe out the affront
of the former. An act of vengeance is pure retali‐
ation. Its only aim is to make the wrongdoer suf‐
fer, in line with the ancient law of retaliation:
“an eye for an eye, a tooth for a tooth”.
The singer Jean‐François Bernardini told me
about a great saying that he heard in his youth
in Corsica: “Better to die than to kill”. This say‐
ing not only advocates turning away from the
law of retaliation but also enters into the secret
of life, which involves learning to give your own
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life rather than take another’s. It combines cour‐
age with the golden rule. It is sad and lamenta‐
ble that French people far from Cor‐
sica tend to say that “the Corsicans
are violent”! These peddlers of lies
would do well to spend time in Cor‐
sica and experience the culture of
Nonviolence that is long‐
established there.

Following the conference in Bastia on 14 June
2013 on Nonviolence, a new way forward for the

Finding the means of non‐
violent action
Nonviolence is inventive. Since
Gandhi and Martin Luther King,
countless men and women have
found ways to take non‐violent action,
both in their daily lives and in order to obtain
more justice in their society, and that has taken
place across all five continents, involving people
of all cultures and religions. Dialogue, seeking
compromise, boycotts, non‐cooperation, hunger
strikes, unarmed civilian peacekeeping, civil dis‐
obedience … there is a long list of options for
those wishing to train in non‐ violent action. It
always requires training and preparation. No‐
one is non‐violent by nature, but everyone can
strive to become a little more non‐violent each
day. Non‐violent action requires training.
Conclusion
Nonviolence is ultimately a philosophy, an ethi‐
cal requirement and a possibility that humans
can achieve. It is not an ideology, because its
comprehensive nature means it is not set in
stone. It is naturally of interest to anybody seek‐
ing meaning in order to lead their spiritual,
moral and political life as well as possible. The
end result is, at the rate our societies are going,
and as Martin Luther King said, that “the choice
today is no longer between violence and Nonvio‐
lence. It is either Nonviolence or non‐existence”.
This indeed is why Nonviolence is so full of
promise, and why it is our responsibility to con‐
tinue to explore it and put it into practice.

21st century, organised jointly by the EESC and
Umani‐Fundazione di Corsica, I can state that
this kind of international gathering constitutes a
great source of hope. Not only are the players
that have already embraced Nonviolence in var‐
ious parts of the EU eager to deepen the poten‐
tial of non‐violent action, but they have high ex‐
pectations regarding the recognition and aid
that the EU can deliver here. NGOs working to‐
wards the non‐violent regulation of conflicts in
such diverse environments (urban areas,
schools, conflict zones, etc.) struggle to pool
their efforts without help from institutions. They
are convinced that they hold the keys to helping
build a fairer, more humane and more solidarity‐
based world. This conference is a source of great
hope.
I can say that most of the NGOs already engaged
in Nonviolence in Europe are ready to embrace
new initiatives coming from European institu‐
tions such as the EESC, in order to get to know
each other better and pool their work, with re‐
gard to both their failures and their successes.
Nonviolence is not a panacea; it is a path that
holds great promise. I would like to think that,
in a few years’ time, when we re‐read the history
of Nonviolence and its recent impact in Europe,
historians will discover that the foundation
stone of this great work was laid today in Bastia.

A falling tree makes more noise than a growing
forest. Nonviolence can be likened to that forest.

(References are available on request)
Source: www.eesc.europa.eu
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Promoting a Culture of Nonviolence and Peace
Violence, discrimination and exclusion cause suffering for millions of people across the world today.
Born out of fear, ignorance and mistrust, these factors undermine safety, health and human poten‐
tial. Differences of opinion and disagreements are a normal part of humanity, but the question is:
how can we deal with these in a constructive way? Violence, discrimination and exclusion are too
often looked at in isolation, as separate issues. However, they are intertwined and have common
root causes. By looking at these common root causes, we can seek common solutions.
The promotion of a culture of non‐violence and peace (CNV+P) is not just about the absence of war.
It is not an end or final goal, but a process. It is
about creating an enabling environment for dia‐
logue and discussion and finding solutions to
problems and tensions, without fear of violence,
through a process in which everyone is valued
and able to participate. Going even further, the
promotion of a CNV+P is about prevention and
minimization, as much as possible, of the sources
of tensions.
A CNV+P is not a Utopian ideal. There are con‐
crete actions we can take to work towards a more
non‐violent, humane and equal society. We have
seen non‐violence work as a foundation of a number of social and religious movements. It can also
be used by individuals to reach out to others to find common solutions to problems. In this regard,
developing non‐violent communication is key, as an interpersonal skill for living peacefully together
within families, in schools, communities, organisations and within our ‘global village’. The promo‐
tion of a CNV+P is an intrinsic ideal of humanity.
For the International Federation of Red Cross and Red Crescent Societies (IFRC), comprised of 186
member Red Cross and Red Crescent national societies, the promotion of social inclusion and a cul‐
ture of non‐violence and peace is one of the three strategic aims in the IFRC’s Strategy 2020. The
promotion of a CNV+P is an essential part of IFRC’s activities, as it not only reduces violence and
discrimination but also creates stronger, healthier and more resilient communities. Red Cross and
Red Crescent national societies are well placed to have significant impact at the community level
and in working with their governments to create enabling environments that can contribute to the
promotion of a CNV+P.
The IFRC has defined a culture of non‐violence in its Strategy on violence prevention, mitigation
and response: a culture of non‐violence “respects human beings, their well‐being and dignity; it
honours diversity, non‐discrimination, inclusiveness, mutual understanding and dialogue, willing‐
ness to serve, cooperation and lasting peace. It is a culture where individuals, institutions and socie‐
ties refrain from harming others, groups, communities or themselves. There is a commitment to
positive and constructive solutions to problems, tensions and the source of violence; violence is nev‐
er an option.” Source: www.ifrc.org
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Apostle of Nonviolence in Action
Mahatma Gandhi—South Africa’s Gift to India?
Eighty years ago, on January 9, 1915, M.K. Gandhi
returned to Bombay after 21 years in exile, wear‐
ing a loin cloth and travelling from London in
the lowest class of the ship. He was acclaimed by
the whole nation which was inspired by his
struggle and sacrifice in South Africa for the
honour of the
“Motherland”. As
he went around
the country with
Kasturba, the her‐
oine of the last
phase of the South
African struggle,
huge receptions
were held and ad‐
dresses presented
to him in every
city. “Moderates”
welcomed him as
much as “extrem‐
ists”, Muslims and
Parsis as much as Hindus.1
This Gandhi had little relation to the M.K. Gan‐
dhi, the 23‐year‐old barrister in a suit, who had
sailed from Bombay in April 1893 by first class in
the hope of finding opportunity in a new land.
In later years, Gandhiji said that he was born in
India but “made” in South Africa;2
“It was after I went to South Africa that I became
what I am now”.3
He told the Kanpur Congress in 1925 that “Indi‐
ans of South Africa claim that they have given
me to you. I accept that claim. It is perfectly true
that whatever service I have been able to ren‐
der... to India, conies from South Africa.”4
To understand the evolution and transformation
of Gandhiji in South Africa, it is necessary to
note, as he himself stressed on several occasions,
that he was not a born saint and had not had an
extraordinary childhood or youth.
He said in a speech in 1925:
“I never had a brilliant career. I was all my life a
plodder. When I went to England... I couldn’t
put together two sentences correctly. On the

steamer I was a drone... I finished my three years
in England as a drone.”5
And further in a speech in 1937:
“At school the teachers did not consider me a
very bright boy. They knew that I was a good
boy, but not a bright
boy. I never knew
first class and sec‐
ond class. I barely
passed. I was a dull
boy. I could not even
speak properly. Even
when I went to
South Africa I went
only as a clerk.”6
His primary concern
as a student in
London and on his
return to India was
to make money. He
was unsuccessful as
a barrister and could only earn some 300 rupees
a month as a writer of petitions and memorials,
a profession in which he was to excel later. Frus‐
trated, he accepted an offer of employment from
a friend of his brother in Durban. He was to get
first class fare, but only £105 and local expenses
for the year. He was in fact put up as a boarder
in Pretoria.
He showed little interest in politics and had no
organisational experience except for his work
with the Vegetarian Society in London. His main
assets were his honesty, spirit of sacrifice and
innate love of his country.
The Gandhi who returned from South Africa was
an inspiring leader—fearless, selfless and with a
vision—who had led a small community in a
long and difficult, yet victorious, struggle against
a stubborn racist government. He had developed
a philosophy of life and of non‐violent defiance
of injustice which were to influence millions of
people around the world. He had also formed
definite views on reform of the Indian society
and means to secure Swaraj.
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In considering the influences which moulded
Gandhiji in South Africa, we are handicapped by
the serious gaps in knowledge about his life in
that country. He said in 1939 that he had inti‐
mate relations with many Africans and had the
privilege often advising them.7
He was a close friend of Olive Schreiner, a prom‐
inent writer and a very progressive South Afri‐
can8 and he was in contact with many other
South Africans of all backgrounds. But no in‐
formation is available on his discussions with
them. The evolution of his thinking has often
been described ‐ relying mainly on his book, My
Experiments with Truth—as the result of his
“ethical experiments” and of his study of reli‐
gions and some Western writers. I would sug‐
gest that a major influence on him was the Indi‐
an national movement in the early years of this
century.
The incident soon after his arrival in South Afri‐
ca, when he was thrown out of a train in Pieter‐
maritzburg in bitter cold, has often been cited as
a landmark in his transformation. He himself
said in an interview with Dr. John Mott:

While this incident was a turning point
in his life, it did not have a significant
effect on his activities for many years.
Returning to India was not a serious
option for him at the time.
“I was afraid for my very life... What was my du‐
ty, I asked myself. Should I go back to India, or
should I go forward, with God as my helper, and
face whatever was in store for me? I decided to
stay and suffer. My active Nonviolence began
from that date. And God put me through the
test during that very journey. I was severely as‐
saulted by the coachman for my moving from
the seat he had given me.”9
Gandhiji was, I believe, particularly shocked as
he was a well‐dressed barrister who had only re‐
cently returned from Britain where he would
have been treated with respect. The conductor
and the constable who evicted him were British
and would have been considered of lower class.
The fact that he was humiliated in a foreign
country, especially a British colony, outraged
him and aroused his patriotism.

While this incident was a turning point in his
life, it did not have a significant effect on his ac‐
tivities for many years. Returning to India was
not a serious option for him at the time. His only
public activity in the following year was to en‐
courage meetings of Indians in Pretoria to con‐
sider their grievances and to draft petitions to
the authorities. One of the first petitions was to

secure assurance from railway authorities that
first and second class tickets would be issued to
“properly dressed” Indians.
After his initial contract expired, he agreed to
stay on in Durban and undertake public service.
It was decided in his discussions with the local
Indian merchants that he would be provided re‐
tainers of at least £300 a year so that he could set
up an independent household and live in a style
usual for banisters. He was firm that he would
not charge for public work.
He enrolled as a barrister and his practice devel‐
oped. He rented a house at Beach Grove and en‐
tertained Europeans and Indians. His service to
the Natal Indian Congress, essentially an organi‐
sation of the Indian merchants, was mainly in
drafting petitions to authorities and letters to
the newspapers. He gave legal services to the
poor Indians and indentured labourers at no
charge and did volunteer work as a compounder
in a hospital. He devoted much time to the wel‐
fare and improvement of the Indian community.
He organised debates and other programmes for
young Indians—most of them Natal‐born and
educated—and even led sporting activities. He
gained respect as a public‐spirited barrister but
had not become a fighter for justice. He lived
comfortably and apparently sent money to his
family.
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Returning in 1902 after a brief stay in India, he
decided to settle in Johannesburg and enrolled
as an attorney. He sought no retainers, but had a
successful practice, earning as much as £5,000 a
year, though devoting much of his time to public
service. He spent part of his income to finance
Indian Opinion and the Phoenix Settlement.10
The establishment of the Phoenix Settlement in
1904 was a new phase in his experiments, espe‐
cially as regards simple living. This was followed
in 1906 by two crucial decisions in his life— the
vow of brahmacharya and a letter to his brother
that he had no interest in worldly possessions.

After his initial contract expired, he
agreed to stay on in Durban and undertake public service. It was decided
in his discussions with the local Indian
merchants that he would be provided
retainers of at least £300 a year so
that he could set up an independent
household and live in a style usual for
banisters.
These decisions were also a preparation for a
new level of public service, and were followed by
the abandonment of legal practice in 1908, when
his friend, Mr. Hermann Kallenbach, undertook
to look after his simple needs.
It was in 1906 that Gandhiji decided to defy a
humiliating law and soon became a leader in
struggle rather than an adviser to the communi‐
ty. I believe Gandhiji was greatly influenced by
the rise of national movement in India in taking
this step.
He had visited India for five months in 1896 and
met a number of public leaders to secure their
support to redress the grievances of Indians in
South Africa. But it was his second visit for a
year in 1901‐2 which had a profound effect on
him. He attended the Congress session in Cal‐
cutta and spent more than a month with G.K.
Gokhale whom he admired greatly for his efforts
to “spiritualise” politics and to organise a corps
of “servants of India” for whom politics would be
a wholetime occupation.

united opposition by Hindus and Muslims
against the partition of Bengal, and supported
the swadeshi movement. Soon after, he aban‐
doned “petition politics” as useless, unless there
was some sanction behind the petitions, and de‐
cided to defy the Transvaal Asiatic Ordinance.
One of the most dramatic events of the Satya‐
graha was the burning of the passes, similar to
the burning of British cloth in the swadeshi
movement. Throughout the Satyagraha, Gandhi‐
ji emphasised that it was not so much for the
rights of the Indians in South Africa as for the
honour of the “motherland”. Many young people
who were not particularly affected by the dis‐
criminatory laws repeatedly went to prison for
that cause. Significantly, the first biography of
Gandhiji, by the Rev. J.J. Doke, was entitled “An
Indian Patriot in South Africa”.11
During this time, Gandhiji began to express his
views on the situation in India and they reflected
his own experience with the Indian community
in South Africa which included people of many
religions and castes who spoke many languages
and were mostly illiterate.
He repeatedly stressed the need for Hindu‐
Muslim unity. He was strongly opposed to un‐
touchability, especially as all Indians were treat‐
ed almost like untouchables by South African
whites. (Many of the Indians in South Africa
were descendants of untouchables.)
In an article in Indian Opinion on July 8, 1905,
he called for the abolition of the salt tax in India.
In another article in August 1906, he advocated
the adoption of Hindustani as the common lan‐
guage for India. He “discovered” the spinning
wheel while on a deputation from South Africa
to London in 1909.12
He had already been advocating total prohibi‐
tion, especially because of the effect of liquor in
degrading the indentured workers.
(Nonviolence was not an issue in South Africa as
armed resistance by the small Indian community
was unthinkable. Gandhiji’s emphasis was on
the duty to defy unjust laws and on the need for
sacrifice. He wrote about Nonviolence mainly in
relation to terrorism in India and his discussions
with Indian revolutionaries in London.)

Returning to South Africa, he began to follow
the national movement in India. He called for
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But perhaps more important was the experience
he gained in which
thousands of Indians
courted imprison‐
ment and suffered
brutal assaults with
hardly a single in‐
stance of weakening
or apology. Tens of
thousands of workers
went on strike, with
little organisation,
even while he was in
prison and defied in‐
Sergeant Major Gandhi ‐ M.K
Gandhi Gandhi actively en‐
timidation and vio‐
couraged the British to recruit lence by the police
Indians to fight the Zulus
and military.
Gandhiji was inspired by the heroism of the
people even as they were inspired by his exam‐
ple.13
The courage and sacrifice of women, who re‐
sponded to his invitation to join the Satyagraha
in its final phase, was particularly striking. He
had closely followed the suffragette movement
in Britain and admired the tenacity of the wom‐
en. He was perhaps also inspired by the sacrific‐
es of Boer women during the Anglo‐Boer War.14
Yet his call to the Indian women was bold and
their response magnificent.
Equally impressive was the discipline and stead‐
fastness of the poor workers. Gandhiji recog‐
nised:
“These men and women are the salt of India; on
them will be built the Indian nation that is to
be.”15
Benefiting from this experience, Gandhiji was
able to lead the Indian national movement to an
entirely new stage by encouraging the active
participation of peasants and workers, as well as
women, and by making people lose fear of jail.
Gandhiji—or rather his philosophy and out‐
look—was thus a gift from South Africa to India,
but it had its roots both in India and in South
Africa.

2. Collected Works of Mahatma Gandhi, Volume
84, page 380.
3. Collected Works, Volume 87, page 257.
4. Collected Works, Volume 29, pages 358.
5. Speech at Law College in Travancore, March
1925. Mahadev H. Desai, Day‐to‐Day with
Gandhi, Volume VI, pages 103‐04.
6. Speech to Gandhi Seva Sangh, Hudli, April 17,
1937. Collected Works, Volume 65, pages 100‐
1.
7. Collected Works, Volume 69, page 377.
8. Collected Works, Volume 29, page 361 and
Volume 31, page 208.
9. Collected Works, Volume 68, pages 165‐73.
10. He spent nearly £5,000 for this purpose. He
transferred the Settlement to a Trust in 1912.
11. Gandhiji approved this biography.
12. Collected Works, Volume 37, page 288. He
said he had referred to the handloom in Hind
Swaraj which he wrote that year, as he did not
know the distinction between the spinning
wheel and the loom.
13. Gandhiji said in a speech in Madras on April
21, 1915:
“You have said that I inspired these great men
and women, but I cannot accept that proposi‐
tion. It was they, the simple‐minded folk, who
worked away in faith, never expecting the
slightest reward, who inspired me, who kept
me to the proper level, and who compelled
me by their great sacrifice, by their great
faith, by their great trust in the great God to
do the work that I was able to do.” (Collected
Works, Volume 13, pages 52‐ 53.)
14. Gandhiji said in a speech to college students
in Lahore in 1920: “Every woman in the
Transvaal was a Rani of Jhansi. When will our
women be so brave?” (Collected Works, Vol‐
ume 18, page 364.)
15. Speech in London on August 8, 1914. Collect‐
ed Works, Volume 12, page 524.
Source: www.anc.org.za

1. Published in Mainstream, weekly, New Delhi,
January 21, 1995.
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The Advent of Satyagraha
September 11, 2014 marks the 108th anniversary of Satyagraha, Mahatma Gandhi’s most effective
movement of non‐violent resistance against social injustice. Satyagraha as explained by Mohandas
Gandhi of South Africa (who rose to become Mahatma—Great Soul) means ‘the Force which is born
of Truth and Love or Nonviolence’. This movement was launched to protest the ‘Black Ordinance’ re‐
quiring every Indian, man, woman, and child of eight years or over, entitled to reside in Transvaal, reg‐
ister his or her name with the Registrar of Asiatics and take out a certificate of registration which must
always be carried with person. These provisions did not apply to the Europeans. We have reproduced
the writings of Mahatma Gandhi in two parts.
The meeting was duly held on September 11,
1906. It was attended by delegates from various
places in the Transvaal. But I must confess that
even I myself had not then understood all
the implications of the resolutions I had helped
to frame; nor had I gauged all the possible con‐
clusions to which they might lead. The
old Empire Theatre was packed from floor to
ceiling. I could read in every face the expectation
of something strange to be done or to happen.
Mr. Abdul Gani, Chair‐
man of the Transvaal
British Indi‐
an Association, presid‐
ed. He was one of the
oldest Indian residents
of the Transvaal, and
partner and manager of
the Johannesburg
branch of the well‐
known firm of Mamad
Kasam Kamrudin. The
most important among
the resolutions passed by
the meeting was the famous Fourth Resolution
by which the Indians solemnly determined not
to submit to the Ordinance in the event of its
becoming law in the teeth of their opposition
and to suffer all the penalties attaching to such
non‐submission.
I fully explained this resolution to the meeting
and received a patient hearing. The business of
the meeting was conducted in Hindi or Gujarati;

it was impossible therefore that anyone present
should not follow the proceedings. For the Tam‐
ils and Telugus who did not know Hindi there
were Tamil and Telugu speakers who fully ex‐
plained everything in their respective lan‐
guages. The resolution was duly proposed, se‐
conded and supported by several speakers one of
whom was Sheth Haji Habib. He too was a very
old and experienced resident of South Africa and
made an impassioned speech. He was deeply
moved and went
so far as to say
that we
must pass this
resolution with
God as witness
and must never
yield a cowardly
submission to
such degrading
legislation. He
then went
on solemnly to
declare in the
name of God that he would never submit to that
law, and advised all present to do likewise.
Others also delivered powerful and angry
speeches in supporting the resolution. When in
the course of his speech Sheth Haji Habib came
to the solemn declaration, I was at once startled
and put on my guard. Only then did I fully real‐
ize my own responsibility and the responsibility
of the community. The community had
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passed many a resolution before and amended
such resolutions in the light of further reflection
or fresh experience. There were cases in
which resolutions passed had not been observed
by all concerned. Amendments in resolutions
and failure to observe resolutions on the part of
persons agreeing thereto are ordinary experienc‐
es of public life all the world over. But no one
ever imports the name of God into such resolu‐
tions. In the abstract there should not be any
distinction between a resolution and an oath
taken in the name of God.
When an intelligent man makes a resolution de‐
liberately he never swerves from it by a hair’s
breadth. With him his resolution carries as
much weight as a declaration made with God as
witness does. But the world takes no note of ab‐
stract principles and imagines an ordinary reso‐
lution and an oath in the name of God to be
poles asunder. A man who makes an ordinary
resolution is not ashamed of himself when he
deviates from it, but a man who violates an oath
administered to him is not only ashamed of
himself but is also looked upon by society as a
sinner. This imaginary distinction has struck
such a deep root in the human mind that a per‐
son making a statement on oath before a judge
is held to have committed an offence in law if
the statement is proved to be false and receives
drastic punishment.
Full of these thoughts as I was, possessing as I
did much experience of solemn pledges, having
profited by them, I was taken aback by Sheth
Haji Habib’s suggestion of an oath. I thought out
the possible consequences of it in a moment. My
perplexity gave place to enthusiasm. And alt‐
hough I had no intention of taking an oath or
inviting others to do so, when I went to the
meeting I warmly approved of the Sheth’s sug‐
gestion. But at the same time it seemed to me
that the people should be told of all the conse‐
quences and should have explained to them
clearly the meaning of a pledge. And if even then
they were prepared to pledge themselves,

they should be encouraged to do so; otherwise, I
must understand that they were not still ready
to stand the final test. I therefore asked
the President for permission to explain to the
meeting the implications of Sheth Haji Habib’s
suggestion. The President readily granted it and
I rose to address the meeting. I give below a
summary of my remarks just as I can recall them
now:
“I wish to explain to this meeting that there is a
vast difference between this resolution and every
other resolution we have passed up to date and
that there is a wide divergence also in the man‐
ner of making it. It is a very grave resolution we
are making, as our existence in South Africa de‐
pends upon our fully observing it. The manner
of making the resolution suggested by our friend
is as much of a novelty as of a solemnity. I did
not come to the meeting with a view to get‐
ting the resolution passed in that manner, which
redounds to the credit of Sheth Haji Habib as
well as it lays a burden of responsibility up‐
on him. I tender my congratulations to him. I
deeply appreciate his suggestion, but if you
adopt it you too will share his responsibility. You
must understand what is this responsibility, and
as an adviser and servant of the community, it is
my duty fully to explain it to you.
“We all believe in one and the same God, the dif‐
ferences of nomenclature in Hinduism and Islam
notwithstanding. To pledge ourselves or to take
an oath in the name of that God or with Him
as witness is not something to be trifled with. If
having taken such an oath we violate our pledge
we are guilty before God and man. Personally I
hold that a man who deliberately and intelli‐
gently takes a pledge and then breaks it forfeits
his manhood. And just as a copper coin treated
with mercury not only becomes valueless when
detected but also makes its owner liable to pun‐
ishment, in the same way a man who lightly
pledges his word and then breaks it becomes a
man of straw and fits himself for punishment
here as well as hereafter. Sheth Haji Habib is
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proposing to administer an oath of a very seri‐
ous character. There is no one in this meeting
who can be classed as an infant or as wanting in
understanding. You are all well advanced in age
and have seen the world; many of you are dele‐
gates and have discharged responsibilities in a
greater or lesser measure. No one present, there‐
fore, can ever hope to excuse himself by saying
that he did not know what he was about when
he took the oath.
“I know that pledges and vows are, and should
be, taken on rare occasions. A man who takes a
vow every now and then is sure to stumble. But
if I can imagine a crisis in the history of the In‐
dian community of South Africa when it would
be in the fitness of things to take pledges, that
crisis is surely now. There is wisdom in tak‐
ing serious steps with great caution and hesita‐
tion. But caution and hesitation have their lim‐
its, and we have now passed them.

he pledge himself and then only will his pledge
bear fruit.
“A few words now as to the consequences. Hop‐
ing for the best, we may say that if a majority of
the Indians pledge themselves to resistance and
if all who take the pledge prove true to them‐
selves, the Ordinance may not be passed and, if
passed, may be soon repealed. It may be that we
may not be called upon to suffer at all. But if on
the one hand a man who takes a pledge must be
a robust optimist, on the other hand he must be
prepared for the worst. Therefore I want to give
you an idea of the worst that might happen to us
in the present struggle. Imagine that all of us
present here numbering 3,000 at the most
pledge ourselves. Imagine again that the remain‐
ing 10,000 Indians take no such pledge. We will
only provoke ridicule in the beginning. Again, it
is quite possible that in spite of the pre‐
sent warning some or many of those who pledge
themselves may weaken at the very first trial.

The Government has taken leave of all sense of
decency. We would only be betraying our un‐
We may have to go to jail, where we may
worthiness and cowardice, if we cannot stake
be insulted. We may have to go hungry and suf‐
our all in the face of the conflagration which en‐ fer extreme heat or cold. Hard labour may be
velopes us and sit watching it with folded hands. imposed upon us. We may be flogged by
There is no doubt,
rude warders. We may
A
word
about
my
personal
responsibiltherefore, that
be fined heavily and our
ity.
If
I
am
warning
you
of
the
risks
atthe present is a proper
property may be at‐
tendant upon the pledge, I am at the tached and held up to
occasion for taking
same time inviting you to pledge your- auction if there are only
pledges. But every one
of us must think out
selves, and I am fully conscious of my a few resisters
for himself if he has
left. Opulent today, we
responsibility in the matter.
the will and the ability
may be reduced to ab‐
to pledge himself. Resolutions of this nature
ject poverty tomorrow. We may be deported.
cannot be passed by a majority vote. Only those
Suffering from starvation and similar hardships
who take a pledge can be bound by it. This
in jail, some of us may fall ill and even die. In
pledge must not be taken with a view to produc‐ short, therefore, it is not at all impossible that
ing an effect on outsiders. No one should trouble we may have to endure every hardship that we
to consider what impression it might have up‐
can imagine, and wisdom lies in pledging our‐
on the Local Government, the Imperial Govern‐
selves on the understanding that we shall have
ment, or the Government of India. Everyone
to suffer all that and worse. If someone asks me
must only search his own heart, and if the in‐
when and how the struggle may end, I may say
ner voice assures him that he has the requisite
that if the entire community manfully stands the
strength to carry him through, then only should
test, the end will be near. If many of us fall back
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under storm and stress, the struggle will be pro‐
longed. But I can boldly declare, and with cer‐
tainty, that so long as there is even a handful of
men true to their pledge, there can only be one
end to the struggle, and that is victory.
A word about my personal responsibility. If I am
warning you of the risks attendant upon the
pledge, I am at the same time inviting you to
pledge yourselves, and I am fully conscious of
my responsibility in the matter. It is possible
that a majority of those present here may take
the pledge in a fit of enthusiasm or indigna‐
tion but may weaken under the ordeal, and only
a handful may be left to face the final test. Even
then there is only one course open to someone
like me, to die but not to submit to the law. It is
quite unlikely but even if everyone else flinched
leaving me alone to face the music, I am confi‐
dent that I would never violate my pledge.
Please do not misunderstand me. I am not say‐
ing this out of vanity, but I wish to put you, es‐
pecially the leaders upon the platform, on
your guard.
I wish respectfully to suggest it to you that if you
have not the will or the ability to stand firm even
when you are perfectly isolated, you must not
only not take the pledge yourselves but you
must declare your opposition before the resolu‐
tion is put to the meeting and before its mem‐
bers begin to take pledges and you must not
make yourselves parties to the resolution. Alt‐
hough we are going to take the pledge in a body,
no one should imagine that default on the part
of one or many can absolve the rest from their
obligation. Everyone should fully realize his re‐
sponsibility, then only pledge him‐
self independently of others and understand that
he himself must be true to his pledge even unto
death, no matter what others do.”
I spoke to this effect and resumed my seat. The
meeting heard me word by word in perfect qui‐
et. Other leaders too spoke. All dwelt upon their
own responsibility and the responsibility of

the audience. The President rose. He too made
the situation clear, and at last all present, stand‐
ing with upraised hands, took an oath with God
as witness not to submit to the Ordinance if it
became law. I can never forget the scene which
is present before my mind’s eye as I write.
The community’s enthusiasm knew no bounds.
The very next day there was some accident in
the theatre in consequence of which it
was wholly destroyed by fire. On the third day
friends brought me the news of the fire and con‐
gratulated the community upon this good omen
which signified to them that the Ordinance
would meet the same fate as the theatre. I have
never been influenced by such so‐called signs
and therefore did not attach any weight to the
coincidence.
In “The Mass Meeting”, September 11, 1906, this
has been used as an item of text have taken note
of it here only as a demonstration of
the community’s courage and faith. The reader
will find in the subsequent chapters many more
proofs of these two high qualities of the peo‐
ple. The workers did not let the grass grow un‐
der their feet after this great meeting. Meetings
were held everywhere and pledges of resistance
were taken in every place. The principal topic of
discussion in Indian Opinion now was the Black
Ordinance. At the other end, steps were taken in
order to meet the Local Government. A deputa‐
tion waited upon Mr. Duncan, the Coloni‐
al Secretary, and told him among other things
about the pledge. Sheth Haji Habib, who was a
member of the deputation, said, “I can‐
not possibly restrain myself if any officer comes
and proceeds to take my wife’s finger prints. I
will kill him there and then and die myself.”
The Minister stared at the Sheth’s face for a
while and said, “Government are reconsidering
the advisability of making the Ordinance appli‐
cable to women, and I can assure you at once
that the clauses relating to women will be delet‐
ed. Government have understood your feeling in
the matter and desire to respect it. But as for the

Nonviolence News I October 2016

43

into being. As the struggle advanced, the phrase
‘passive resistance’ gave rise to confusion and
it appeared shameful to permit this great strug‐
gle to be known only by an English name. Again,
that foreign phrase could hardly pass as current
coin among the community. A small prize was
therefore announced in Indian Opinion to be
awarded to the reader who invented the best
designation for our struggle. We thus received
a number of suggestions. The meaning of the
struggle had been then fully discussed in Indian
Opinion and the competitors for the prize had
I am leaving out here the particulars of
fairly sufficient material to serve as a basis for
the discussion with the Minister, as all those ar‐
their exploration. Shri Maganlal Gandhi was one
guments have already been dealt with. The ar‐
of the competitors and he suggested the word
guments were just the same; there was only a
sadagraha, meaning ‘firmness in a good cause’. I
difference in phraseology as they were set forth
liked the word, but it did not fully represent the
before the Minister. The deputation withdrew,
whole idea I wished it to connote. I therefore
after informing him that his advice notwith‐
corrected it to ‘satyagraha’. Truth (satya) im‐
standing, acquiescence in the proposed legisla‐
plies love, and firmness (agraha) engenders and
tion was out of the question, and after thanking
therefore serves as a synonym for force. I thus
Government for their intention of exempting
began to call the Indian movement ’satyagraha’,
women from its
Be that as it might, the community es- that is to say, the Force
provisions. It is
which is born of Truth and
tablished to their own satisfaction a
difficult to say
Love or Nonviolence, and
cause and effect relation between the
whether the ex‐
gave up the use of the phrase
emption of women agitation and the exemption and their
‘passive resistance’, in con‐
was the first fruit
fighting spirit rose accordingly.
nection with it, so much so
of the communi‐
that even in English writing
ty’s agitation, or whether the Government as an
we often avoided it and used instead the word
afterthought made a concession to practi‐
‘satyagraha’ itself or some other equivalent Eng‐
cal considerations which Mr. Curtis had ruled
lish phrase. This then was the genesis of the
out of his scientific methods. Government
movement which came to be known as satya‐
claimed that they had decided to exempt women
graha, and of the word used as a designation for
independently of the Indian agitation. Be that as
it. Before we proceed any further with our histo‐
it might, the community established to their
ry we shall do well to grasp the differ‐
own satisfaction a cause and effect relation be‐
ence between passive resistance and satyagraha,
tween the agitation and the exemption and their
which is the subject of our next chapter.
fighting spirit rose accordingly. None of us knew
what name to give to our movement.
Source: The Selected Works of Mahatma Gan‐
dhi, Navjeevan Publishing House, Vol. II pp 104‐
I then used the term ‘passive resistance’ in de‐
120
scribing it. I did not then quite understand the
implications of ‘passive resistance’ as I called it. I
only knew that some new principle had come
other provisions, I am sorry to inform you that
Government are and will remain adamant. Gen‐
eral Botha wants you to agree to this legislation
after due deliberation. Government deem it to
be essential to the existence of the Europeans.
They will certainly consider any suggestions
about details which you may make consistently
with the objects of the Ordinance, and my ad‐
vice to the deputation is that your interest lies in
agreeing to the legislation and proposing chang‐
es only as regards the details.”
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Naomi Klein
‐ The Sydney Peace Prize Winner

The 2016 Sydney Peace Prize Winner Naomi
Klein, a Canadian award‐winning author, jour‐
nalist, and activist – will receive the 2016 Sydney
Peace Prize.
Naomi Klein has won the award for exposing the
structural causes and responsibility for the cli‐
mate crisis, for inspiring us to stand up locally,
nationally and internationally to demand a new
agenda for sharing the planet that respects hu‐
man rights and equality, and for reminding us of
the power of authentic democracy to achieve
transformative change and justice.
Climate change and Naomi Klein
Climate change is at the root of violence and suf‐
fering across the world, from wars over water to
fires and floods that destroy livelihoods, displac‐
ing thousands. The economic system that has
created this crisis has disadvantaged many and
has damaged our planet beyond repair. If we
want to achieve peace, we cannot ignore climate
change. It is the greatest challenge of our time,
and we must recognise that this is about justice
and human rights, as much as it is about the en‐
vironment. It requires a transition away from
fossil fuels and predatory economics, to a system
that cares for people and planet. Naomi Klein
shows us how.
A fine, fierce and meticulous mind
The Jury commended Klein for proposing solu‐
tions that not only reduce emissions and end
fossil fuel extraction, but also aim for social jus‐
tice, economic fairness:
“She challenges feelings of powerlessness, apathy
and confusion, and inspires people to demand a
leap towards a society based on caring for each
other and for the earth,” said David Hirsch, Chair
of the Foundation. “We think that Klein’s mes‐
sage is one that Australians really want – and
need to hear.”

With publications
including No
Logo and The Shock
Doctrine Naomi
Klein dissects the
systemic and fun‐
damental challenges
of our time.
Throughout her ca‐
reer she has joined 016 the dots between politics,
economy and history, distilling powerful truths
that are universally applicable, which once un‐
derstood cannot be unheard or unseen. Turning
to climate change in the book, film and world‐
wide campaign This Changes Everything, “Naomi
Klein applies her fine, fierce and meticulous
mind to the greatest, most urgent question of
our time”, so writes 2004 Sydney Peace Prize re‐
cipient Arundhati Roy.
She is not afraid to ask the tough ques‐
tions and skilfully articulates how today’s eco‐
nomic system preserves devastating forms of
structural violence. She puts forward climate
change
as the
great
unifier;
an op‐
por‐
tunity
to right
the
wrongs
that
have been committed in the name of the econ‐
omy. Fixing climate change means changing
how the economy works at its core, and there
are many powerful movements across the world
disillusioned with decades of neoliberal policies.
Klein inspires people power, and encourages
everyone to stand up and work together to pro‐
mote a new agenda for sharing the planet. This
movement is not just about climate change, it is
about climate justice and it is powerful.
Source: sydneypeacefoundation.org.au
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The Power of Nonviolence
‐Martin Luther King, Jr
Not to Hu‐
miliate but
to Win Over
Another
thing that we
had to get
over was the
fact that the
nonviolent
resister does
not seek to
humiliate or
defeat the
opponent but
to win his
friendship
and under‐
standing.
This was al‐
ways a cry
that we had
to set before
people that our
aim is not to defeat the white community, not to
From the very beginning there was a philosophy
humiliate the white community, but to win the
undergirding the Montgomery boycott, the phi‐
friendship of all of the persons who had perpe‐
losophy of nonviolent resistance. There was al‐
trated this system in the past. The end of vio‐
ways the problem of getting this method over
lence or the aftermath of violence is bitterness.
because it didn’t make sense to most of the peo‐
The aftermath of nonviolence is reconciliation
ple in the beginning.
and the creation of a be‐
We had to use our mass Agape is understanding, creative,
loved community. A boy‐
meetings to explain
redemptive good will for all men.
cott is never an end within
nonviolence to a com‐
itself. It is merely a means
munity of people who
to awaken a sense of shame within the oppressor
had never heard of the philosophy and in many
but the end is reconciliation, the end is redemp‐
instances were not sympathetic with it. We had
tion.
meetings twice a week on Mondays and on
Thursdays, and we had an institute on nonvio‐
Then we had to make it clear also that the non‐
lence and social change. We had to make it clear
violent resister seeks to attack the evil system
that nonviolent resistance is not a method of
rather than individuals who happen to be caught
cowardice. It does resist. It is not a method of
up in the system. And this is why I say from time
stagnant passivity and deadening complacency.
to time that the struggle in the South is not so
The nonviolent resister is just as opposed to the
much the tension between white people and
evil that he is standing against as the violent re‐
Negro people. The struggle is rather between
sister but he resists without violence. This
justice and injustice, between the forces of light
method is nonaggressive physically but strongly
and the forces of darkness. And if there is a vic‐
aggressive spiritually.
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tory it will not be a victory merely for fifty thou‐
sand Negroes. But it will be a victory for justice,
a victory for good will, a victory for democracy.
Another basic thing we had to get over is that
nonviolent resistance is also an internal matter.
It not only avoids external violence or external
physical violence but also internal violence of
spirit. And so at the center of our movement
stood the philosophy of love. The attitude that
the only way to ultimately change humanity and

make for the society that we all long for is to
keep love at the center of our lives. Now people
used to ask me from the beginning what do you
mean by love and how is it that you can tell us to
love those persons who seek to defeat us and
those persons who stand against us; how can
you love such persons? And I had to make it
clear all along that love in its highest sense is not
a sentimental sort of thing, not even an affec‐
tionate sort of thing.

Agape Love
The Greek language uses three words for love. It
talks about eros. Eros is a sort of aesthetic love.
It has come to us to be a sort of romantic love
and it stands with all of its beauty. But when we
speak of loving those who oppose us we’re not
talking about eros. The Greek language talks
about philia and this is a sort of reciprocal love
between personal friends. This is a vital, valuable
love. But when we talk of loving those who op‐

pose you and those who seek to defeat you we
are not talking about eros or philia. The Greek
language comes out with another word and it is
agape. Agape is understanding, creative, re‐
demptive good will for all men. Biblical theolo‐
gians would say it is the love of God working in
the minds of men. It is an overflowing love
which seeks nothing in return. And when you
come to love on this level you begin to love men
not because they are likeable, not because they
do things that attract us, but because God loves
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them and here we love the person who does the
evil deed while hating the deed that the person
does. It is the type of love that stands at the cen‐
ter of the movement that we are trying to carry
on in the Southland—agape.
Some Power in the Universe That Works for
Justice
I am quite aware of the fact that there are per‐
sons who believe firmly in nonviolence who do
not believe in a personal God, but I think every
person who believes in nonviolent resistance be‐
lieves somehow that the universe in some form
is on the side of justice. That there is something
unfolding in the universe whether one speaks of
it as a unconscious process, or whether one
speaks of it as some unmoved mover, or whether
someone speaks of it as a personal God. There is
something in the universe that unfolds for jus‐
tice and so in Montgomery we felt somehow that
as we struggled we had cosmic companionship.
And this was one of the things that kept the
people together, the belief that the universe is
on the side of justice.
God grant that as men and women all over the
world struggle against evil systems they will
struggle with love in their hearts, with under‐
standing good will. Agape says you must go on
with wise restraint and calm reasonableness but
you must keep moving. We have a great oppor‐
tunity in America to build here a great nation, a
nation where all men live together as brothers
and respect the dignity and worth of all human
personality. We must keep moving toward that
goal. I know that some people are saying we
must slow up. They are writing letters to the
North and they are appealing to white people of
good will and to the Negroes saying slow up,
you’re pushing too fast. They are saying we must
adopt a policy of moderation.
Now if moderation means moving on with wise
restraint and calm reasonableness, then modera‐
tion is a great virtue that all men of good will
must seek to achieve in this tense period of tran‐
sition. But if moderation means slowing up in
the move for justice and capitulating to the
whims and caprices of the guardians of the
deadening status quo, then moderation is a trag‐
ic vice which all men of good will must con‐

demn. We must continue to move on. Our self—
respect is at stake; the prestige of our nation is at
stake. Civil rights is an eternal moral issue which
may well determine the destiny of our civiliza‐
tion in the ideological struggle with com‐
munism. We must keep moving with wise re‐
straint and love and with proper discipline and
dignity.
The Need to be “Maladjusted”
Modern psychology has a word that is probably
used more than any other word. It is the word
“maladjusted.” Now we all should seek to live a
well—adjusted life in order to avoid neurotic
and schizophrenic personalities. But there are
some things within our social order to which I
am proud to be maladjusted and to which I call
upon you to be maladjusted. I never intend to
adjust myself to segregation and discrimination.
I never intend to adjust myself to mob rule. I
never intend to adjust myself to the tragic effects
of the methods of physical violence and to tragic
militarism. I call upon you to be maladjusted to
such things. I call upon you to be as maladjusted
to such things. I call upon you to be as malad‐
justed as Amos who in the midst of the injustic‐
es of his day cried out in words that echo across
the generation, “Let judgment run down like wa‐
ters and righteousness like a mighty stream.” As
maladjusted as Abraham Lincoln who had the
vision to see that this nation could not exist half
slave and half free. As maladjusted as Jefferson,
who in the midst of an age amazingly adjusted
to slavery could cry out, “All men are created
equal and are endowed by their Creator with
certain inalienable rights and that among these
are life, liberty and the pursuit of happiness.” As
maladjusted as Jesus of Nazareth who dreamed a
dream of the fatherhood of God and the broth‐
erhood of man. God grant that we will be so
maladjusted that we will be able to go out and
change our world and our civilization. And then
we will be able to move from the bleak and
desolate midnight of man’s inhumanity to man
to the bright and glittering daybreak of freedom
and justice.
Source: www.teachingamericanhistory.org
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Martin Luther King Jr’s Fundamental Principles of
Nonviolence
 Nonviolence is the way of the strong.
Nonviolence is not for the cowardly, the weak,
the passive, the apathetic or the fearful. "Non‐
violent resistance does resist," he wrote. "It is
not a method of stagnant passivity. While the
nonviolent resister is passive in the sense that he
is not physically aggressive toward his opponent,
his mind and emotions are
always active, constantly
seeking to persuade his op‐
ponent that he is wrong.
The method is passive
physically, but strongly ac‐
tive spiritually. It is not
passive non‐resistance to
evil; it is active nonviolent
resistance to evil."
 The goal of nonviolence is redemption
and reconciliation.
"Nonviolence does not seek to defeat or humili‐
ate the opponent but to win friendship and un‐
derstanding," King teaches. "The nonviolent re‐
sister must often express his protest through
noncooperation or boycotts, but he realizes that
these are not ends themselves; they are merely
means to awaken a sense of moral shame in the
opponent. ... The aftermath of nonviolence is the
creation of the beloved community, while the
aftermath of violence is tragic bitterness."
 Nonviolence seeks to defeat evil, not peo‐
ple.
Nonviolence is directed "against forces of evil
rather than against persons who happen to be
doing the evil. It is evil that the nonviolent re‐
sister seeks to defeat, not the persons victimized
by evil."
"Not only did King depersonalize the goal of
nonviolence by defining it in terms of reconcilia‐
tion rather than the defeat of the opponent, but
he also depersonalized the target of the nonvio‐
lent resister's attack," Watley writes. "The oppo‐
nent for King is a symbol of a greater evil. ... The
evildoers were victims of evil as much as were
the individuals and communities that the evil‐
doers oppressed."

In this thinking, King echoes St. Paul's admoni‐
tion that our struggle is ultimately not against
particular people but systems ‐‐ "the principali‐
ties and powers."
 Nonviolence includes a willingness to ac‐
cept suffering without retaliation, to ac‐
cept blows from the opponent without
striking back.
"The nonviolent resister is willing to accept
violence if necessary, but never to inflict it,"
King writes. "Unearned suffering is redemp‐
tive. Suffering, the nonviolent resister realiz‐
es, has tremendous educational and trans‐
forming possibilities."

Nonviolence avoids not only exter‐
nal physical violence but also internal vio‐
lence of spirit. It practices agape/love in
action.
"The nonviolent resister not only refuses to
shoot his opponent; he also refuses to hate him.
At the center of nonviolence stands the principle
of love."
Cutting off the chain of hate "can only be done
by projecting the ethic of love to the center of
our lives." Love means "understanding, redemp‐
tive goodwill toward all people."
For King, this agape/love is the power of God
working within us, Watley explains. That is why
King could exhort us to the highest possible, un‐
conditional, universal, all‐encompassing love.
King the preacher believed God worked through
us when we used the weapon of nonviolent love.
 Nonviolence is based on the conviction
that the universe is on the side of justice.
"The believer in nonviolence has deep faith in
the future," He knows that in his struggle for
justice he has cosmic companionship. There is a
creative force in this universe that works to
bring the disconnected aspects of reality into a
harmonious whole. King's philosophy, spirituali‐
ty, theology and methodology were rooted in
hope.
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Addressing Religious & Ethnic Violence through
Peace Education in Myanmar
‐Reflection from Advanced Consortium on Coop‐
eration, Conflict, and Complexity (AC4) Fellow,
Mary Pham
My Background in Peace and Conflict Education
Conflict is no stranger to me or my heritage. My
grandparents, devout followers of Catholicism,
fled Northern Vietnam due to the fear of reli‐
gious perse‐
cution. My
parents
were refu‐
gees from
the Vi‐
etnam
War—a
war span‐
ning near‐
ly two
decades—
having
lived
through epi‐
sodes of direct violence in their communities,
their friends killed in combat, their property de‐
stroyed and burnt down in warfare, with little
hope for the future. Born in California after their
diaspora to the United States, I grew up around
low‐income communities with one of the high‐
est rates of gang violence in the state: my neigh‐
bor was shot when I was six years old, a memory
that marked my formative childhood. Despite
my own encounters with conflict, I can’t imagine
what it was like for my grandparents, parents,
and siblings to flee conflict—only to experience
other forms of conflict in their communities.
Three generations of conflict permeate in my
family bloodline.
It is a combination of my family’s history and my
upbringing that drive my fascination and con‐
cern for conflict on a global scale and a sense of
urgency to think through solutions toward
peace. This intrinsic calling toward issues of in‐
justice and conflict has culminated in my pro‐
tracted work in Burma. Since 2011, I spent my
formative early and mid‐twenties in the post‐
conflict former pariah state during two national

elections, several ongoing ethnic conflicts, and
precursors of an ethnoreligious genocide. I start‐
ed out as a civic educator in Burma, and eventu‐
ally evolved into peace advocacy and democracy
education consultancies roles for local organiza‐
tions. My experiences on the ground led to my
decision in studying Human Rights and Human‐
itarian Policy at Columbia’s School of Interna‐
tional and Public Af‐
fairs.
This summer, I want‐
ed to expand on my
knowledge of the re‐
gion after having
considered the
coursework I took
that allowed me to
reflect on my practice
in a wider sense. My
activities took place
in two ethnic states
in Myanmar that con‐
tinue to experience regional violence and con‐
flict, Rakhine State and Kachin State. These were
two areas I did not work on in the past as there
were limited opportunities where it was possi‐
ble—the AC4 Fellowship enabled me to realize
this possibility. My scope of applied research
was to examine best practices of civil society
strengthening that can drive positive social
change and increase justice, rights, peace and
development in Burma, focused on these two
particular areas. Based on my previous work and
expanding on it, I decided to take a dual ap‐
proach: I first performed grassroots peace educa‐
tion workshop initiatives with local civil society
organizations in Kachin and Northern Rakhine
State to assess the needs of the community. I al‐
so conducted a series of interviews with civil so‐
ciety actors on their experiences interacting with
international organizations and UN agencies
and to promote a constructive dialogue that
promotes peaceful co‐existence.
Kachin and Rakhine Peace Education Workshops
The first half of my summer activities were sup‐
porting Mote Oo’s Peace Education Project,
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which the organization recently completed a
draft workbook on peace and conflict education.
Although the workbook is designed for a class‐
room setting, I tailored the workbook to be suit‐
ed for a 5‐day workshop format in informal set‐
tings. This entailed developing appropriate ac‐
tivities that served to introduce the topics within
the workbook. I worked with an intern trainer
from Mote Oo, who came with me to the work‐
shops, helped me augment the material for a
workshop format, and did heavy translation dur‐
ing our workshops. She was an invaluable re‐
source and it was intentional that she came with
me to the workshops, as I knew any impact from
workshops during short time in the region
would not be sustainable without local support
to carry it on. The funds from AC4 went to her
transportation, accommodation, as well as venue
and workshop food and refreshments to the par‐
ticipants.
Issues During Field Work: Kachin State
The 5‐day workshops in Myitkyina and Sittwe—
despite regional challenges I encountered—went
better than anticipated. Security, however, was
an issue I encountered in both regions, but es‐
pecially in Kachin State. During my third day of
training in Myitkyina, I received a phone call
from a state immigration officer who began to
interrogate my work, asking which organization
I was representing, the purpose of my workshop,
and the duration of my stay. These questions re‐
flect the limited number of foreigners that
Myitkyina receives and the general sensitive po‐
litical climate of Myitkyina due to the prolonged
civil war in Kachin State.
In the week of the workshop, a Myitkyina Uni‐
versity student was killed by Burmese police at a
checkpoint not far away from my workshop lo‐
cation, and several participants excused them‐
selves to attend his funeral during the week.
This reflects tensions between civilians and po‐
lice in the area, and the general climate of un‐
certainty and tension within the city. Receiving a
phone call from state authorities also created a
level of safety concern, not only for myself but
for my intern trainer and the organization I was
representing.
Security issues aside, I encountered a difficult
reality working in a region marked by conflict:
the disparity of education levels between inter‐

nally displaced people (IDPs) and the non‐IDP
Kachin population. While most of the workshop
participants stayed through the duration of the
workshop, some others, primarily the Kachin
IDP camp participants, did not come on the last
day of the training. I later learned from my in‐
tern trainer that the IDP participants they could
not read or write well, and we suspect they were
embarrassed by this. These participants had
some of the most valuable insight in the sense of
their own experiences from the conflict, but
those working or living in Kachin IDP camps
seldom come out to the city and generally feel
disengaged from regular society. It left me with a
sense of guilt and a certain level of failure in my
workshop, not accounting this issue ahead of
time—but it also reflects the limited opportuni‐
ties IDPs even have for education and engage‐
ment in the area. On a more positive note, the
experience of having IDP participants in the
workshop were valuable for local Kachin civil
society members who want to further engage
with the population. Many Kachin civil society
participants plan to follow up with the IDP
groups and integrate them into activities within
the community, and that was a win for me in
terms of outcomes from my activities this sum‐
mer.
Challenges During Field Work: Rakhine State
Of the four years I have been in Burma, I have
not experienced so much emotional exhaustion
as I did conducting workshops in Rakhine State.
It was the most expensive component of my
summer activities. I wanted to provide opportu‐
nities for actors outside of Sittwe to come to the
workshop and share their experiences with con‐
flict.
During one of the activities, participants were
asked to visualize and draw peace; one of the
participants drew a picture of a Christian, Mus‐
lim, and Buddhist man holding hands. He later
disclosed that “he felt scared once his drawing
was posted among the participants” due to his
unfamiliarity with how they feel regarding reli‐
gious conflict. When participants were asked
about local conflicts in their region, some of
them labelled the Rohingya crisis as a merely
“Muslim conflict,” where the only perpetrators
of the conflict were the Muslim population in
their region.
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The indifference I felt directed toward me and
my intern trainer, in many ways, reflected the
overall social climate of the area. Two years ago,
aid workers left Sittwe because mobs of Rakhine
Buddhists extremists damaged their offices. Dur‐
ing the week of my workshop in Rakhine, hun‐
dreds of mobs of angry protesters in Sittwe de‐
mand the administration call the Rohingya
community Bengalis. Taking this into considera‐
tion, it is somewhat expected that the communi‐
ty would feel leery and skeptical of outsiders
coming in, including my intern trainer and my‐
self.
By the end of the workshop, there was relatively
more cohesion among the participants. I decid‐
ed to completely augment my last day to include
a component of peace advocacy. Since Facebook
and social media played a major role in exacer‐
bating religious conflict in the region, I went
through a workshop in creating a peace cam‐
paign on Facebook in the region. This was met
by both welcome and hesitance—the latter pri‐
marily due to the fear of their identities being
revealed to their Rakhine peers who may disa‐
gree with the issue and cause harm.
Interviews with Civil Society in Myanmar
Traveling to Rakhine, Kachin, and Shan State
this summer gave me opportunity to interview
local civil society organization members on how
they felt about international organizations and
their effectiveness with programs, which are
posted on the Paung Ku Forum Facebook web‐
site and blog. The Facebook page has as of writ‐
ing this reflection over 11,900 likes, with high vis‐
ibility from civil society actors, UN agencies
(OCHA, UNHCR), and international organiza‐
tions. I tailored a series of questions to ask civil
society on their opinion of the work that their
communities do and their viewpoints on the role
and effectiveness of international organizations.
An interview I conducted in Shan State that has
a critical stance on the UN has received many
views and likes. Another interview I conducted
in Kachin State received less visible likes, but
many views. My time interviewing local actors
yielded in mixed views regarding the work of in‐
ternational organizations, largely dependent on
regional context.

My first year at Columbia SIPA consisted of ex‐
ploring skills and themes within humanitarian
and human rights work. Since my background
and ongoing interests are trainings and educa‐
tion for civil society actors, I also cross‐enrolled
at Columbia Teacher’s College. In particular, Dr.
Felisa Tibbits‘ course on “International Organi‐
zations, Civil Society, and Peace Education” and
“Human and Social Dimensions of Peace” were
highly applicable in my work I was doing in
Burma, allowing me to reflect upon different
levels of actors in peace education and exploring
a level of this during my summer fieldwork.
Much of my work this summer reconfirmed the
technical areas of focus I’d like to deepen (edu‐
cation, peacebuilding) but also made me think
about ways to reach a greater number of people.
I’m thinking of figuring out ways to introduce
technology as a form of disseminating peace ed‐
ucation and will consider this additional angle in
my graduate studies moving forward.
Having been a peace and civic education con‐
sultant in Myanmar in the past, I had certain ex‐
pectations of what Myanmar would be like and
how it would change. My summer activities
opened my eyes to how different it is to work in
regions with relatively little support in Burma. It
offered ways to visualize future projects with
great potential but also complexities involved in
designing projects that yield effective solutions.
To this degree, my project—especially given the
short time frame I had to execute it—has elicit‐
ed more questions than answers: it has forced
me to think more critically about political nego‐
tiations outside of my control that protracts con‐
flict. Having focus my work from a grassroots
angle can cause overlook of much larger forces
that orchestrate conditions for conflict, and it is
those actors that I need to be cognizant of when
considering the relative impact of grassroots ini‐
tiatives—and seeing how civil society fits within
this overall framework.
‐Mary Pham is a Masters student at Columbia
University’s School of International and Public
Affairs (SIPA), with focus on international rela‐
tions studies in human rights and peace and con‐
flict.
Source: www.ac4.ei.columbia.edu

Overall Reflections: Work Experience and Train‐
ing at Columbia
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Cora Weiss Fellowship for Young
Women Peacebuilders
The Global Network of Wom‐
en Peacebuilders (GNWP) an‐
nounced its second annual
Cora Weiss Fellowship for
Young Women Peacebuilders.
Launched in 2015, the Fellow‐
ship aims to support the de‐
velopment of young women
peacebuilders and ensure that
more young people share
Cora’s vision for sustainable
peace and gender equality as
strong and integral parts of our
global culture. Cora Weiss was
also one of the founders of the
Global Campaign for Peace
Education.
Eligibility requirements

in a similar undertaking, such as working
with a civil society organization that advo‐
cates for women, peace and security, for at
least 2 years after completion of the Fel‐
lowship;

To be eligible for the Cora Weiss Fellowship, ap‐
plicants must meet the following criteria:
1.

2.

At least one year experience of volunteer‐
ing or employment in a women’s
rights/human rights/peace advocacy or‐
ganization;
One year experience in policy advocacy on
women’s rights, human rights, peace and
other social justice issues, including under‐
standing of the UN Security Council Reso‐
lution 1325 on Women, Peace and Security,
and related laws and policies;

3.

A Bachelor’s degree in international rela‐
tions, women/gender studies or the social
sciences; and has lived or worked in a de‐
veloping country for at least one year.

4.

Since the fellowship will take place in New
York where the international community is
mainly congregated, proficiency in the
English language is a must.

Selection criteria
Applicants will be evaluated based on the fol‐
lowing criteria:
1.

Ability to use the skills and networking
opportunities gained from this Fellowship

2.

Ability to communicate effectively on
women, peace and security issues; and
Ability and willingness to travel to conflict‐
affected countries.

The successful applicant will have the oppor‐
tunity to work with GNWP for one year on its
global advocacy in the UN to promote the im‐
plementation of the UN Security Council Reso‐
lutions (UNSCR) 1325 and 1820 on Women,
Peace and Security, and related laws and poli‐
cies. In addition, the applicant will also have the
opportunity to participate in GNWP’s national
and local initiatives such as the Localization of
UNSCR 1325 and 1820, and Girl Ambassadors for
Peace.
The Fellowship year will commence in May 2017
and end in May 2018. It will cover roundtrip air‐
fare from the country of origin to New York,
room and board, health insurance, local trans‐
portation, and other personal expenses of the
fellow.
Source: www.peace‐ed‐campaign.org
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Types of Nonviolence
Non‐resistance

Non‐resistants reject all physical violence on principle and
concentrate on maintaining their own integrity, e.g. the atti‐
tude of the Amish and Mennonite sects of Christians.

Active Reconcilia‐
tion

A Faith‐based rejection of coercion and a belief in active
goodwill and reconciliation, for example as practiced by
Quakers and other religious activist groups.

Moral Resistance

Moral resisters actively resist evil with peaceful and moral
means such as education and persuasion. This has been the
basis of much of Western pacifism.

Selective Nonvio‐
lence

The refusal to participate in particular wars or kinds of war,
e.g. nuclear war.

Passive Resistance

Nonviolent tactics are employed because the means for an ef‐
fective violent campaign are lacking or are not likely to suc‐
ceed; e.g. most strikes, boycotts and national non‐cooperation
movements belong to this category.

Peaceful resisters believe that nonviolent methods are more
effective; e.g. some of Gandhi's campaigns fall into this catego‐
Peaceful Resistance
ry because many of his followers did not fully internalise what
he taught.
Nonviolent Direct
Action

Practitioners may view nonviolence as a moral principle or
practical method. The object is victory rather than conversion.
An example is provided by the Greenham Common actions.

Gandhian Nonvio‐
lence (Satyagraha)

Satyagraha aims to attain the truth through love and right ac‐
tion; it demands the elimination of violence from the self and
from the social, political and economic environment. Gandhi's
Salt Satyagraha is a classic example.

Nonviolent Revolu‐
tion

Revolutionaries believe in the need for basic individual and
social change and regard the major problems of existing socie‐
ty as structural, e.g. the campaigns of Jayaprakash Narayan
and Vinoba Bhave in India. ‐Gene Sharp, writer on nonviolent
action, (Sharp, 1971, pp. 29‐54),
Source: www.nonviolenceinternational.net
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TAXATION &
BUSINESS GURU
Call the Taxation Guru, power to help you make
the right decisions.
We endeavour to take the burden off your
shoulders and make life easy by providing
a broad range of tax related services.
Contact us at:
Suite 102 Level L1 (Lower Ground),
515 Kent Street, Sydney 2000
t: +612 9283 5888 f: + 612 9283 7088
e: gambhir@bmgw.com
www.taxationguru.com.au
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